p 
"91M hs: 


""ABYSSOS 1 MALI- | 


| OM THE 


Mans Nature, 


= BRIEFLY 


Handled in ſome of its Proven Pads 
Grounded upon PSAL: 14. i, 


TOGETHER WITH © 
MAN'S SALV ATLO 


FAT T3 


ON THE 
f | Lord Jeſm Chriſt.” 
#1 |- On ACTS 16. 31. £8. ; P 


By W. 0, Miniſter of the Goſpel, 


— _ ——  - ——— —_—— 


| 4 heart was only evil contenaally, 


. not of Jour RIES it us the gift of God.,s 


2& * SS 


CORRUPTION, 


f Gen. 6. $, Aud God ſow that the wickedneſs of man Was great Ao 45.8 
Y #n the earth, and that every imagination of the thoughts of higt | -- 7 


I LOND 0X; 


Printed for Tho. Parbbuft, at the Bible and Three: Crow: 
the lower end of Chcapſide, near ir Mevcrrs-Chfey ' 166, | 


— — 


gn 
> 


nes 


Eph. 2. 8, For by grace are ye ſaved, through faith; and  Hafjs {a 


| n O THE 
CANDID READER. 


HOU may*(t - well think 
how acceptable it 1s (it thou 
thinkeſt well)to tranſmit pa- 
ers into this world, a world of con- 
faffon and diſtration : bur 1 am 
conftrained te expole thele to the 
view of many, for the ſake of ſome, 
whoſe hungry importunity 1 could 
not withſiand. If they pleaſe not 
thee, think again with thy ſelf, whac 
pleaſes not thee, may profit others, 
and poflibly thy {elt too , upon ſs 2 
cond thoughts. If the Sub; es of "MY 
this Diſcourſe diſpleaſe thee ; I muſt _*# 
needs ſay, they deſerve a thouſand © 
pens : bur (though I thought neceſ- 
ſary to inform my Auditors there- FP . 
A 2 in, 
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in, as 1 could), I was not likely to 
have troubled thee with any thing 
that I had faid. I could wiſh another 
Mr. Anthony Burgeſs, a Mr. Feanes, 
another Dr. Seaman 1n the caſe, at 
whoſe feet I would gladly have fate. 
Preſent men, for ſeveral reaſons, IT 
forbear to mention. Satisfi'd' or un- 
fatish'd, I now leave thee, when I 
have ſaid this: We cram not the full, 
but feed the hungry ; and to ſuch e- 
very bitter thing is ſweet, Prov. 27.7. 
A few words to thole that deſire to 
profit by this Treatile. HO 

1. Read itover andoyer,in want 
of better. Books of this nature (for 
ought I know) are like old gold in 
a few hands ; which made me the 
rather willing to make this Pablick. 


«& But what art thou the nearer, 1t thou 


deny thy ſelf the due ule of it ?' 

2a. Haſt thou the faith of theſe 
things? labour more to improve thy 
ſenſe to find them true in thine own 
heart, 
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To the Reader. 
heart, thine own experience : Haſt 
thou the ſenſe of them ? yet more im- 
prove thy Faith by Scripture-evi- 
dence : Take pains for that, where. 


1n thou art moſt defeftive. It hath 
often been matter of trouble to me 


to conſider, how little Chriſtians 
mind to inform their judgments, and 
eſtabliſh their Faith. 

3-Mind therefore matter of proof,as 
well as any thing elſe.If I have taken 
more pains to prove thoſe things, 


. which many Diſcourſes muſt rather 


ſuppole, and take for granted; I have 
therein more obliged thee, to endea- 


' vour thine own eſtabliſhmenr. 


While we inſiſt on the evidence and 
demonſtration of truth, we ſeem to 
many beſides the Cuſhion ; but ir is 
becauſe they are not ſufficiently fen- 
ſible of their own concern, and the 
moment of truth. How many attend 
only to ſome few paſlages very: re- 
markable, and affeRionate, or ſome- 3 
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To the Reader. 
thing that ſpeaks to their preſent caſe, 
or ſenſe, and let theſcope of a Diſ- 
courſe, and the ſtrength of it, with the 
particulars paſs them, as little worthy 
of obſervation;and not from defe& of 
memory ? Theſe are likely to prove 
the weaker Chriſtians. - What will 
they do when ſenſe fails, Satan aſ- 
ſaults,and the Authorities of men are 
nothing to them ? Muſt all Head- 
knowledg be meerly notional ? Or 
doth not the Spirit ſanGtifie the judgs 
s ment,as well as affeQions? or are'not 
23 we to wait for it in way of diligence? 
4. Think not to know truth bare- 
1 y by courfing over this Book, or any 
other, without ſerious attendance, 
and confillerntion of the matter and 
its evidence. ' Truth and we de not 
come ſo eaſily acquainted. *Tis true, 
if the Almighty infpire, and aliſt 
accordingly, trurh will foon be-na- 
turaliz'd to us : But how are we to 
£xpeR Gods teaching ? in a ma 
1s 


To the Reader. 
diligence, or without it ? 
5. Never forget praying and cry- 
e | ing, thoſe great Factors for ſpiritual 
y | wiſdom: Paul ceaſes not to pray 
f | for the Coloſſrans, That they may be 
e | filled with the knowledg of his will, 
1 | in all wiſdom and ſpiritual under- 
= | ſtanding, Col. 1.9. Andſhould we | 
2 be wanting in it to ourſelves? How 
. | does Dawid ply this Oar, Pſal. x «9, 
as if it were the almoſt only means 
for underſtanding ! I am now wil- 
ling to diſmiſs thee : only I muſt 

leave with thee a few Items. 

x. For thoſe ſpeculative obje&ions, 
as thou wouldſt call them (tho they 
educe practical matter) which you ; 
may meet. with, chap. 9, to, either #4 
Read them, or omit them, as you fee 1 
Reaſon. If thou ſeeſt no need, or 

- ule of them, do accordingly : They 
may be to ſome others, not only 
uſeful, but needfal. I could not 
Jeave ſuch a Do&rine wholly ex- 

A 4 pos'd, 


_ * To the Reader. 


pos'd,and open to cavils: And [ have 
taken notice of thoſe, which to me 
ſcem'd moſt to oppoſe it. I expet 
thy Candor, and not thy Cenſure ; 
Whiles I have dealt with Arguments, 
and not with Men. Quarrel not 
therefore at School-terms, which in 
ſome caſes ſignifie moſt to ſome men. 

2. If you ſtick at any thing of 
practical concernment, conſult your 
godly judicious Miniſters : Some- 
times an ordinary judicious Chriſtian 
may ſuffice : For a ſmaller matter 
may ſometimes trouble a tender Can- 
ſcience. 

If. any expe better . Ianguage 
' than they meet with: Let -them 
know, 1 ſeek what 1s natural: to the 
- matter in hand, and the perſons I 
deal with. 

I now leave this with. thee, and 
thy ſelf and it with the Lord, beg- 
ing thy Prayers. » we 
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ABTSSUS MALT: 
__ 
The Corruption of NATURE, exc, 
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PSAL. 14-1, 4,3: 

I. The fool hath ſaid: in bis heart there is 
no Gods they are corrupt 3. they have done 
abominable works, there # none thit doth 

2. The Lord looked dawn from heaven ups 


| on the children of men, to ſee if there were © 


any that did underſtand. and ſeek, God. 

3: They are all gone aſtde,>they are altoges 
ther become: filthy; there is tone that doth 
good, 10 not one. OO 


'- Find Interpreters differing in theit ſenſe or the 
Text ; - fome ſaying, David complains only of 
the wickedneſs of his' times - others, (and 
they the moſt) That it is of the univerſal cor- 


tuption of mankind : and conſequently, That the 


Fool in the Text; is thenatural Man. PE, 


— 


pa £25 "2-0 . <2 V's 1. SY nk le "2 ne O $a |) a EI > 4 | 5 JW hy A 
SEE: td x w e $ar/s, : - - = — >. "on a hs, 5; , A oe 4 
— $505 $f - ! ; p > Ber LT ite IS 477 LIES Fan a wt 
HE 4 .9 | 5 by. 7 HATE ai « 26 
ey f « 2 *. 
(59 WS s 
EE! | Ty - 
. - 
© Y . 
r c 


"To prove that thele are in the right; I offer for it 
theſe Arguments;—— = + | 

1. Becaufe, Fool is the name given in common 
unto all ſinners in Scripture, Prov. 10, 21. ch. 18.2, 
Lnke 12, 19. Eph. 5.15. Et paſſm. But natural 
men are ſuch; as will appear atterwards. 

2, Who is Nabal properly, and correſpondent 
unto the alluſion (which 1s, ad arborew marceſcen- 
tem, to-a dry; treg ),but, one that is. expers vite 
ſperitualsz, void of ſpiritual Life ?  - 

3. Whatis here inthe ſingular, is preſently turn- 
ed into the plural number, The fool hath ſaid, &c. 
T hey are corrupt ,, intimating all and every of them 
{o to be. And the Prophet runs it to a man , There 
#s none.that doth'good, -and verl. 3. no not one, 
4+ The enquiry,: 2, 1s concernins the children of 
»en, the Children of eAdar as it isin the Original; 
and that, To ſee if there were any that did under- 
ſtand, &c. = | 
: 5. Pur in any other wicked perſon, Atheiſt, or 
whom you will , and then fee how it agrees. What, 
Did-the-Lord look doyyn from Heaven, 'tq ſee whe- 
ther the Atheiltvdid underſtand or ſeek, God ? &c. 
ordo any good ?. Noth this need ſuch examen, ſuch 
enquiry ? or 1s it a wonder that they are abominable 
in their works, anddo no good? 
__6. Doth not the Apoſtle enr#s, alledge this very 
Text, to prove the univerſal corruption of mankind, 
both of Jew and. Gentile:?: Rom. ;. 9, 10, 11, We 
havebefore proved; Few and Gentiles: that they art all 
under fin, 45 it swrotten, there is nont. righteous, no 
zot one , there 1 none that underſtandeth; &c. 

Laſtly, Who are Fools, ;bit; they which under- 
ſtand-not? and who ſuch Fools,!.as 'they which ſeek 
not God ? which: hs jneer Son'of; Ada doth, v. 2. 
4 6 Ergo. 
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' Ergo. If any objeR, That then every natural Man 


- 1san Atheiſt ; have patience till I come to it, 


2. If any objeR, That it is meant of a wicked 

Man; I anſwer, Every natural Man is a wicked 
Man. I ſhall mind you only of two Scriptures ; 
Mat. 25.26, Thou wicked and ſlothful ſervant. He 
is wicked that but hides his Talent'in a Napkin. 
Rom. 5.6, In due time, Chriſt dyed for the ungodly. 
Did Chriſt dye only for fome notorious ſinners? 
Let them ſpeak. Raſhang and *AozÞns, 
anſwer one the other. If they ſay *tis Buxt. 
meant of {ome notorious wicked Man; 
I have ſpoken to it Argument 5. Thus having found 
the ſubjz&, the natural Man, the Fool; we. have in 
this firſt verſe, . 1. Something afirmed of him; 
2. Something denyed. Fhe affirmative is threefold. 
i. Hath ſaid in his heart there is no God. '2.'They 
are corrupt. 3. They have done abominable works. 

2. The Negative, There # none that doth goed, 

Before we proceed, you may pleaſe to take no- 
tice , That P/al. 53 is almoſt verbatim, the ſame 
with this 14. If you ask, what reaſon may be g1- 
ven of it ? | 

eALnſ. 1. Becauſe Man's Corruption'is ſuch, that 
he is ignorant of himſelf; even ignorant of his ig- 
norance. The practical ignorance of Man's miſery, ts 
in great part his greareſt mitery : ſer quia non ms- 

ſerabilis, Miſerable, becauſe inſenſible ot his miſery. 
Bern. Therefore it is inculcated. | 

2, The knowleds of it hardly enters. Dark- 
neſs cannot comprehend it felf. It muſt be by a 
borrowed light that man knows himſelf; it muſt 
be from {fomthing, ab extra, from without. 

3- Thongh fo difficult, yet requiſite to a better 

ſtate. The whole need not the Phyſician , but they 


Which are ſick, Matt-9-12. B 2 But p, 
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But to return to our Text, and come now t0 
oblervation. | 

Obſerv. 1. That natural Men are Fools. 

I tay not, but Men may have great Reaſon, and 
Wir at will (as we ſay) and yet be very Ideots 
in Gods account ; or in relation to any ſpiritual, 
laving Wiſdom, of which the Holy Ghoſt {peaks 


here. I fay not, they are natural Fools. 


Herel would ſpeak to Two things briefly. 1.How- 


doth this appear? 2. What is the extent of it ? 
.It appears, 

1. Becauſe they are taken up with thoſe things 
that are of finalleſt moment, and little concern- 
ment; with nesle& of the beſt and main. FEeclef. 
Io. 2. A wiſe mans heart is at his right hand, but 
a fools heart is at his left. Things of the right 
hand, are thoſe of the greateſt value and conſi- 
deration; and things of the left hand, are of lit- 
tle or none. Luke 12. 20, Thou fool, this night, &&c. 
Why Fool? Becauſe he had his heart full only of 
traſh, and cares about it. But this ts every na- 
tural Mans cale. Pſal. 4.6, There be many that 
fay, who will ſhew us any good ? Indifferent good 
ſerves their turn: And thele are the rabbim, the 
many, or multitude, oppoſed to #s, David, and 
1uch as he was. | 

2. Becauſe they have no defire to know things 
Ipiritual, and of everlaſting concernment. Prov. 1,7, 
Fools deſpiſe wiſdom and inſtruction : Not only, 
that any Man ſhould teach them ( which ſome 
ſpirits are above), but they are ſimply againſt in- 
{trution, againſt the thing taughr. Prov. 18. 2, 
| A fool, hath no delight in underſtanding ;, but that his 
heart may diſcover it ſelf. Many a Man indeed may 
d&cfire to know;to talk, and diſcourſe, and bear a = 
If | wit 
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with others, that he may not ſeem a Fool : Bur 
it is to ſhew his pride and ſelf-conceit : and fo 
his heart diſcovers it ſelf, This is every natural 
Mans temper. Foh. 3. 20, But he that doth evil, 
hateth the light, &c. I ſhall ſhew you in the le- 
quel of the diſcourſe, that natural Men are moi 
properly evil-doers. 

3. Becauſe they play and trifle with their own 
deſtruQion ; with .that which is their ruine : It is 
a ſign they have no inſight into things, nor can 
make any true judgment of them: That if fin be 
but coloured with pleaſure and profit, they can 
make a light matter of it. What doth the Wile 
Man call fuch? Prov. 14-9, Fools make a mock of 
ſi; though it be rebellion againſt God, and at- 
rended with his wrath, and curſe, and everlaſting 
diſpleaſure, , without repentance. Prov. 13.19, 4t 
is abomination to fools, to depart from evil. To 
part with the 73 adn dv, the preſent ſweet (as the 
Philoſopher calls it) for fear of diſpleaſing God) 
they loath it, becauſe of thoſe wretched inclina- 
tions which carry them head-long. But unto whom 
is it abomination ? It is abomination to Fools. 
But thus it is with every natural Man, Rom. S. 5, 
For they which are after the fleſh, do mind the things 
of the fleſh: and wverſ. 9, Explains who are in the 
fleſh, or after the fleſh: But ye are not 11 the 
fleſh, but in the ſpirit, if ſo be the ſpirit of Goa 
dwell in you. But can this be {aid of any natural 
Man? Iſa. 53- 6, Every man goes his own way- 
I Joh. 5. 19, The whole world lies in wickedneſs: 


z,e, with pleafure and delight : and this is univer- - 


lally true of every perſon, but thoſe which are of 
God, as appears in the oppoſition. Ad we kuow 
that we are of God. | 
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4. Becauſe they truſt to their own wit, their 
own wiidom, for Heaven and happineſs: let them 
alone; they ſhall do well enough, no body can 
teach- them. Now, Who is a Fool? ſays Solomon, 
Prov. 28. 26, He that truſteth in his own heart, is 
a fool. Nay, Prov. 26. 12, Seeſt thou' a man wiſe 
in his own conceit ? there 1s more hope of a fool than 
of him. He 1s a notorious Fool. But - this every 
natural Man does, Phil. 3. 3, We are thoſe 'which 
rejoyce in Chriſh Feſws, and have no confidence in 
the fleſh. By .conlequence, all others truſt in fome- 
thing elfe beſides; which is but Fleſh , whatever 
it be. They are of the ſame temper with the 
Phariſees : Luke 18, o, They truſted in themſelves, 
that they were righteons. - | 

5. Becauſe when. they have a price in their 
hands to get wiſdom, they have no heart to 'it, 
Prov. 17. 16.+ Though they be undone, they let 
1lip,-and paſs all overtures for' their good : as ap- 
pears in the Church of Laodicea, that thought 


her ſelf rich,: and increaſed, 'and to have need of 


nothing ;: when ſhe was wretched, and miſerable, and 
poor and blind; and naked , Rev. 3. 17.' What 
Reaſon can. be: rendred, why Laodicea ſhould ge- 
nerally be ofthis mind., that is not common to a 
natural Nan? ==, 25 On U 

6. .Becaule they have neither wiſdom, nor pru- 
dence; therefore Fools... | - + | 

1, No Wiſdom, z.e. no true wiſdom, fpiritual 
wildom. -For, The wiſdom that is from above, 1s 
firſt pure, &c. full of mercy, and good fruits, with- 
out partiality, without hypocrifie, Fam. 3. 17. Make 
theſe good of a natural Man,- and you'l ſay ſom- 
thing. All the wiſdom they have, is like the 
knowledg of ſecond Notions, or Univerſals, which 
affects not, 2 .:-:: 4. I 
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2, No Prudence ; They are very Fools, iz rebs 
agendis, they. have no diſcretion to. make- ule” of 
what they know, for their own good, to.ayoid 
that evil they are ready to be undone by. - The 
very wiſdom of the Fleſh (as in the Original) zs 
enmity againſt God, Rom. 8. 7. 

For the m770r of all theſe demonſtrations, ſhould 
] but appeal to common experience, it is clear 
enough to them that have eyes, that it is thus, 
and fo with every natural Man, ad unum: And 
that which is a common Cale, muſt have a com- 
mon Reaſon, an Univerſal defect in them all. 


The proſecution of this, in the following Diſ- 


courſe, may excuſe the preſent brevity. 

Queſt. 2. What 3s the latitude of this folly ?_ 

I. They are ſuch Fools, as they know not them- 
ſelves; know not their own hearts; nor are able 
to make a judgment of their own ways and do- 
ings. Fer.17.9, The heart is deceitful' above all 
things;, who can know it * Which is {poken in re- 
lation to themſelves. Paul verily thought with him- 
ſelf, he ought to do many things contrary to the name 
of Feſw, AQ.26.9. Laodicea, though profeſiing 
the truth, yet knew not, She was poor, and blind. 

2, Such Fools as they, know not the way of 
their happineſs. Deſtruttion and miſery are in 
their ways; and the way of peace have they not 
known, Rom, 3. 16, 17. The way of life #s above 
#0 the wiſe, Prov. 15.24. And it is far above, out 
of their fight. Paul was fain to begin again to 
learn his ABC. - 

3. To have done; They know not any thing 
of a Spiritual Nature. 1 Cor. 2. 14, 15, They are 
fooliſhneſs unto him ;, neither can he know them, be- 

cauſe they are ſpiritually dsſcerned - but the ſpiritual 
B 4 
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9141 judgeth all things.” * When Peter makes a pro- 
fefſion of his Faith, Chriſt tells him, arr. 16. 17, 
Fleſh and blood hath' not revealed this unto thee 5, 
but-my- father, &c. 3.e. not any thing of ſelf, but 
Cod. © EE: 2 
Therefore, How ſhould this take down all con- 
ceit of our felves? of our own worth and excel- 
lency > How lowſhould this lay us, Fhat natu- 
rally. we -know nothing ſaving, nor can know? 
It would mightily.diſhearten and diſcourage ſome 
men, 'if they were poſted up for very Fools. 
The very ſubtileſt men' are Fools in Gods account. 
He hath hid theſe things from the wiſe and prudent, 
Matt. 11. 25. 5.e:; ſuch as go fwelling in their con- 
ceits, and parts; they can do any thing ; and in- 
trude themfelves by their own wiſdom into any 
thing : ''They are hid to fuch; becauſe he is plea- 
{ed' not to reveal them. What a reproach was it 
to that great 'perſon Claudine Ceſar ? 1 ov yipar, 
&c. What! an old Man, and a Fool? Yet this 
is the caſe of many, both old and young. 


Obje&. All are- in alike caſe, you ſay: This us 
Re... i rg ET 7-5 oa 


Arſw. What will this alleviate, when thy folly 
fpeaks not' only thy reproach, but thine utter ru- 
ine and undoing ? Thou art ſuch a Fool, thou wilt 
neyer of thy ſelf find: the way to' Heaven. - ' 


Therefore, Secondly, How ſhould this put eve- 
ry Man upon looking” out for help? 'Men uſe to 
He ſenſible-of other defes,: ſo as to ſtrive to make 
them up.” Natural: defeats' in Reaſon , Scholars 
are willing to make up with great pains : and 
— ONS > others, 
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others, any defe& in their fight , or limbs, &&+c. 
And what! no care about that which will coſt 
Mhee moſt dear, the loſs of thy ſelf, and happi- 


*neſs for ever ? 


Queſt. What means ſhould we uſe ? | 

Anſw. No means will do of themſelves. The 
counſel therefore to the Church of Laodicea, is, 
To buy of Chriſt. TI counſel thee to buy of me eye- 
ſalve that thou mayeſt ſee, Rev. 3.18. Bleſſed is 
the man whom thou teacheſt, Plal. 94. 12. Thou 
muſt be beholden to Gods Grace, to do this cure 
for thee: And in as much as God. doth it by 
means, uſe every means that he hath commanded 
thee. Prev. 2, from 2, to 7, For the Lord giveth 
wiſdom; out of his mouth cometh k»owled: and 
underſtanding. Therefore cry after kyowledg ; and 
lift up a voice for underſtanding *, ſeek, her as ſil- 
ver, and ſearch for her. as for hid treaſures, v. 3. 4. 
See the Connexion. 


CHAP. 1I. 


HE fool hath ſaid in his heart, there w no 
God. 

The words lying plain before me, and notneed- 
ing explication ſo much, as the thing , I preſently 
come to Obſervation. 

Obſerv. 2. There is a ſecret Atheiſin in the heart 
of every natural Man or, in every Man's heart 
by nature. Hath ſaid in his heart: there 1s no 
God, Though this may ſeem very harſh, and hard 
to make good: yet I hope to make it evident. 

For the clearing of it, I ſhall, 1. Give you cer- 
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tain Diſtintions. 2. Lay down ſeveral Conchu 


fions. | 
1. The Diſtintions. Atheiſm is either þ 
1. Speculative, or practical. , 
2. Innate, or improved and heightned. 
3. Secret, or profeſs'd and open. 
4. DixeR, or indire&, 

To explain theſe, 

1. Practical Atheiſm is, when men be, and live 
as if there were no God; or at leaſt, as if he 
were not ſuch a God as he hath revealed himſelf 
to be. P/al. 36.1, The tranſgreſſion of the wicked 
ſaith within my heart , there ts no fear of God before 
his eyes. Pal. 10.5, God 15s not in all his thoughts. 
God isnot in any of his thoughts ; as one Gloſles. 
All his thought are, there is no God, as in the 
Margin. They think him not ſo true, ſo holy, 
ſo juſt, or ſo good as he hath revealed himſelf to. 
be. [No God | z. e, No ſuch God as cares for 
the affairs of the World ; that attends and minds 
the ations of Men, to take an account, and call 
men to a reckoning. Pal. 50. 21, Thou thought- 
eſt I was altogether ſuch a one as thy ſelf, 1. e. 
That either minds not, or likes very well what 
thou docſt ;, or at leaſt, will connive. Speculative 
Atheiſm is, when men cry it up as a Principle. 

2. Innate, Is ſuch Atheiſm as every Man brings 
into the World with him ; which makes him prone 
and apt to deny a God, and live as an Atheift ; 
and doth, Ip/ſo faflo, make him live, as without 
God in the World; Heightned and improved 
Atheiſm, is, when theſe opinions, either in rela- 
tion to God, or his Providence, and eſpecially his 
peculiar providence in reference to Salvation or 
Damnation, are increaſed and ſtrengthened ; Which 
_?}- | uſually 
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uſually ariſes from the ſteam of a corrupt filthy 
heart, inured to fin and ſome wicked cuſtom; left 
to it ſelf, and taking occaſion from ſuch Argu- 
ments, as ſome like himſelf have ſtarted, or are 
miniſtred to him in the way of providence : which 
he takes to palliate his rotten Caſe and Conſci- 
ence. Therefore ſay they unto God, depart from us, 
Job 21. 14. Afﬀfiuence without Indigence choaks the 
Notion of God. Dr. Jakſon. p. 22. | 
z3- Secret Atheiſm is, when men neither trou- 
ble themſelves nor others, ordinarily, with ſuch 
thoughts, or diſcourſes, inward, or outward ; but 
yet there is, «%7:, ſomthing within, which moves 
them, and orders them, as if there were no God, 
or no Providence : Somethins there is, which fome- 
times whiſpers, or abets fuch Epicurean Princi- 
ples. as thoſe, 1 Cor. i5. 32, Ler's eat and drink; 
for to morrow we ſhall dye: Securs quaſi futuri ju- 
dictz, De diis non habeo quid dicam. Diagor. ' 

Manifeſt and open, is, when men are come to 
that height, that giant-like, they are neither afraid, 
nor aſhamed, to profels and ſpeak, what before 
lay ſecret; and accordingly live, and do, as thole 
who ſo think, and ſo ſpeak. ME; 

. Dire& ( to have done) is, when we either 
ſecretly, or openly deny, or queſtion the exiſtence 
of a God, or his being. Indiret, When we de- 
ny or queſtion his Providence. How doth God 
ſee? or 1s there knowledg in the moſt bigh? Pſal. 
73.11. Which in effect is to deny a God. 

_ 2. The Concluſions, 

I, I fay not, that every one is a ſpeculative A- 
theift; but rather count they are few in compari- 
ſon : For that which may be known of God, is ma- 
nifeſt in them, Rom. 1. 19, 20, For he hath revealed 
: - anto 
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unto them : for the inviſible things of him, from the 
creation of the world,” are clearly ſeen. God is ſc 
clearly Printed in the Volumes of Creation and 
Providence, that: it 'is hard to be a deliberate 
Atheift, notwithſtanding the paſſionate and natu- 
ral inclinations hereunto: And becauſe it ſeems 
Juch a hard matter, to raze out common notions, 
from which, the Heathen have acknowledged a 
Deity, and an, aliquid ſaperizs, which kept their 


Conſciences in awe, Rom. 2. 15, Their conſcience 


2n the mean time accuſing, or elſe excuſing, &c. 


Conſcience 1s always in relation to a Superior ; 
And it is a difficult thing for them that would, 
to turn it quite out of office, it being Gods Vice- 
Serent. It is hard to be an abſolute Atheiſt ; I 
mean, to put off all ſenſe of a Deity : The Devils 
themſelves believe and tremble, Fam, 2. 19. A Thun- 
der-clap, or a Sea-ſtorm, may ſoon ſet the Con- 
{cience a. working. : 

Concluſ. 2. Yet, That there are ſome ſuch Spe- 
culative Atheiſts, ſeems not to be denyed. 2 Per. 
3- 3,4, 1 the laſt days ſhall come ſcoffers, walking 
after their own luſts; ſaying, where is the promiſe 
of his coming? for ſince the fathers fell aſleep, all 
things continue as they were from the beginning : *As 
ii there were no God that minded any thing, 
or ej{e had forgotten his word. Mark, They are 
ſuch as walk after their own luſts; Quibus volu- 
ptas pro vita, & libido pro 7atione : Such as by. E- 
picuriſm and ſenſuality, have brought themlelves 
to this fad paſs, drowning Conſcience in Whore- 
dom and Drunkenneſs : When men are ſo wicked, 
that they are fain to per{ſwade- themſelves, that 
there is no God, -or no Juds, at leaſt, that will 
call them to account; that they may the better 
bear 
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bear - up under their intollerable wickedneſs. 
Concluſ. 3. Praftical Atheiſm is very common, 


_ and prevalent in every Mans heart naturally. 


This will appear, if we conſider, 1. The common 
Notion and nature of Atheiſm and Atheiſts :-'They | 
are ſuch, Qu nullum jenſum divinitatis habent ;, 
qui nulla religione tanguntur, who have no ſenſe of a 


. Deity ; which are touched with no Religion, Calvin 


in Epheſ. 2. 12. Though it is true, every Man na- 
turally hath ſo much lumen nature, light of Nature, 
as to keep them from denying a God ordinarily : 
yet for want of a lumen gratie, light of Grace, 
they continue in practical Atheiſm for all that. 
For though the light of Nature, will ſerve to keep 
in ſome common notions of a Deity , and have 
{ome awe upon Mens Conſciences ; yet it will not 
{ſerve to found Religion upon, or bear any ſuch 
ſtrels, as the ſway and government of a Man's Life : 
It is not, Principiunm pratticum. The Apoſtle tells 


. the Epheſians, That before the Preaching of the 


Goſpel, They were, a0. Becauſe they had no 
true notion of the True God ; and lived without 


- him in the World 3 though no queſtion, they had 


the notion of a Deity. AT 
2. Take them in their ſeveral diviſions; the con- 
ſiderate Atheift, the plodding Atheiſt, the ſubtle 
politick Atheiſt : They all fay in their heart, De- 
part from us, we deſire not the knowledg of thy ways, 
Fob 21..14, They lee no need of living upon God, 
or living to Him, ſo long as they have the crea- 
ture to live upon : Nor do trouble themſelves a- 
bout Religion, ſo long as they have. any thing elfe 
to do. Where is the Man (I put it even to a 
Man) that deſires in ſerious earneſt, and in the 


ſecret of his Soul, that Ged would come and 
| F dwell . .x 


3 IF xx Meir 5 
rp £4 At RS 


{in 


14 Mins Corruption by Nature. 


dwell with him, and rule in him? 
Concluſ. 4. This Atheiſm is not fo much in re- 


lation to the Exiſtence or Being of God; as to 


his Providence and Government ; and <fpecially, 


to his Spiritual Providence in his Church, They 
believe not, that he takes ſuch notice and obſer- 


vation; that he is fo angry and wrathful on the 
one fide, or {o gracious and merciful on the 0- 
ther ſide as he deſcribes himſelf to be : But all theſe 


are as it were fables to them they own him not 


ſuch a God, as he repreſents himſelf to be : And 
ſo they are Atheiſts in relation to the true God, 


' .the God of Iſrael. To believe ſuch a Naumen (as 
the Heathen did), that they - make bold 


with when they would , and pacifie as they plea- 
fed: This is Atheiſm under the Goſpel. Such 


thoughts as moſt men have of God, are like the 
thoughts the People had of the God of 1/72el, 
in Foſhua's days: Who, though they cryed out, 


God forbid that they ſhould forſake the Lord to 
ferve other Gods; yet they had their ſtrange 
gods, even then amongſt them, Foſh. 24. 16, 23. 
They are like the Samaritans, that feared the 
Lord, and ſerved other Gods, 2 King. 17. 3 3, 34. 
Though Men retain a notion of a God, yet they 
have ſuch a conceit of him. that what pleaſeth 
them, pleaſeth him; and a little matter will ſerve 
turn; they may do even almoſt what they liſt ; 
and fo they do: And the ground of it is this, 
Atheiſm lies at the heart, and is the ſecret prin- 
ciple of their life. And thus Mr. Perkzns charges 
the Romaniſis with Atheilm, as their firſt great 


Concluſ. 5. Atheiſm dwells in every natural man 
as well as any other fin; for fin is a þody of death : 
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It is ſo deſcribed in Scripture it goes not ſingle, 
( as people think, they have this and that fault, 
_ and *tmay be, they are all but peccadillo*s to them 
. neither )), but all ſin goes together .in the root. 
Sin is a body, Our old man was crucified with pim, 


nr | rhat the body of ſin might be deſtroyed, Rom. 6. 6. 


he O wretched man that I am, who - ſhall deliver me 
o- | - from the body of this death? Rom. 7.24. And-if 
ſo to, then eſpecially are there the moſt condiderable, 
Pt principal, vital parts which maintain the old man 
d in life and vigour : one of which 1s that preſent 


J evil we are {peaking of. Atheiſm is the Maſter- 
- vein (ſays one) in our Original luſt, 


Is 5" 
d .- Concluſ. 6. As Atheiſm is in every natural man, 
3 ſo it is prevailing in him. 1 do not mean it is 
v his Maſter-fin, or peccatum in delicizs;, but it is 
> | a reigning ſm in him; though it may be he ob- 


{erves it not, it is ſo much in power, that it keeps 
him in an eftrangement to God ; continues him an 
.enemy, and is the root and cauſe of many wick- 
edneſfſes. It is a prevailing fin, becauſe he hath 
.no fin crucified or mortified, the body of death. is 
tively in him ſtill; and fo this, being one of the 
moſt vital parts. The beft men that be, have too 
many thoughts this way, ſays Cap. yet, it 1s not 
a prevailing, but a mortified fin- in them : What 
is it in a natural man then ? . 
_; Concluſ. 7. Setled Atheiſm, improved Athes/m, 
though it be the diſtemper but of ſome 3 yet when 
"it 1s ſo, it is ſecundam naturam, according to cor- 
rupt nature. So that when they are moſt depra- 
ved this way, *tis but ix 79 iSior, as Chriſt lays 
of the Devil, Foh. 8. 44, He ſpeaks of his own. It is 
but the intention and irruption of an old piece of 
lelf, When I fay, it is butthe diftemper by os : 
mean 
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- their Maxims: Orelfſe, 2. Of ſome beaſtly Epi- 
cure; who indulging his {ſenſuality , to keep all 
quiet, would fain per{wade himſelf there is no God; 

| or at leaſt that he will not juds fo ſeverely as 

' he hath threatned. Indulgence to corrupt affe&ti- 
ons, is the root of Athesſm., Dr. Fackson, pag. 18, 
Who 1o forward to deny the Refurre&ion among 
the Corinthians, as thoſe Epicures? 1 Cor. Is. 32, 
'33, Who ſay, Let ws eat and drink, &c. Who 
are thoſe {coffers that deride the coming of Chriſt 
in the laſt judgment? Thoſe who walk after their 
own luſts, 2. Pet. 3. 3, 4+ They were ſo blinded 

by their luſts, that they could ſee no reaſon in Gods 
patience and goodneſs to the world ; and there- 

fore concluded it caſual. As ever you would a- 
void mad Atheiſm, take heed of walking after your 
own luſts, whoredom, drunkenneſs, and ſuch like 
for though you may think you will keep with- 
in ſome compals, and never be ſo mad as to de- 

[ny a Deity, or queſtion the God of 1ſrael, ( 1s thy 

ſervant a dog ? as he ſaid), yet, confider this is the 

high way to it; and thy heart'very prone to en-- 
tertain it : for it' is ſecundum naturam, when any 
man. is thus depragved. Indulgence to violent paſſi- 

"ons ſettles men in the very dregs of this impiety, 

Dr. Zackson, pag. 29. As all paſhons obſcure the 

underſtanding for the preſent 5-10. the {ſetling of 

them into habits, brings a perpetual blindneſs up- 

or the ſoul, always breeding either - obdurate - 4- 

theiſm, pernicious Hereſie, or Idolatry, rd. pag. 

3O- | 

- - Concluſ. 8. And laſt, Men would perſwade them- 

I, | | ſelyes 
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] mean, 1. Either of ſome ſubtile, over-curious | 
PhiloGphers or Polititians, who through their 
pride cannot allow God his Soveraignty, if he croſs - 
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ſelves; there' is no God if they could; and there= 
fore, they are Atheiſts naturally : It is in the in- 
Clination of their hearts, and they are counted ac- 
cording to this. O how gladly would every na- 
tural Man (eſpecially under arreſts of Conſcience) 
hug himſelf in this conceit, if it could be proved 
there was no God? Read but P/al. 94. 5, 7, They 
break, in pieces thy pebple, and afflit# thine heritate, 
&c. Yet they ſay, the Lord ſhall net ſee, and the 
holy ont of Farob will not repa#d it, - 

Therefote,. 1. How ſhould. this make every Man 
look about him? We ſay not, all nien in particu- 
lar, are fetled profeſſed Atheiſts; but that they 
are practical Atheiſts, and that in prevalency 
and that they have the ſeed of the moſt deſperate 
Atheiſm in the World , which will certainly undg 
them, unleſs cured. For a Mat that is touched 
with no ſenſe of God, or Religion, muſt needs be 
out of all fſaving-ſtate and faving-way. What 
though a Man be not preſeritly taket off with a 
Paroxiſms -Is therefore the Plague not dangerous, 
not deſtructive? What if ſome abourid in Athe- 
iſtical words: and thy heaut be of the ſame mat- 
ter? What if ſome be Atheiſts ,through ſubtilry, 
and thou by incogitancy ? The Atheifm of thy 
heart (if not cured) will corrupt” more and more; 
util it undo thee; SH wr 

2. In as much as it is a ſeeret Atheiſin; this 
fitakes the cafe more dangerous. People are ſ{car'd. 
when they ſee Plague-ſores break out : But what . 
Wif it be hid to thy {elf? Is not the.caſe yet worſes 
as it is farther from cure ? The ignotance of Man's 
Wnilery, keeps him in ſecurity : and abſolute ſecit- 
rity, brings certain deftrution; and ſudden too- 

2 -W2 When 


-” 


{dt = 
When they ſhall ſay peace and. Safety ,. then ſudden 


Mare, s "Cariahiton: by Nature. | 


deſtruttion cometh upon them, 1 Theſ.5. 3. | 
 *3. As it takes from the wonder of the wicked- 
nels and profaneſs of our. times ; ſo it lays the 
wickedneſs of men upon themſclyes with aggrava: 
tion. Are Men Atheiſts in heart, fecret Atheiſts} 
It is as caſte for natural Atheiſm to be improved, 

as_it.is for a Tree to.grow that hath foil enough, 
It-13, eaſie for a Man, TI carries. this about him; 
to be betrayed to Twim with-the current and tide 
of profaneſs.. It is not barely ; evil times, and- e- 
vit*examples that make men evil.z, but the con- 
currence. of an evil heart. The evil Servant that 
cat and drunk with the Drunken, Said in bs 
hexrt , my Lord delayerh bis coming,; Matt. 2.4..48, 
49: Lay not all. at the Devils door, nor other 
mens - door; thy heart betrays thee; thine oven 
keart is tqo hard for thee. There. is many a fair, 
flower ipolled' by contagion : 'but_ it, was in it {elh, 
of 4 4 corrupt natftrez it had a catching quality. 

. This takes down the conceit of men, Tak 
live Givilly and religiouſly as to outward perform-, 
ances, either ceremonial, or moral : there is a.ſes; 
cret Atheiſm which : themſclves may be ignorant. 
of; F. that fpojls,all. , There are but few perfeRt, 


Ath icilts hays 1 r- Preſton) who think there is.no; 
God, and know they do {o: But there is another, 


kind of Atheiſm, when a man doubts of the Dci- 
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tho. and obſerves, it 'not : this is common. Alas y 
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he very reaſon why thou contenteſt thy {lf 
with 


He a ke. "The ſecret Atheiſm of zoos heart 
is 
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-with ſuch an out-fide. ' This will infe& all thy 
prayers, duties and performances, that rhey ſhall 
be meer bodily exerciſes , which profit Tittle : 
(Thou canſt not draw nigh to God, but by the 
deſtrution of thine Atheifiy; the prevalency I 
mean, and the dominion of it.) And ſome finful 
diſtemper or other will always hold thee under , 
Security, Preſumption, Covetoulnels, Uncleanneſs, 
or ſome filthy luſt or other, until thou have ſome 
cure for this, notwithſtanding all "thy perform- 
ances. | 

' 5. This may ſerve to ſettle, and comfort. Gods 
People ; fome of which'complain greatly 'of their 
Atheiſm, this ſecret Atheiſm : they are amaz'd to 
ſee and feel in themſelves fuch workings of this 
Devil of Atheiſm ; and hereupon quite turn them- 
ſelves out of intereſt; as if they were no body; 
and had all to begin yet: Becauſe they think Religion 
in truth, and the knowleds of God tin truth; 
ſhould have healed this long ago. I ſay therefore; 
it is natural. It is in every Man by nature : 


And Grace doth not perfeQly, 5.e- as to degrees; 


cure nature; much leſs preſently. Grace lzavens 
the whole lump; but not wholly, much lefs at 
firft. The Canaarites, the old inhabitants of the 
Land, are left to humble thee and keep thee un- 


f der. As. bad fins as this, even blaſphemous ſtir- 


rings, not from the Devil only , but your own 
heart, may arife in you : For I think it too muck 
a miſtake, to lay all at the Devils door in this 
kind. The more ſenſible thou art of it, the miore 
thou art.cured, or in a way of cure. ' It's ſel- 
dom a malady is correed, until we' find the hu- 
mours ſtir : or a corruption mortified , until we 
C 2 firſt 
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firſt have found it lively. By Grace thou art en- 
abled to groan under it, and oppole it. The more 
evil it is to thee, and the more intollerable, { 
much the better. 
Laſtly, A few words towards the cure of this 


ſad diſtemper, and I have done: which I ſhall di- 
re& promiſcuouſly, both to natural men and Chri 


 Nians.. | 


I. Read Scripture diligently, with Prayer and 


meditation. * This dire4ion may ſeem ſtrange; 


but I ſpeak after wiſer men than my ſelf. I ſay, 
read Scripture diligently, and not pro forma, or 
ſlightly. The main cure for Atheiſm, is the word 
of God, If you would convince a Hczathen, turn 
him to the Word : and fo deal with your hea- 
theniſh hearts; becauſe all exotick, external Ar- 
guments in the World, are nothing unto it. In 
temptation to Atheiſm, keep cloſe to the Word, and 
: will off, ſays Cap. 


Objet. But an Atheiſt believes not the Word: 
and therefore this ſeems moſt improper. 


Anſw. But the Word manifeſts it ſelf, and ar- 
Sues for it ſelf, more than all the wits in the 
World joined together. If a Man believe not 
Scripture to be the Word of God; yet it is ea- 
fily perſwadable, that it is more probable to be 
{o, than any other thing in the World whatever. 
I {ay again therefore, Read it much, and diligent- 
ly, with prayer and meditation: and you will 
find no - means under Heaven like it. Though 


one roſe from the dead, it would not be fo much. 


They have Moſes and the Prophets, &c. Luk, 16, 


29, 313 
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29, 31, If they hear not them; neither will they be 
perſwaged , though ene roſe from the dead. Be- 
cauſe thou mayſt have more infallible certainty 
this from thoſe marks and prints of Divinity that are 
di-W there, than thou couldeſt have from any thing 
Ire which he ſhould fay, that came from the dead. 
There are ſuch impreſſions of Divinity, which are 
nd no where elſe to be found. Thou haſt magnified 
e: i thy word," above all thy name, Pſal. 138.2. 2. Be- 
Ay, cauſe herein God uſes to maniteſt himſelf, He 
or | meets them that remember him in his ways, Iſa. 
Id iN 04+ 5: 
rm 2. Attend how the Spirit. of God ſeconds the 
2- © Word in thy heart: If the ſecrets of thy heart 
\r- & be made manifeſt in and by it, 1 Cor. 14. 24, 25 
I why ſhouldeft thou not acknowledg God is 1n 
4 it of a truth? The Spirit uſes to be conveyed by 
it? While Peter ſpake theſe words, the holy Ghoſt 
fell down npon them that heard, Af. 10.44. And 
d: the Spirit, the Union, teaches all things and 
ma'es all things clear, 1 Joh. 2. 20,27, It is the 
Spirits teaching in and by the Word, which con- | 
r- © futes thy Atheiſm. Beſides, it brings thee, #2 ex- 
1c il perimentalem guſtum, into an experimental taſt 3 
»t | and gives thee more ſenſes than one, to perceive 
a- I and judg by. 
x 3. Mind the making good of Prophecies, and 
r. & performance of promiles, both in the World, and 
t- © in thine own heart, See if all that hath been 
11 J Written in the Old Teſtament, be not much made 
h £ good, and making good every day : The predi- 
. | {tion of the Meſhah.; the reje&ion of the Jews; 
the manner, time, and place: of Chriſts birth; the 
- gradual ceftruRion of Antichriſt, &c. In haſt I 
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leave” thee, to conſult thy {elf for the other, : 
4. Attend the Creation, and Myſtery of Gods 
Providence. This is that, whereby God hath 
much ſecured us againſt Atheiſm. For that which * 
way be known of God, is manifeſt in them, ec, hu 
How? For the inviſible things of him, from the cre 
ation of the world are clearly ſeen, even his eternal P 
Power and Godhead, Rom. 1. 19, 20. He that hi 
planteth the ear, ſhall not he hear ? be that formed : 
the cye,. ſhall he not ſee? Pſal. 94.8. . Could ſuch b 
an admirable variety, and order of thoſe various I 
Creatures be, but by an Infinite Wifdom ? So forlfl -- 
Providence: How. comeſt thou, a poor creature, 
amongſt the myriads of Men on earth, not to be 
negleted, but have thy proviltons every day{ 
Mind the works of Providence, in and about thyſl 
felt; they are many and wonderful-,' have much}}[ . 
in them to. affe& thee, hadſt thou. eyes to ſee 
them. -. At other times alſo look abroad : For he 
left not bimſelf without witneſs , \ giving them rain, 
and fruitful ſeaſons, Aft. 14.17. = 

- . $F- Never diſpute with the Devil; eſpecially in 
time of temptation. - When the Devil. puts in his 
foot, and concerns himſelf in the. caſe, turn your 
back upon him: That is the way. Reſiſt the De- 
vil and he will flee, Fam, 4.7, There is no reaſon 
to think, but that. he. will be too hard for thee: 
yet. if he interpole ;at {ich a time, as thou art in 
ſerious ſtudy and conſideration ,. go on, .and mind 
thy buſineſs. -I ſay not, Confider:-not, read. not; 
becauſe the Devil is very buſie : But keep as cloſe 
to thy buſineſs as' thou canſt, ' and. mind: not him. 
We may fot think, that though the Devil be:x 
bundantly above. our match; that ;yet through the 
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"EWiſdom and Strength of Chriſt; we ſhall not over- 
MW come him; only we undo our ſelves, by living. 
Fithin our ſelves. Lay what he ſays (if thou mind 
it at all) before the Lord, and beg him to rebuke 
him. | 7 __ 

Lafily, 1 would ſay one word more to Gods 
People ; and 'that is only this: Be perpetually 
humble. The , humble he will teach, Pſal. 25. 9. 
The Original may be rendred either meek or Flint 
ble. And ſo TI diſmiſs this firſt affirmative : The 
fool bath ſaid in his heart, &c. | 


CHAP. III. = 
| 
ly T Hey ar# corrupt. How? In a few practices 


5” only ? 1. This anfwers- not to - the fubjeR, 
ſell The Fool, the ſinuer. For ſome particular evil pra- 


ff fifes, make not. an abſolutely evil perſon, 7am. 
3. 2. | 


Bl, ; 

: 2, It is not correſpondent to-the Context, and 
nfl the following Predicates : They have made their 
ill work, abominable (for fo it is in the Original }, 
ul meaning , that all, and every work of anatural 

Man is abominable; not only {ome particulars. 
e- , , ar 
4 It is called work here in the ſingular , Becaule, 
| fake them all together, they are but as one evil 
| Work, proceeding from an evil heart. 
q 3. It agrees not with the Negative, T here #s 


220ne that doth good, If they be not corrupt by 
| Nature, Why may they not do good, as well as 
(evil? To be good, and yet do no good, is a 
ſtrange thing; and that univerſally not a :Man 
'doth ſo, whence 'can this ariſe, but from an uni- 
_— C 4 verſal 
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yerfal defe& , which is here called Corruption? 
.And is. expounded. of the Corruption of Nature, 
_  Obſery. Mes are corrupt they are corrupt by 
Nature, bis 
1. For explication. 
1, It is not meant that their Nature is corrupt, 
qua nature , or as conſidered in it ſelf; Neither 
| body, nor ſoul, pr: the powers of either are thus 
corrupt (as the ZAanachees of old faid; which 
' made the Ancients, ſpeak more ſparingly this way, 
left they ſhould ſeem. to favour their tury ): For 
Nature, as Nature, either of body or foul, is not 
only good, but very good; even the meaneſt and 
inferiour part of the ſoul, the. affeGtions, which 
the Stoicks blamed as corrupt ; though ſome repre 
ſent their opinion more favourably. g To will in it 
ſelf, is not evil; but Male velle, male appetere, 
evilly to will and to. deſire, muſt needs be to. 
\:>2. It isnot meant, that they are corrupt only by 
- contagion and badexample, that they contra&evil 
only by imitation, as Pelagizs laid ; For fo the Devil 
may be called qur Father as well as Adam, and 
more properly : | for he it was that ſet the firſt 
evil example. If we enquire how corruptions come 
into the World ? Peter ſays, it is through Luft, 
2 Pet.” 1. 4, The corruption that is in the world, 
through luſt. Cain did not learn to be a ſinner 
by evil example. gt leaſt, he never ſaw his Father 
kill 4 Man, Did ever Iſhmael hear his Father 
ſcoffing at a Covenant-ſeed ? Death reigned from 
Adam to Maſes, even over them which had not 
ſinned after the fimilitude of Adams tranſgreſſion , 
by aqual fin againſt a poſitive Law, as Adam did : 
As learned Compro interprets the words, as I re- 


member. 3: it 


V 33 ) 


3. It is not. meant, that they are bad, only 
reaſon of bad praftiles, or by corrupt a&tions on- 
ly : though thus, many Men are abomrinable, and 
Ten thouſand times more the children of wrath 
than they were before. The wic.ed are eſtranged 


from the womb ;, ar go aitray as ſoon as they be 


bory, ſpeaking lies; - Pſal. 58.3, What ? Speak lies 
before they .can ſpeak at all? Go aſtray, before 
they can 1o much as go? No, but becauſe they 
have a Nature that is prone this way, as ſoon as 
they have any at all. As a Lions whelp begins 
not to. be a Lion, when it runs abroad and catch- 
es the- prey ; but before ever it was brought forth, 
even in the very womb. Ub: aut quando fuerit 
rempus, cum eram innoggns? Where or when was 
the time that I was innocent ? Aug. | 

4. But they are corrupt , by corruption inhe- 
ring, not adhering only. Sin is not only iv=gi- 
cd], apayſia» but it is #1 6:489% 
«papa, It 1s fin that dwells in us, Heb. 12. I, 
not only eaſily, or ſtrongly beſets Rom. 9. 17. 
us, as Varius makes t#v to ſtgnifie 


iaveSs. Their inward part is very wickedneſs, Pſ. | 


5-9. #. e. Their inſide is altogether as bad as 
their out-fſide, wickedneſſes. Without are corrupt 
actions; within are raging, reigning, corrupt af- 
fetions. T1 had not known ſin, but by the law : for 
I had not known luſt , except the law had ſaid, thou 
ſhalt not covet. 1.e. | had not known Luſt to be 
fin, and fo finful a fin, bue by the Law. He 
had not known that to be covetous in inclination, 
or unclean in affetion, was before God dam- 
nable, and deſtrugive to his ſoul: He was not 


Kruck dead while now. But when the law came, 
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fin revived, and 1 dyed, Rom. 7. 7, 9. 

5- Men are corrupt by Nature, z.e. ex nativi- 
rate corrupti. As {oon as ever they are Men, they 
are ſinful Men.: as ſoon as they have the nature 
of Man; they have the nature of Sin in them, 
P/al. 51.5. Becauſe thoſe inclinations are in them 
at firſt, ' which appear in ation afterwards; Eph. 
2. 3, And were by ratire the children of wrath. 
1a quote is oppoled to Ts ide, as Chemnitins ob- 
ſerves; Nature is oppoſed to Cuſtom : Children of 

_ wrath, not by Practice and Cuſtom only , but by 
Nature. It is Malum bheredirarium, as a Child 
partakes of Leproſie from the Father , of Spleen, 
or Conſumption, not Male agendo malus fit ſed 
malus fattus, male agit. #t is an evil Tree, that 
brings forth evil Fruit : It is not the Fruit which 
firſt makes it 10. 

2, For Confirmation; And here I ſhall content 
my ſelf at preſent, to infift only upon the Scrip- 
ture-proof of it. You ſhall find this to be, 

I. The Dodtrine of Aoſes, Gen.F5.z;, And A- 
dam lived an hundred and thirty years, and 
begat a ſon in bis own likeneſs, after his image, 
and called his name Seth, He begat a Son, as like 
him in nature, fo like him in ſin. For he retain-. 
<d the nature of Man, though fallen ; and there- 
fore begat a Son in his own likeneſs : But yet his 

Son was in his own image allo, 3. e. like him in 
corruption. He was like Adam now, like his Fa- 
ther; not: like God: For he had loſt the Image 
of God, and contra&ed another. Compare it with 

' Gen. 1. 26, 27, Let us make man in our image, ac- 
cording to our likeneſs, but no more of Gods I- 
mage now' (Adaw being corrupt, _ this 
«+ | ED | OWN 
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down as an hereditary diſeaſe to all his poſterity,' 
Rom. 5.12, As by one man ſin entred into the world. 
je, in univerſum genus humanum, That is, on all 
mankind, as Auſtin gloſſes it ). It is obferved this 
is ſaid of Seth, and not of Cain and Abel: Becauſe 
the propagation of the World fefer'd to him; 
Caiz's poſterity being deſtroyed by the Deluge. 
2, Gen. 8. 21, For the Pt, a of mans heart, 
is avil from his youth. God here relolves, for 
Chriſts ſake (which ſeems to be implyed, in that 
it is ſaid, He {ſmelled a ſweet ſavour from the of-- 
ferings of Noah ) to have fo much patience with 
human frailty, as never more univerſally , for 
mans ſake, to deſtroy the World : and gives this 
Reaſon ; Becauſe the imagination of mans heart, &c. 
q.4. Should he bring as many floods, as mans fin 
deſerved, there would be no end; or rather, a 
ſudden end: all mankind would periſh preſently; 
becauſe he is corrupt by nature , from hs youth. 
The Word comprehends the ſtate of infancy, ab 
utero materno, from the Mothers Womb. Buxtorf, 
The Conjugate is uſed of Moſes, at Three Months 
old, Nagnar, Exod. 2. 6. And the babe wept; and ' 
{ſo of Chriſt in infancy, 7/a. 7. 16, MNegnurim, eſt 
atas puerorum a tempore, quo primum moventur itt 
utero, Druſins. Fetzerleb formatio cordis, We 
render it the imagination: Why may it not be 
very properly rendred, the frame of the heart ? 
Mr. Ainſworth quotes a Rabbin making this queſti- 
on; When was this figmentum infuſed ? and an- 
ſwering, Ex porta formations. © 


T _ 


-- 3- I ſhall only add+ here, that Argument from | k. 


Circumciſion; which makes it a clear caſe. You 
know when God comes to ſettle a Church, he. 
Tons | com- 
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----  Commanded all ſhould be Circumciſed, Ger. 17, 12, 


14, He that is eight days old ſhall be circumciſed 
* amongſt you;,, every man-child in your generations. 
And the uncircumciſed man-child ſhall be cut off. 
Now Circumciſion was but a ſign of ſomthing 
elſe: and what Yid it fignifie ? The Apoſtle an- 
{wers it, Col. 2. 11, The putting off of the body of 
the ſins of the fleſh; i.e. the whole mals of cor- 
rupt nature. 17 whom alſo, ye are circumciſed 
with the circumciſion made without hands ;, in puttin 


off of the body of the ſins of the fleſh. Putting oft, 


” _£2.e. diſowning the whole maſs of corrupt nature. 


Ergo, they had ſuch a body of ſin; elſe how could 
they put it off? 

2. This is the Prophets Do&rine, I ſhall only 
mind you here, of that Text which I explained 
' before; P/al. 58. z, They are eſtranged from the 
womb, &c. | 

2. Pſal. 51. 5, Behold 1 was ſhapen in iniquity 
and in ſin did my mother conceive me, q.d. 1 was a 
{inner in the very Womb. David being humbling 
himſelf here for his great fins, and aggravating 
the matter as much as may be; he comes to this. 
9.4. But what do I ſpeak thus? My very Maſs is 
corrupt: I am nothing of my ſelf, nor ever was, 
but a very enemy to God, as foon as I had any 
. being, 1 know it is very frequent with Grotize, 
to ſay theſe are. Hyperboles, as : he doth here 
UTigbonmniy 11: But, David is not at his Hyperbe- 
les here; when in the moſt ſerious poſture of hu- 
miliation that can be, and cut at the very heart 
to think againſt thee, thee only have I ſinned 0,4. 
He is is paſt complementing with God, and ſpeak- 
ins what he never "thought : No, no, he is for 
deba- 


debaſing himſelf as low as may be. I was ſhaper 

in iniquity; q. d. Not only theſe, but a Thou- 
i rthers and Adulteries are in my nature. 

3. Iſa. 48.3, For I knew that thou wouldſt deal 
very treacherouſly; and waſt called a tranſgreſſor 
from the womb. God tells them, that he had be- 
fore-hand revealed his mind ; and told them what 
he would do, before he did it: that they might 
not ſay they came by chance, or their Idol did 
it, verſ. 5. And gives the Reaſon; Becauſe thou 
waſt a tranſgreſſor from the womb : And therefore 
I expected no better, then that thou wouldſt deal 
very treacherouſly. 

3. It is the Do&rine of Chriſt himſelf. Foh. 
3.6, For that that is born of fleſh, is fleſh. q. d. 
That which is of a corrupt Original, is fleth in 
the abſtract, z. e. nothing but carnal. Chriſt is 
here ſhewing the neceſſity of Regeneration from 
this Argument, That which is born of fleſh, "is 
fleſh; and therefore muſt of neceſſiry be born a» 
gain. He told Nicodemus, that otherwiſe he could 
not ſo much as underſtand the things of the King- 
dom of God, and Salvation, who came ſwelling 
with conceit of himſelf, being a Do&or of Law, 
that he could underſtand any thing. 

2. Joh. 6. 44, No man can come, except the fa- 
ther who hath ſent me draw him. Where Chriſt 
ſhews, that a Man is diſabled, not only as to the 
Law , to ſave himſelf by working, and doing ; 
but even as to the Goſpel, by believing in Chriſt, 
Though Salvation be offered Man upon receiving 
yet this he cannot do, he cannot come, except 
drawn, s. e. ( to make few words) per vittricem 
quandam delettationem, by a certain conquering , 
OVer- 
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overcoming delight, as Fanſenins, He cannot ;; it 
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is not meant barely, for want of aſliſting grace: 
for ſhall a man be ſaid to be potent, or impotent, 
meerly from that which is without him? 

4. This isalfo the Apoſtles DoQrine'; you know 
what I have ſaid already upon, 'Eph. 2. 3. To let 
that paſs therefore , conſider Rows. 5. 12, Where- 
fore as by one man, ſin entred into the world, and 
death by ſin, and ſo death 'paſſed upon all men; for 
that all have ſtnined *v' &» in whom all have ſinned. 
The Apoſtle 'is arguing for -free juſtification by 
Chriſt: And the Argument lies thus. As by 
one man ſin entered , and death by ſin: ſo 
by one man righteouſneſs entred , and life by 
righteouſneſs. Sin came in by Adam, In univer- 
ſum genus humanum, as before. Adam having 
corrupted his nature, as a common root, and 0- 
riginal; he corrupts ours; and that, not barely 
by imputation, but by propagation, and deriving 
of a ſinful nature unto us. Yerſ. 1;, For until 
the law, ſin was in the world: ( Men were conti- 
nually finning ,) and not only aual ſin, againft 
a poſitive law ; but an univerſal corruption of na- 
ture, contrary 'to the whole Law, underitood by 
this one word Sin, in Szngalari, And the Law 
only entred, that' this ſin might abound, . 20. 
' 5.e. in the ſight-and ſenſe of it: that they might 
diſcover it, and the abounding of it, and how 
greatly obnoxious they were by it. 

' 2, Rom. 7. 18, For I know, that in me, that is 
3n my fieſb, 3.e. (in me, further than renewed and 
ſanRified) there dwells no good.” As a regenerate 
man, he complains of himfelf fo far as unregene- 


rate, or not renewed. The Argument then lies 


thus. 
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thus: If in the beſt, farther than they are rege- 
nerate and ſan&ified, there is no good; then in 
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all Men by nature, or not regenerate, there is 
no good at all, which was the thing to be pro- 
ved: Men are corrupt, corrupt by nature. - And 
now I haye done with the ſecond Particular, the 
Confirmation: Wherein it was my deſign, to- give 
you ſome of. the main Scriptures, where this Do- 
Arine of the Corruption of Nature is founded :, 
and prepare them for your meditation. 


Queſt. How comes any to be otherwiſe? Many 
there are that are otherwiſe im part , How comes 
: ? 'T anſwer with Paul, By the grace of 
God. 1Cor. 15. 10, By the grace of God,' I am 
what I am. q.d. 1 ſay not what it is; but what- 
ever it is, by the Grace of- God it is. Of ha'ful- 
neſs have all 'we'received, and grace for grace, Joh. 
I. 16, = 

I. This ſhews, that Men and Women have reaſon, 
creat reaſon. to be troubled , even where they 
diſcern no great ground of trouble. We are com- 
monly not ſtartled, or affrighted, but under.the 
conviction of aftual ſims : but here appears great 
reaſon to be troubled upon another account... Not. 
to enter into diſpute now (it not lying lo fair- 
ly in my way here) which is the worſ(t,. a.bad 
heart, or a' bad converſation. They are. both. bad 
to be ſure, and both will undo thee : (that's e- 
nough for my purpoſe): and evil of heart and 
nature, is moſt likely to undo thee; becauſe thou 
takeſt no notice of it, nor believeſt it, cum affettu,' 
fo as to be affected with it. Thou art wretched : 
and miſerable, and knoweſt it y,ot., Lord help 
me, 


ignorant- of thy ſelf, thy Heart, thy nature! And 
which is yet worſe, people think 1t is an excule 


It 'is my nature, I am fo paſſionate, 10 haſty, &6.. 


Who was more likely to find pardon of the two , 
one that was a Thief by nature, and inclination 
or anothet poor Man, that once Stole through 
itfreights and temptation? _ 

2, This cuts the finews of Pharaſaiſm: which is, 
if they-be free from outward evils, they bleſs 
themſelves then well enough. God TI thank thee I 


am: not as other men are, extortioners, unjuſt, adul- 


terers, or even 4s this Publican, Luke 18. 11. Thete 
men could bear a deſperate malice in their hearts 
againſt Chriſt, and ſeek by all means to ſlay him 3 
and yet thought themſelves well, becauſe Abrahams 
Children, 7oh.8. from 33, £040, And many that 
Live in fins as contrary, yet think highly of them- 
Jelves. But if Men are corrupt by nature, this 
will damn them, and undo them, though they 
were otherwiſe blamelefs, Phil. 3. 6. Paul, though 
blameleſs, was yet ſtruck dead at the fight of 
his nature : The diſcovery of his inward original 
corruption ſlew him. $Siz revived , and 1 dyed, 
Rem. 7.9, To conclude, I ſhall only anſwer this 
pradtical queſtion, How ſhould a Man do to be 
convinced of this' corruption of nature ? 

Anſw, 1. Let him trace the evils of his life, to 
th- fountain. Thus David did. Behold, IT was 
ſhapen 32 iniquity, &c. Pſal. 51. 5. Thele evils F 
have. done; but there are many hundreds in my 


nature: Thou trapſ thy ſelf in drukenneſs : fol- 


low 'this home, and you will find it ſprings from 


_ many bitter roots 5 infidelity, inordinate ſelf- 


love, 
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me,” I never thought of it, will one fiy. What, 
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loye ; creature-love, and the like. — 
2, - Obſerve and'conſider the inward motions of 
thy. heart, as: well as the outward aQtions of thy 
life. The motions of ſin did work in our members, 
w'bring forth fruit unto death , Rom. 75, 5 How 
can you but obſerve in your own -hearts ſeveral 
wicked motions, which betore God are great fins? 
He that is anory with his brother without a cauſe, 
 e, without a ſufficient cauſe, ſhail be in danger 
of the j:dgment. He that loozeth upon a woman to 
luſt after her, hath committed adultery already with 
her in his heart, Matt. 5.2.2, 28. By th: obſervation 
of theſe, and the like, thou maiſt cone to know, 
by Gods bleſſing, thine own nature. 

3- Mind your heartleſnels unto, and in any 
thing that is good : How loth' to ſet about ſormie- 
thing, that is but materially good. Or if ready 
to hear, &c. obſerve with what ſerious purpole, 
and defign it is, to pleaſe God, or profit thine 
own ſoul. Art thou not ſatisfied with meer hear- 
ing of the Word, though thou: mix i not with 
faith * Heb. 4+ 2. or receive it in the love of it, 
2Thef. 2. 10,-or though without any underſtand-. 
ing, or affetion'? So, if thou haſt courſed over a 
Prayer, does not this pleaſe thee, though there hath 
been no aQting of repentance; confeſhion trom {the 
heart, ſorrow and humiliation for thy fin, ſince- 
tity , or ardency in thy requeſts, nor any com- 
munion with God in it: Though. thou only draw 
meh with thy lips, and thy heart is far from God, 
Matt. 15. 8. h 

Laſtly, To have done, conſider what motives and 
ends thou propoundeſt to thu ſelf in doing. UF. 
thine eye be ſingle, thy whole body is full of Hagar 
"EEEEF D 
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but if thine eye be evil, (4, e. thy aim and inten« 
tion in what thou doſt') thy whole body ſhall be 
full of darkneſs, Matt. 6.22,23, The beſt, and 
moſt extraordinary duties, faſting, prayer, alms- 
deeds, to he ſeen of Men, find no acceptance with 
God, Matt. 6. 2, 5, 16, but they may ſerve here, 
to ſhew thee thy rotten heart. Now I perceive 
thou art in the gall of bitterneſs, and in the bond ef 
_ iniquity, Af.$. 235 Becauſe he had an ambitious 
aim, or covetous intention, in deſiring the gifts 
of the Holy Ghoſt. | 
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CHAP. IV. 


T=2 are corrupt. 

There is no concord in our languages; but 
it is an Hebraiſm, a manner of ſpeaking peculiar 
to the Jews, and. very Emphatical amongſt them, 
Here is a Yerb plural, with a Noun ſingular. Na- 
bal Hiſchithu. Diſtribution is noted, as they call 
It, q9-d. all, and every one of them are corrupt. 
And becauſe this univerſality I have: often offering 
it felf; I ſhall here ſpeak to it once for all. 


Obſferv. 4. All, and every Man rs thus corrut 
by Nature. 544 0 | 


This Dodrine is laid down in theſe Verſes, 
1. Aftirmatively, werſ. 1, They are corrupt, they 
have done abominable works. Vetrl. 3, They are all 
gone m_ 2. Negatively, ver/. 1, There 5s none 
' that aoth good, veri. 3, No not one. 


| 3. For explication in a few. words. 


712. This 
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1. This is underſtood of the whole Kind; or it 
is comprehenſive of both Sexes : leſt any ſhould 
be ſo ignorant, as to think that men alone were 
concerned. For, 2. Man is oft the name of the 
Kind, and not of the Sex. Ger. 5. 1, 2, Male 
and female created he them, and bleſſed them, and 
ralled their names Adam. Gen. 8.21, For the ima- 
gination of the heart of man, of Adam, (i. e. both 
Male and Female) was evil. And as formerly, 
the Woman was reputed as circumciſed in the 
Male ; ſo now, both are baptized to fignifie the 
{ame thing. | 

2. As in the ſecond eAdam, There is neither 
male nor females but all are one in Chriſt, Gal. 3. 
28, So is it in the firſt &Tdar allo. 

2. Perſons of all Nations, Jews, or Gentiles, 
are alt thus corrupt, ze. all the World, of what 
Nation ſoever. For the Jew lignifies that pecus 
liar People that was in Covenant with God? and 
Gentiles ſignifie all the Nations of the earth bes 
fide : and therefore are indefinitely called Gentiles, 
without any peculiar mark or note of diſtin&ion. 
You find the Apoſtle applying this corruption to 
them both.. What then? are we better than they ? 
No, in no wiſe: for we have before proved both 
Fews and Gentiles , that they are all under ſin, 
Rom. 3. 9g, 10, 4s it is written: And then quotes 
this Text, leſt either the Gentiles ſhould think, 
that becauſe they had no Law (z. e. -no poſitive 
Law as the Jews had) therefore they'had no 
tranſsreſſhion: or the Jew, e contra, that becauſe 
they were in Covenant, and had the outward ſigns 
of Gods Grace , therefore they had no fin. And 
concludes, verſ. 19, That every month may be ſtop- 
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Ped, and all the world become guilry before. God, 
Col. 3. 10, InChrilt there ts neither Few nor Greek, 
&'c. None, but in and through Chriſt, may be 
accepted , by Grace may be ſaved; by Nature all 
are damnable, 

3. This is true alſo, of Gods people by nature, 
as well as others- They are of the ſame Cloth 
(as we fay), only the Shears went between. By 
Nature they were as corrupt and bad as others; 
and ftill ( though Grace make as conſiderable a 
difference, as between aarkneſs and light ) are 
corrupt as well as others, Eph. 5. 8. Amongſt 
whom , we all had our converſations in times paſt, 
&c. and were by nature the children of wrath, as 
well as others, Eph. 2.2, 3: which is meant of true 
Chriſtians, whether Jews or Gentiles; as appears 
by the oppoſition, to. the children of diſobedience, 
verſ. 2, They were, and they are, I ſay, ſtill by 
nature corrupt; though with a world of differ- 
ence from other Men. Conſult Col. 3.8, o, Now 
ye alſo put off all theſe, &c, ſeeing ye have put off 
the old man. Without any great enquiry (becauſe 
it is, but z2 tranſits) this is: obvious : They have 
put-him off, though but in part put him off.. - 

Thus you ſee Men or Women, of this Nation, 
or that, profeſſing or profane, Saints or 0- 
thers, by aature what they are, 


Queſt. rt. How comes this to be ſe? 
eAnſw.1. Becaufe they have all but one com- 


mon nature. This nature being defiled in the root, - 


ard fountain, viz. Adam, This corruption comes 
to be derived and diffufed all the World over, 
Perſona polluit naturam, & natura polluit per ſonam. 
| | : The 
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The perſon firſt defiled the nature, and ever after 
the nature defiles the perſon. But this is not all: 
for Man might have ftood upon the ſame terms 
the Angels did, every one ſingly for himlelf, 
Therefore, 

2. Adam our natural head, was alſo made our 
political head, z.e. he was appointed of God to 
be the Repreſentative of all mankind. He and we, 
z.e, all his poſterity are look*'d upon but as one 


-covenant-party : So. what he loſt, he loſt for 


himſelf, and us too. | And thus the #9 #> Rom. 5. 
12, is of eaſfie ſolution. Both theſe are abun- 
dantly proved, Rom. 5. from 12, tothe end : Where 
the Apoſtle {peaks of the firſt Adam as the head 
of all mankind; and the ſecond Adam, as the 
head of the ele&: And ſhews that as. ſn and 
death came by one, fo righteouſneſs and life by 


the other. 


Queſt. 2. But are all men alike corrupt by Na- 
ture sf 

Anſw. Yea, by Nature one is as bad as ano- 
ther, and as deepin fin as another. Some indeed 
are much more abominable in practice than others 
are; and one Mans corruption runs out this way, 


- and anothers that, according to temper, and tem- 


ptation : Yet thar humour that falls into one Mans 
Leg,. and {wells another Mans Arm, may be the 
lame in kind, though it work ſeveral ways. IF 
{ome be reſtrained by better education, others by 
fear of ſhame or puniſhment ; yet this ipeaks not, 


but their hearts are naturally as bad, and have as 


many {ſeeds of ſin in them as any; though not 
heightned by cuſtom and practice. 
| D 3 | The 
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The Reaſons why all Men are alike finful by 
Nature, are, | 
I. Becauſe all partake equally of the Nature 
and none is otherwiſe related to the head and 
fountain of -it, I mean Adam, than another. Can 


you ſay any one is mare a-kin to Adam, than his. 


Neighbour, when we are all his fons and daugh- 
ters in common ? Some indeed are ſo improved in 
wickedneſs, that they may ſeem to deſerve to be 
called the firſt-born of Adam: But this is but 
rhetorically when all is ſaid. 

2. Becauſe corruption of Nature confiſts ix ca- 
rentia juſtitie origixalys, in the want of original 
righteouineſs. But this is alike in all, Every one 
wants the Image of God, and every part of it 
(take Image properly) as well as others. It was 
loſt whole and all. If Grace be the having ori- 
inal righteouſneſs, then Sin (its dire& oppoſite) 
is the wanting of original righteouſneſs: which 
becauſe all want alike, therefore it is Men are all 
alike corrupt by Nature. What is fin but a de- 
fect? a want of what ſhould be? juſtiric debits 


in cſſe? What is then original ſm, but a want of. 


original righteouſneſs ? 

This ſhews, 1. Thoſe excuſes commonly in the 
mouths of Men are of no avail. Be they never 
ſo wicked, and make themſelves never fo vile, yet 
they mean no hurt, their heart is good. No, 
Whence come thoſe evil courſes and actions, but 
from an evil heart? An evil man out of the evil 
greaſure of his. heart, bringeth forth evil things : 
For out of the heart proceed evil thoughts, murders, 
adulteries, &c, Aatt. 11. 5, 19. And whence 
comes thy heart to be ſuch an evil treaſure, but 
from an evil Nature ? 2, Let 
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2, Let a natural Mans a&ions be never fo good 
outwardly, his converſation civil and honeſt, his 
duties and performances plauſibly good : yet this 
ſpoils all , his evil Nature. They are defiled in 
Neir original, they come but from ſelf-reſpe& at 


the beſt, they have no higher. a principle than elf , 


and therefore can have no higher an end. It is 
ill Divinity therefore, to ſay a fair converſation 
alone proves a irue Chriſtian. 

3. It follows then, that every Man is miſcra- 


ble by nature; and much more thoſe , who are 


continually adding fin to fin (as every grown per- 


fon, doth) trealuring up wrath againſt the day of 


wrath, Rom. 2.7, 
4+ This ſhews the neceſſity that every one hath 


of regeneration. Mind Chriſts Argument, Foh..z. 
6, That which ts born of the fleſh, & fleſh: There- 


fore, except 4 man be born again, he cannot enter 


to the kingdom of God. You ſee the demonſtra- 


tion here, corrupt Nature cannot enter; there- 
fore there is a neceſſity of Regeneration. Every 
| Man is corrupt therefore no Man can enter with- 
-out being born again. Think you that thoſe Men 
| that are ſtrangers to God, ſhall ever come in Hea- 


ven? Much leſs can you think, that thoſe that 
are enemies-ſhall ever enter. No furely, he ne- 
ver prepared Heaven for his enemies. Regenera- 
tion is that which is direQly oppoſite to this cor- 
rupt, for it is renewed nature. | 

5. Every one needs a Chriſt, and a new State, 
3.e, a relative ſtate: for Regeneration is an abſo- 
lute. Beeaule, being corrupt by nature they need 


| pardon and remiſſion, and therefore a Chriſt: For 
- without blood, no remiſſion, Heb, 9.22. Ani with- 
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out a part in Chriſt, no ſhare in his blood. ] 
defire you ſeriouſly to confider , and -give your 
ſelves an' impartial account, what is the meaning 
of that phraſe you ſo often meet with in Scrip- 
ture, viz. Being in Chriſt? Row. 8.1, 2Cor.s, 
17.. To interpret it, as many do, of a new ah 
ſolute State, is a ſtrange thing : For then mind 
how that place would run, (2 Cor. 5. 17, If ay 
man be in Chriſt, he is a new creature) if any 
"Man be a new creature , he is a new creature. 
Let them chooſe ſuch interpretations that pleaſe, 

6. This ſerves, as to humble the people of God, 
fo' to caution them, They carry about them an <. 
vil Nature as well as others. Let this make them 
very wary and watchful againſt temptation and 
occaſions to ſin. If Grace have made a difference, 
(as it doth a great one, as I have hinted before) 
| yet, they bear about them an old man continual 
ly, that expoſes them unto every evil : Therefore 
- carry a wary eye, and ſtrict hand over your ſelves; 
come not upon the Dezvils ground. PEE 

7. This 'may ſerve to comfort Gods people un- 
der their fins and imperfetions, They have not 
quite put off their old man; yet they are not ſer- 
vants unto ſin, - Rowr. 7. 24, compared with Rom. 
6.-16, 17, 18, The knowledg of theſe two prin 
ciples in them, Nature, and Grace, is a neceſſary 
ingredient to their comfort. | | 
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CHAP. v. 


I FEre is yet another propoſition offers it ſelf to 


me, in theſe words: which becaule of its uſe- 
fulnefs, I am not willing to let paſs, though it be 


'not obyious to a common Auditor, I muſt there- 


fore acquaint you with the meaning of the He- 


they have made themſelves corrupt, whence 


Obſerv. J. Men are corrupt by their own fault. 
And though I ſeem to differ in words from the 
Orthodox; yet 1 do not know, thar in any thing _ 


I differ in ſenſe, I defire therefore , you warily 


attend the following Ditcourle. | 
We are generally corrupt; and though never 


- ſo corrupt, yet we are as generally excuſing our 


ſelves, and ready to turn the blame upon others. 


Ger. 3.12, And the man ſaid, the woman whom 


thou' gaveſt to be with me, ſhe gave me of the tree, 
and F did eat. And verſ. 13, The woman ſaid, 
the ſerpent beguiled me. The intent ' therefore of 
this Diſcourſe, is ta ſhew that we cannot excuſe 
our ſelves, and turn the blame upon any other 


but it will lie at our own door. 


I. If we ſpeak of aQual ſms, or cuſtomary , 
the caſe will be clear in a few. words. We can- 
not lay the fault upon others, ſo as to excuſe our 
ſelves; but the great blame muſt be our own. 
*Tis true indeed, the World is full of bad exam- 


. -Ples, and bad counſels ; but theſe cannot neceſſi- 
tate us to fin. Examples. indeed are faid to draw, 


Ex: 
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Exempla trahunt ;, but the meaning is, by a Meta- 
phorical, not a proper motion : For they are no 
principles within, but ſomthing wholly without us. 
Therefore, when ever a Man ſins, there muſt be 
fome more nearer and proper cauſe than they. 
Trabit ſua quemq, voluptes, every Mans own luft 
draws him. The Devil can do a grcat deal more 
towards making. us to fin, than thus; and yet he 
Ss. not the proper. cauſe of our fin. As they can- 
not be the reafon of our ſm, therefore not our 
excuſe. But becauſe this Diſcourſe looks farther 
than meer aQual fin; I ſhall endeavour to ſhew 
you, | 

. I, That. we cannot excufe our ſelves, and lay 
-the fault of our corrupt nature at the Pevils door; 


though the Devil cannot be excuſed from. fin 's 


| becauſe he gave the firſt evil example, and the fir 
evil counſel : yet he could but tempt, and not ne- 
 ceſſitate 5 he cannot make us will, whether we will 
or no: Therefore to will evil, is our own fault. 
It is true, he is ſaid effeftually ro work 34: the chil- 
: dren of diſobedience, Eph. 2. 2. And-That they 
are tazen captive by him, at his will, 2 Tim. 2.26. 
But they are willingly fo ſnared, and willingly 
fin; they betray themſelves. The Iuſts of your fa- 
ther ye will do, Foh. 8. 44. He tempted Eve (fo 
he did Chriſt; .it is not abſolutely evil to be 
. zgempted ) but ſhe tempted her ſelf, by liſtening 
and giving ear to his temptation. So eAdam 
' tempred. himfelf by hearkning. to her. A Man is 
. then tempted indeed, when his own heart admits 
the temptation. | | 
2. We cannot lay all the blame at Adams door, 
and excuſe. aur ſelves; as they would in the o 
pnet, 
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Phet, in ſomething a different caſe: The fathers 


have eaten ſowre grapes, and the childrens teeth are 
ſet on edge, Ezek, 18. 2. Adams inning excules 
no Man; and that not only in actual tranſgreſ- 
fion, (wherein it is evident, Men are doing the 
ſame thing every day, over and over, that Adan 
did once; tranſgreſſing the command of God, 
and eating the forbidden fruit ) but even in the 
natural, habitual inclination of their heart. They 
are contented, pleaſed, delighted, not only to do 
as they do, but to be as' they are. Their very 
corrupt nature pleaſes themz and they would not 
be without their luſt ; or be perſwaded to part 
with it for any thing. Take a covetous Man, or 
a voluptuous Man, and their will is their plea- 
ſure, and their kingdom; the greateſt good. to 
them that can be. Whereby they dayly, and con- 
tinually own, and allow what Adam did: which 
makes it their own perſonal {jn, over and over, by 
aAual allowance. | 


Obje&t. Bue this is, becauſe we bad a ſinful na- 


ture firſt from him, 


1T Anſwer, Had every particular Man and Wo- 
tian in the World been in Adams cafe, and put 
into his circumſtances, they would have done juft 
as he did : Thou haſt little reaſon therefore, to 
condemn Adam and juſtifie thy ſelf, Had we been 
in Adams ſtead, and though we had had Adams 


' grace to ſtand, we ſhould even have corrupted 


our ſelves, and done as he did. I think this will 
be. pretty clear, if we conſider, that a poſſe 707 


peceare, is not a ſufficient determination of the | 


will, 
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will, ad non peccandum, to ſay that we ſhould 


have us'd our power better, is too much preſum-, 


ption for any Son of Adam. 

' 3. And more properly, Adam and we are look'd 
upon but as one Covenant-party. I would 
ask any Man this queſtion, whether that com- 
mand, Ger. 2. 16, 17, And the Lord God comand- 
ed the man, Jaying, Of every tree of the garden thou 
waiſt freely eat: 

rood and evil, thou ſhalt not eat of it, reached the 
perſon of Adam only, and no farther ? Ones 
homines quaſs unus homo, & tota communitas ſunt 
tanquam multa membra unius corports. Aquin. All 
Men are as one Man: and the whole Community, 
as many members of one body, What the Repre- 
| ſentative of a corporation doth, is looked upon as 
the a& of that whole body. 

| 4. What thongh it come by Adam, our cor- 
rupt Nature I mean; is it not ours therefore ? 
And is not a Man to be blamed for that which 
is his own fault? Doth any man ſay, That that 
renewing grace, inward grace which comes by Je- 
ſus Chrift is not his own, though Chriſt be the 
fountain of it? What if a Man be born a Tray- 
tor, #.e. of the ſame nature. ard diſpoſition with 
his father , is he therefore not as dangerous as his 
Father, and as evil? | 


3. And laſtly, Much lefs can we lay the blame 


at Gods door. Adam ſeemed willing to. lay it 
here, Gen. 3. 12, The woman thou gaveſt me, ſhe 
Fave me, &c, Tacitly intimating, God was to- 
blame in giving him the Woman. The Apoſtle 
Fames in his time, either ſaw, or foreſaw the ſame 
wickedneſs, as may. be gathered from that Text, 
fam. 


ut of the tree of the knowledg of 


CS 
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am. 1.13, Let no man ſay when he is tempted, I 
am tempted of God. No, Is it not faid, God temp- 
ted eAbraham, Gow. 21. 1? Yea, it's true, he 
brought him into ſuch circumſtances, to try him 


' what he would do; and ſo he did Adam; and {o 


he doth us many times: but he put nv fin in A- 
dam, or in Abraham, &c. No, Eccleſ. 7. ult. God 
made man upright, Faſbar, right and ſtraight, bur 
he ſought out many inventions. They are his own 
ſeeking, his own doing, figmentum cordis ſui, ultor 
peccati non eſt Author peccati. The avenger of 
ſin, is not the Author of ſin: And God i the a- 


wenger of all ſuch, 1 Theſ. 4. 6. 


Obje&t. But God could have hindred it if be 
would ;; therefore God us to-blame. 


Anſw. 1. God could have hindred it if he pleg- 
ſed : For nihil fit, niſi Deo volente, aut permittente, 
nothing is done, unleſs God will, or permit, 
Aug.. . He could have given him confirming-grace, 
as he did the Angels; or he could have reſtrained 
the Devil, and never have put him upon the temp- 


tation z or he could have annihilated him before he 


ſinned, had it pleaſed him, but to ſay, that God 
was. therefore culpable, far be it from us: - : > 

I. Becauſe God was not bound to hinder it. 
It is true, that evil we hinder not, which we can 


morally, that is, in our place, and way, we are 


{ome way guilty of, as El:, 1am. 2. But the Su- 
pream 1s under no ſuch law. 

2. Becaule, 7» gratuitis non eſt lex, in matter of 
Sift there is no law. Shall a Beggar fay, he hath 
given me ſo much; therefore he is bound to give me 
more ? Eee 3, What 
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- 3+ What if God, who can bring good out 6f 
evil , had a deſign to glorifie himſelf ſome other 
way; permitting it to be, or not hindering, for 


a farther good end? Omnmipotens nullo modo ſiner 


aliquid mali efſe, niſs ex malo, &c. The Omnipse- 
tent would by no means ſuffer any evil to be, un- 
leſs out of - it he could: bring a- greater good. 


Object. 2. But why 5 Man to blame? Adam, or 
others ? 'T | 


Anſw. Becauſe-they ſinned, and finned freely: 
As it is ſaid of the Angels, They left their ow 
habitation, Fud. 6. 1.e. freely, and voluntarily ;' fo 
Man left his own ſtanding. It is his own ſeeking, 
He ſought out many inventions,” Fcelel. 7. ult. See 
Adams own acknowledgment, She gave me, and 1 
did eat, Gen. 3. 12. The luſts of your father ye 
will de. 


Objet. But, then is not God to-blame, to make 
Man of a free-will ? 


_ * Anſw. Not at all: For unleſs Man had been of 
a free-will, he could no more have done good than 
evil ; and had never been capable of happineſs or 
miſery. 'If Man-be made to do g00d, and be hap- 
Py, he muſt be made with a free-will : From this 
free-will he loſt himſelf. Fiome male mens tibero 
arbitrio, ſe perdidie, Aug. =: 
 Tnſf, If you urge yet, and ask why did not 
God confirm him, and put him beyond a poſſi- 
bility of ſinning? I anſwer with the Apoſtle. 
Whe art thon, -O man, that replyeſt againſt God? 
0 - Rom: 


[en 
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Rom, 9. 20. Who made thee of Gods counſel? Rom. 
11. 34. ' Or wilt thou, dar'ſt thou take upon. thee 
to inftru@t him? The Apoſlle cries out, @ dds, O 
the depth, &c. which he ſpeaks of Gods counſd 
concerning the reje&tion of' the Jews, and calling 
of the Gentiles. Thou art a ſtrange Man, whom 
nothing will ſatisfie, but the reaſon of His Wil. 
This may ſuffice, God made Man a reaſonable 
creature, and he made himſelf a ſinner. .- : ©: 

The natuzal uſe of this Doarine is humbling 
and ſelf-abaſing, as leaving us without all excuſe. 
And this, is the very deſign of God, in revealing 
the Law, and difcovering our natures, to lay us 
in the duſt before him, as guilty creatures, ſelf- 
undone. The law entred, that fin might ' abound, 
Rome. 5. 20. 3. e, in the ſight and ſenſe of it. There- 
fore it is ſaid, Gal. 3. 24, The law was our ſchool- 
maſter, to bring us to Chriſt: that we might be. ju- 
ſtified by faith. - This is ſpoken of the moral Law 
which to convinces us every way of ſin; that there 
is no way to: be juſtified but by Faith. "Men 
Senerally think nothing of ſin, not of ſinful pra- 
Etiſes, and ſinful courſesz but go on without con- 
(eration z - but: if they do ſo, few, or none, that 
think of this fin of their hearts, which is continu- 
ally working death : or if ſo, who thinks of the 
damning corruption of his Nature? It is the ſeed 

f all thoſe corruptions, both in heart and life: 
or if ſo, we are naturally prone to turn it off any 
where. I have ſhewed you, it will lie at our own 
doors. Sin of Nature indeed is neceſſarily ours 
but yet it is freely ours: we chooſe our own 
ways, and delight our ſelves in our own inventi- 


ons. Go home therefore, and for ever hereafter 
fault 
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fault your ſelyes.: This drives Men - to the laſt 


bay, - and quite. outs them of their utmoſt refuge. 

2, This checks our murmuring. The - puniſh: 
ment of our iniquity is juſtly entail'd upon - our 
ſelves. . Why doth man complain for the puniſhment 
of bs ſins? Search and try your ways, &c. Lam. 
3. 3940. We ſaffer juſtly, as the thief ſaid, Luk. 
23.41, And in this life always very mercifully 
t00, 4.8. leſs: than our miquities deſerve. Are you 


under the wrath of. God, trouble of Conſcience, 


and many evils beſides, upon your bodies, famiz- 
lies, &c ? Own all the puniſhment, and miſery, &s 
pens and Hell and damnation too, at the 
Taft. Thy ways, and thy doings have procured theſe 
things unto thee, this 'is thy wickedneſs, Jer. 4. 18; 
9.d. Now you fee what-*tis to fin. + O 1/rael thox 
haſt deſtroyed thy ſelf; Hol. 13. 9. God will be ju- 
tified, when he ſpeaks, and clear when he judges, 
Pſal. 51.4. Whatever you feel; or fear, condemn 
your ſelves, this is the way. It is true, God 
makes Hell and miſery, but you provoke him. -: 


Queſt. 1. If Men be corrupt by therr own fault 3 
then, cannot they mend themſelves, corrett their er- 
rors, and there's an end? E Jatel4 


Anſw. Corrupt praftices, they may: in a ſort 
mend. Let him that ſtole , ſteal no more, Eph. 4. 
28, | They may temperare ſe , though not ſantte, 
Dr. Twiſs; abſtain, but not in a gracious man- 
ner. But remember we are ſpeaking. of corrupt 
Nature: And here I-anſwer, briefly with the Pro: 
 phet, Can the Ethiopian chanre his skin'; ar [the 
Leopard his ſpots? Fer. t3. 23. He. takes it. for 
1 granted, 


Wm, 
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granted, they cannot. Why? Becauſe it is na= 
tural. Iuch leſs can ye, when accuſtomed to do 
ei; . and have a ſecond Nature ſuper-added to 
th Hirſt habit, I mean to corrupt Nature, ds 
yell. 


Queſt. 2o I there any hope for ſuch , hat they 


may become otherwiſe ? 


Azaſw. 1. For thoſe that ſee it, and are dejeR- 
ed, humbled, and ſenſible (which only look aſter 
hope) there is hope. There is a two-fold ſenle of 
lin. 1, Either of the evil Nature of it : Cr 
2. The evil conſequents. The firſt is a ſign of a 
o00d eftate at preſent, and the others are in a 
hopeful way. When men begin to fault them- 
ſelves, and are brought upon their knees; there 
is hope. Ariſe and go to Saul, for behold he prays, 
AEF. 9. 11, All that ever were ſaved, were un- 
der the ſame corrupt Nature, and as deep in it 
as you are, When Thouſands, and Ten thouſands 
as bad by Nature as your ſelves, have. been ſaved, 
s there any reaſon you ſhould deſpair ? Labour 
after more ſenſe of corrupt Nature : This gives a 
Convert mighty advantage. | 

2, For others; though there be little appear- 
ance of hope 3 becauſe they are not ſenſible, and 
caſt down: yet I ſay, God can meet with them, 
and knows how to mend them. It is true; it is 
a wonder and miracle if God do it ! But his work #2 
tinourable and glorioiis, Plal. 111.2, The hour cometh, 
and now 1s, lays Chriſt, that the dead ſhall hear 
the voice of the Son of God; and they that hear, 
ſhall live, Foh. 5. 25. A dead wan hear? and a 

E dead 
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dead man live? Yea, Jeſus Chriſt can ſpeak fo ef. 
fefually, as to give a dead man ears, and life too, 
O Iſrael, thon haſt deſtroyed thy ſelf ;, but in me, « 
thy help, Hoſj. 13.9, How did they deſtroy them- 
ſelves? by willful Idolatry, and at laſt perſifting 
in wilful oppoſition to Jeſus Chriſt. And yet, 
concerning that. people, nor conclamatum eſt ; they Vi 
ar not dead and buried too , paſt hope of reco- 

very. No, Their calling ſhall be life from the dead, a) 
Rom. 11. 15. Let no man look upon his caſe as bl 
abſolutely deſperate: There is never a word of/” 
preſent comfort to be {ſpoken unto ſuch, (eſpeci-l| 
ally thoſe , who notwithſtanding they* hear theſ#/ 
words of this Curſe, ſhall bleſs themſelves, Der, t 
29, 12.) but only a poſlibility ( which yet mil-$" 
lions periſh under), thou maiſt be ſaved ; but then ſ 
thou muſt well learn the Leſſon of the Text, and 7! 
think ſadly and ſeriouſly on- it. A hath cor i 
eluded all under unubelief (ſpeaking of the Jews), that] 
he might have merc upon all, Rom. 11. 32. 8. & P 
That unto all thoſe that do believe, it might beſſ © 
meer mercy that they believe , being of them- c 
felves ſhut up under unbelief. And thus I have ** 
done with the ſecond Affirmative, | 8 
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hey Yerſ. 1, g ns have done abominable works. 
According to the Hebrew, fecerunt 
cad ahominabile opus ſunum, They have made abomina- 
ble their work: For it is «w Hiphil, Actionem inf 
| of 1g#/art, i. e. fingulas actiones, as Gejerm as it all 
were but one work, becauſe all corrupt : Nec qnic- 
the {#417 vette ojeranthr, lays YVatablus, nor do they any 
eap (thing aright: The proper conſequent of corrupt 
+ nature, Which as an impure fountain, vitiates all her 
hen | ffreams- Abominable, What's that ? It is properly, 
and | 9994 propter fatorem averſamur ;, ſtinking, nalſty 3 
that which we turn from, becaule of its evil ſa- 
0 rour: It is what creates a loathing to the ſenſes, 
* oj peculiarly that of fcent, and ſmelling. The 
he ff cup of her abominations, and her filthineſs, Rev. 
17. 4+ 6IeavypeTer, Which is interpreted of her 
falſe, Antichriſtian Do&rines: and that this word 
is uſed of ſuch things; as unto men ſeem leſs; to 
have little hurt. in them, if not good; ſee Zuk, 
| 16. 15, Te are they which juſtifie your ſelves; but 
-p. i !hbſe things which are highly eſteemed among men, 
 'N are abomination in the ſight of God. 


Obſery. 6. The works of 4 natural man, are all 
of them abominable works. 


| If corrept,, becauſe they come from a corrupt 
fountaing a rotten heart; then they all of them 
dre corrupt, and are all but as one eortupt aftion. 
E 2 1. For 
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I, For explication, They are abominable, 5. e, 
ſuch as God loaths, deteſts, cannot endure, are 
not pleaſing, but very diſpleaſing to him and that 
for their ill favour. As God is ſaid ſometimes, 
to ſmell in the ſacrifices of his people, Ger. 8.21, 
and to be delighted with their well-doing : The 
works of a natural Man, e contra, are all ſuch, 
as are unfavory and difpleaſing to him. Bring 
79 more vain oblations, incenſe w an abomination to 
me, the new-moons, and ſabbaths, and caliing of 
aſſemblies, I cannot away with, your appointed feaſts, 
my foul bateth; they are a trouble unto me, I am 
weary to bear them, Iſa. 1. 13, 14. As the like 
phraſe you have, Prov. 6. 16, Six things the Lord 
hates; yea, ſeven are an abomination to him. You 
know how tedious ſome ſcents and ſmells are to 
{ome perſons. God is difpleaſed at the works and 
doings of a natural Man; as the niceſt 1ſenle is, 
with that which is moſt contrary to it. . But 

2. Are all the works of a natural Man thus? 
Lord have mercy upon us then! 

Anſw. Yes, but with a difference. 1. Some are 
imply and in themſelves fo. 2. Others compound- 
edly 10. z, e, Take all that goes to them, and 
they are ſo. They are all abominable, though not 
all alike abominable; equa ac, though not qua 
ber. 

I, Such as are direaly and diametrically oppo- 
ſite to God, and his Will, and Word. Such are 
thoſe, that manifeſty ſmell of corrupt nature, and 
are rank of the fleſh; ſuch as the Apoſtle ſays, 
are manifeſt works of the fleſh, Gal. 5. 19, 20, 
21, The works of the fleſh are manifeſt, &c. q. 4. 
It is eaſte to know them ;, and to know your {elves 
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by them, T ſhall a little therefore infift upon the 
particulars, | Which are theſe, adultery, i. e. when 
es, the wickedneſs is committed with a married perfon , 
[ fornication, when with a ſingle | ancleanneſs, This 
he may be with a Man's elf, and 1-any other ways, 
h, beſides the forementioned. | Lz/civiouſneſs : the de- 
np N grees and preludes of the ſame arc fo called, though 
to fit proceed not to the utmoſt bounds; as wanton 
ſpeeches, geſtures, behaviours, undue approaches, 
bs, dalliances, &c. | 1dolatry, When Men worſhip an 
|| Idol, or an Image, though pretending to worſhip 
ce © God by it. | Witchcraft, evils done by compact, or 
-4 | the power of the Devil. | Hatred, malice, evil-will 
againſt another in heart, let him be friend or foe. 
-o | [Fevelling, excels of meat, as well as drink, wita fuch 
qd || mad frolicks, as many times follow thereupon. Theſe 
s, | are manifeſt works of the fi.ſh, and in themlelves 

abominable to God ; and fo they render thoſe 
> | perſons that iivein them. They are abomination : = 
| The word is uſed ſometimes to fignifie ſomething 
e | of {pecial hatred, and diſlike, which God hates 4 
1. || above others. Szx things the Lord hates : yea, ſe- 
q4 | ven are an ahomination unto him, Prov. o. 16, 
t | #9 120t that abominable thing which my ſoul hatcs, 
meaning Idolatry: but not only the outward 
works of theſe, and the like; but even the in- 
. | wards acts and degrees are of the fame kind , 
- | and abominable, as the imagination ; the firſt fra- 
3 | ming, peeping, and appearance of evil thoughts, 
_ the very Corruption of the fancy; the firſt mo- 


RV, 


, tions and ftirrings of the affections; elpecially 
| | the devices, ſtudy, plotting, and contrivance of 
that which is evil, the achſheboth, the Qeliberate 
; thoughts and purpoſes, Ger. 8, 21. Prov. 24.9. 


3 The 
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The firſt mations and intentions, the laft purpo- 
ſes and reſolutia:sz the very -firft inclinations 
hereto, without ſollicitation, Rome. 7. 7- Col. z. 5, 
" 2. Such as are compoundedly evil, z. e. count- 
ing, and taking with them, what muſt neceſſarily 
So unto them, they are evil alſo, and abominable. 
For God is of purer eyes, than to behold evil, and 
cannot loo; on iniquity, i. e. any iniquity, and evil, 
Hab. 1. 13. which fignifies the fame I ſay ; they 
are abominable. And here, | 

1. The natural a&ions of a natural Man are 
ſuch; as eatins, drinking, ſleeping, &c. Not in 
themſelves, and in kind, but as they are uſed, or as 
he orders the matter, ſo they are all evil, becauſe 


they ſmell of the Cask; the evil perſon defiles 


them all, Why ? becauſe, Though the Kingdom of 
God be not meat and drinz;, Rom. 4. 17, 18. Yet, 
As he that in theſe things ſerves the Lord Chriſt, 
& aſceptable : So he, that in them ſerves him not, 
is abominable : He that eats not with intention 
to ferve the Lord, his eating and drinkins is ir- 
regular, though it be not to excels, 1 Cor. 10. 31. 
2, All cwil, and ſecular aQtions; working, tra- 
ding, recreations, diſcourſing, converſing, are all 
evitin a natural Man, Prov. 21. 4, And the plow- 
Ing of the wicked is ſim: Plowing, Why fo ? 
Becauſe he neither plows nor - as a ſer- 
vant of Jeſus Chriſt but as one, that does his 
own will only, Hag. 2. 14, So #s this people, 
and ſo is this nation, and ſo tis every work 
of their hand, i.e. unclean, as you may {ee in the 
context, Iſa. 5,12, The harp, and the wil, and 
the tabret and pipe, and wine, are in their feaſts: 
eur they regard not the work, of the Lords x. 


Man's Corruption by Nature. 5 
ther conſider the operation of his hands, See, 
Amos. G6. 5. | 
' 3. Here you ſee working and playing are all 
abominable; for what reaton? Even for that 
which is the reaſon with every natural Man, 
work or play, it is without fear of God, or re- 
gard to him, or his command, Roy. z. IS, There 
js no fear of God before their eyes. 

3. Their religious ations 5 when they do their 
beſt, and are engaged in Gods ſervice, Prov, 15. 
8, The ſacrifice of the wicked is an abomination 
be the ſacrifice what itwvill, whatever he bring : 
How _wuch more, when he brings it with an evil 
mind ? 3.e. as coming from him, there is no good 
in it,; eſpecially, when he brings it with an evil 
mtention; as all Feroboams 1acrifices were but a 
trick of policy. Incenſe is an abemination, @Qc. 
I bate, I deſpiſe your feaſt-days ( though ſuch as 
God himſelf had appointed ). And I will not 
ſmell in your ſolemn aſſemblies : though you offer 
me burnt-offerings, and your meat-offerings, I will 
nt accept them, acither will T regard it, Via. 1. 13, 
Amos 5.21, 22, you may fee what was the mat- 
ter, v.24, Let juktoment run down as water, and 
righteouſneſs as @ mighty ſtream. Nere was truth 
and righreouſneſs wanting, which God calls for 
they were only religious in ceremony, and Mo- 
rally profane. 
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Qu. 3. Seeing all the wor';s of a natural mai, 
are not alize abominable, but ſome in themſelves, 
ſome relatively, and with other reſpeits, which ave 
tney that are mojh evil? ; | 
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 Arſw. To mention ſome. 

i. Such as are moſt diretly oppoſite to God, 
as Atheiſm and Idolatry ; either not owning of 
God, or owning a falle God for. the true; or 
worſhippins the true, with a falſe, meer invented 
worſhip. You know that Commandruent, where 
God ſays he is jealous: I the Lord thy God am 
a jealous God, &c. Exod. 20. 5. God fays, Fudah 
bad fretted him in all theſe things: and that fie 
ſhould not commit this lewdneſs above all her aboms- 
nations, FEzek. 16. 43, You may eaſily fee what 
it ſpeaks of. 

2. Thoſe which are moſt direQtly contrary to 
the great Commandment: What is the firſt and 
great Commandment ? Thou ſhait love the Lord 
thy God with all thy heart, with all thy foul, with 
all thy mind - This ts. the firſt and great Com- 
mandment, Mat. 22. 36, 37, 38. Malice then 
gSainſt God, and his ways muſt needs be one of 
the greateſt evils: whin' Men ſet themſelves a- 
gainſt God, on purpoſe to do him a diſpleaſure 
( if they could ), and fin not barely by reaſon of 
pleaſure or profit in the Temptation. When 
Men would crucifie Jeſus Chriſt afreſh, if he were 
in the World again: they do as much. as in them 
is, Heb. 6. 6. "a racavgirles £40]ois» Crucifie hin 
zo themſelves, 'or in themſelves. It is true, there 
is malice and hatred in every Man, ——_— 

aint God :' But this is rather Diabolical, 
or, and heightned. 

Thoſe fins which have moſt of Will in 
them, 'As God values the g00d ations of Men 
according to their Wills: If there be firſt a wil- 
ling mind, it 15 is accepted according to that a wan 


bath 


Man's Corruption by Nature. 


bath, 2 Cor. 8.12, fo the bad aQions of Men 


and good reaſon: 'For the Will is more than 


half, becauſe it is the Commanding-faculty ; the 
Underſtanding indeed is the guiding-faculcy : but 
the Underſtanding it {clf ſhall not conſider, unleſs 
the Will pleaſe. Foh. 5. 40, Ye wil not come unto 
me, that ye might have life. The Fews pretended 
a great deal ot love to God : but Jetus Chriſt 
his only Son they would not own; and what was 
the matter? They had no heart to ſuch a con- 
temptible Saviour as they thought him: Will 
was not at home (as they fay) and that was the 
reaſon: therefore they could not underſtand his 
ſaying, Foh. 8. 43, Why do ye not anderſtand 

ſpe-ch? even, becauſe ye cannot hear my word, Why 
could they not? Becauſe they had no heart to 


| þe convinced of the truth of ſuch a Saviour, they 


had ſuch an inveterate prejudice againlt him; there- 
fore Chriſt tells them plainly, whatever they pre- 
tended of love to God, They were of their Fa- 
ther the Devil, for his luſts they would do, v. 44. 
Sins of paſhon and infirmity- are lets, and 37 tan- 
tm diminiſhed; but fins of will and wilfulneſs 
make a people Braſs and Iron, Fer. 6. 28. A man 
is according to his will, and his actions are ac- 
cording to himlelf, 

" 4+ Such ſins as are moſt againſt Conſcience, 
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fars Corruption by Nature, | 
conftruRion ; fins of daily incurfion , as Divines 
call them. Heb.,1o. 26, If we ſir wilfully after we 
have received the knowledg of the truth, there re- 
mains no more ſacrifice for ſin, i. e. after we know 
this Jeſus to be the only true Meſſias, and yet 
reje&t him, utterly reje& Jeſus Chriſt; and there 
is no other ſacrifice for fin: The reaſon why theſe 
{ins are greater, is becauſe they ipeak more op- 
Poſition unto, and rebellion againſt God, than fins 
of another Nature, Luk, 12.47, He that knew his- 
Lords will, and did not accordingly, ſhall be beaten 
with many ſtripes, © 

5- Such as oppoſe God in his great deſign. 
Now what is the great deſign of God , but to 
glorifie his Grace in his Son? To the intent that 
now unto the principalities and powers in heavenl 
places, right be made knows by the Church, the ma- 
 #fold wiſdom of God', Eph. 3. 10. and what is 
that? According to the eternal purpoſe which he 
purpoſed in Chriſt Feſus our Lord, v. 11. That 
which crofſes God in his greaveſt deſign, is there- 
fore a fin of the greateſt Nature ; oppoſition 
to God in the way of his Goſpel , this'is that 
which ruined the Fews, Rowe. 11.20, Becaufe of 
:nhelief they were broken off 5, and will be the'cer- 
tain ruine of every particular perſon, Foh. 3. 19, 
This ts the condemnation, that light is come into 
the world, and men loved darkneſs rather than light : 
Matt. 21. 44, Whofoever ſhall fall on this ſtone, 
fhall be broken : but on whomſoever it ſhall fall, it 
will prend bim to powder. Negle&ing will do it, 
Feb. 2. 3, How ſhall we eſcape, if we negle&, 
much more oppoſe. There is nothing in the 
World more oppoſed than this: and nothing wilt 
was as 4 GE ſooner 
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"9" Mars Corruption by þ 
ſooner ruine the World, than this oppoſition. 


Qu. 4. What are the grounds and foundations 
of this poſition, That a natural Man's works are all 
abominable ? | 


Ground 1, Befauſe all thoſe works which are 

direaly againſt Command , whether fins of com- 
miſſion, or omiſſion, they are ſimply bad, and in 
their own Nature fo, without any conſideration 
of, or xeſpe& unto another thing. Some things - 
are evil, becauſe they. have an evil end, or at heft 
no good one; hut theſe are without any ſuch con- 
ſideration, bad in the very obje& and matter 3 
the very objc& being a thing forbidden: wv. gr. 
' To approach to another Mans wife, or any per- 
{on not in coningal relation, is evil: hecauſe that 
very perſon is forbid me. So to tell a lie, what- 
ever end I propound, (though to ſave a Perſon 
from death, a Town from deſtruction, a Soul from 
hell, &c. ) is evil: becauſe the very matter of a 
falfehood is forbidden. Nothing but MNabeth's 
vineyard would content Abab; but this was evil, 
þecaufe expreſly forbidden : Thou ſhalt not covet : 
and peculiarly, the Jews were prohibited to alie- 
nate their inheritance. 
Ground 2. A|l other works of a natural Man, 
which are not in themſelves evil ; yet are fo upon 
divers other reſpets and conſiderations : Some, 
and but ſome of which we can here mention. 

I. Becauſe in doing them, they propound to 
themſelves ſuch ends as are evil, which ends are 
forbidden ( though the thin$s themſelves not ), 
and that makes them evil, and abominable ; even 
NE oe ” every 
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| Corruption by Nature. 
every work of their hand, natural, civil, and re- 
ligious attions too. | 

1. Natural and civil ations (which I put to- 
Sether, becauſe of their like indifferent Nature in 
themſelves; being neither good nor bad, but as 
they are uſed) are evil from the ends for which 
men do them, ex. gr. { to keep to what I men- 
tioned ) when a- man eats, and drinks meerly to 
gratifie his inordinate deſire, or evil concupiſcence : 
this Mans action is abominable, Eph. 2. 3, this 
is fulfilling the deſire of the fleſh, and of the mind, 


—_— 
+ 
F 


s. &. as | take it, of afleſhly mind; which is only 


taken up with the things of the fleſh, and ſuch as 
corrupt Nature prompts them to. This is to ſerve 
ſin, becauſe it 1s obeying it in the lufts thereof. 
Rom. 6.6, 12. Liſts, or inordinate deſire, are in 
themſelves fin; anc to drive on deſigns to gra- 
tifie them, is to ſerveſin : though eating and drink- 
ing be not forbidden; yet to eat to fuch an end 
is forbidden, as the luſt it felf. I might alfo in- 
ſtance in working, trading, &c. when it is only 
to gratifie (I ſay not to farisfie, for there is no 
{atisfa&tion to any luſt; they that fin moſt, would 
more, if they could) a covetous humour, or an 
inordinate defire of the things of this World. 

2, In Religious a&tions an evil end propounded, 


as to the main, ſpoils all, and makes them abomi- - 


nable. So Preaching, net to ſerve our Lord Feſws, 
but our own belly, Rom. 16. 18, is an evil a&ion. 
| So Preaching Chriſt for contention, Phil. 1. 15- 
Prayer, faſting, alms-deeds to be ſeen of men, are 
all evil, att. 6. , Simulata pietas, duplex iniqui- 
zas. To hear, as EzekiePs hearers, meerly to gra- 
Tifte their fancy , as Men would hear a Song from 


him 
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him who hath a pleaſant voice, Ezek. 33. 32, this 


ſpoils all hearing. Or, | 

II. Becauſe . they propound not to themſelves 
ends high enough, and good enough, z. e. ſpiri- 
tual ends, though naturally good ends. So to 


, eat, drink, and work, meerly propounding to 


themſelves a natural welfare, or meer outward 
proſperity, for their end (to heep up the bady in 
plight, and the eſtate in good condition )), this, 
though it be not ſimply bad, yet it hath nothing 
of {piritual good in it: The ends are not high e- 


 nough, therefore the ation is abominable, Whex 


ye aid eat, did ye not eat for. your felves ? and when 
ye did drink, aid ye not drink for your ſelves? and 
when ye did faſt, did ye not faſt for your ſelves? 
Zach. 7. 5, 6, Did ye at all faſt ro me, even to me. 
So, if a Man keep a natural Faſt , only for his 
health; it is all one: a Man may make himſelf 
a ſubordinate end; but not his laſt end. For men 
to eat, and aim no higher, is next to the Hogs 
eating Acrons. So in religious ations, to pro- 
pound ends below the buſineſs, and the nature of 
Chriſtianity, makes them evil. See Zach. 7. 5. 
Tſa.55. 6, 7. eſpecially conſult Zach. 7. 7 Should 


| ye not hear the words which the Lord hath cryed 


by the former Prophets, when Feruſalem was inha- 
bited, and in proſperity? q. d. You are below the 
buſineſs of a Faſt: Though you have kept up this 
ceremony this Seventy years, 5. e. you are an un- 
humbled, unreformed people ſtill; almoſt as far 
from the reformation the formcr Prophets called 
for, as ever you were, &c. Suppoſe God ſhould 
expoſtulate with many-of us here; ye have heard 


one day after another, but what are ye the near- 
| er £ 
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nearer the ends of your hearing ? are you not as 
much ſtrangers to your ſelves, your own corrup- 
tions, and Jeſus Chriſt, as if ye had never heard? 
Would not this quite blank us; and make us ſelf- 
condemned ? 

Ground 3. Becauſe they have no tegdrd to man- 
ner or circumſtances, inward or outward, The 
body and the carcaſfe of a duty ſerves turn, with- 
out any ſoul ; hearing, though without any con- 
ſideration, without underſtanding, without profit. 
If their Prayers were Anatomized; they were all 
words, and phraſes; voice, and geſture; no heart, 
nio life; without any ſincere deſire, faith, or af- 
fetion. Their Thanks-givings ( as ſome ate very 
full of their God-be-thanked) are without any re- 
{entment of his kindneſs, or admiration of his 
goodneſs to them. So for outward manner : All 
Companies are alike to them ; offend or offend 
not, all is one to them. They are without mean 
or meaſure, any further than what comports 
with Credit, or Purſe, &c. All times are alike: 
If they work not on the Lords-day, they can 
make it holy-day to recreate themſelves; or at 
beſt, idle it away. | 
Ground. 4. Becauſe all their doings are with- 
out faith, and its concomitants, Therefore they 
are abominable : for without faith, it is impoſſible to 
pleaſe God, Heb. 11,6. Why 10? Becauſe with- 
-out Chriſt .it is impoſſible to pleaſe him. God 
is pleaſed with no ſinner out of Chriſt. So again, 


oy that are in the fleſh cannot pleaſe God, Rom.” 
8.8. £67 - 


| . 8, e. In a tate of corrupt nature, or un- 
ſinified. The reaſons of this concluſion, partly 
x a are 
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er? the nearer God, the nearer Salvation; the 


re in the ſixth and ſeventh Ver 
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n ſes,” They that are 
after the fleſh, do mind the things of the fleſh. And 
they cannot mind both: They cannot ſerve God 
and Mammon, Matt. 6. 24. Becauſe the carnal 
mind is enmity againſt God : for it # not ſubjeth to 
the law of God, neither indeed can be;, So then, 
Ver. 8, They that are in the fleſh, cannot pleaſe 
God, They are without any true love of God : 
and they that love not; all their works muſt needs 
be abominable z unleſs we can imagine God to be 
taken with a meer out-ſide. | 
This evidences the ſtate of every natural Man 
to be bad, and by no means to be reſted in. That 


. muſt needs be a bad ſtate; wherein he cannot 


pleaſe God. Who can think of reſting in ſuch a 
condition, wherein the Lord of heaven and earth, 
of ſalvation and damnation, is againſt him? What 
a ſtrange creature is Man, that can pleaſe him- 
ſelf in that eſtate, wherein he cannot pleaſe God ?. 
May be you never thought ſo much ; it is now 
high time then to bethink your ſelves: Suppoſe 
the King of England ſhould ſay, 1o long as ever 
any of my Subje&ts ſtay in France; whatever they 
pretend they do for me, I take nothing well; but 
they ſhall be proceeded againft as Rebels, and 


' Fraitors. Would not this make them haſten their 


eſcape? De te tabula narratur, the moral belongs 
to thee, 7 

2. This may be conviftion to us, that our own 
works cannot fave us: For if every work of our 
hand be abominable, from one to another, . even 
the beſt we can do; -then ſure they cannot fave 
tis. Would any Man go about to obtain the fa- 
vour ol a Prince, by a ſtinking Preſerit ? So # this 
G p00- 
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Gal. Mar's Corruytfon by Nature. 
people, and ſo is this nation, and fo i every work. 
of their hands, Hagg. 2.14. They cannot change 
our ſtate neither: For bad-works cannot make us 
good; though it is true, 'God in and by theſe, 
makes new creatures, This is not to take us br 
off from doing what is good ; but from taking up I f* 
with our doings; or ever hoping, without ſpecial ſt 
grace, to come into a better ſtate. yr 

3. If all the works of a natural Man, even the I "© 
beſt, are abominable; then what are the worſt? | ® 
If abominable when he keeps the Sabbath : what t 
when he breaks it? 1f hearing will not do : what || * 
if he negle&, or contemn and hate the light? If I” 
reading will not do, what is affeted ignorance? || 
If eating and drinking, in the natural Man be abo- b 
minable, ( as formerly explained ) what is exceſs? ll 
If working moderately be a fin; what, when you t 
{ſpend all your time and ſtrength upon it, and 
haveno reſerve for God ? If a moral feriouſhefs will 
not do; what then is rantins and revelling ? 


Objec. 1. If all we do be bad and abominable ; 
twhat need we care what we do? 


Anſw. I have all a-long carried it, you know, 
ſo as to clear it, That all works are not alike 
bad, though the beſt abominable in a natural Man. 
This may be caution enough to take heed 'of be- 
ing pofitively wicked; eſpecially, Men ſhould be 
afraid of being over-wicked, left they provoke 
God to their ſudden ruine and deſtruction. Be 
720t over wicked : For why ſhouldeſt thou dye before 


thy time? Feclel. 7. 17, 


ObjeR, 
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| © Objea. 2. If ſoy that all 3s abominable, we are 


kndone, we cannot help -onr. ſelves. 


eAnſw. This is the. very complaint God would 
bring us to; that we are undone, and can do 
nothing but undo our felves: That fo we may 
from the ſenſe of this, -Took after the remedy. 


K The ſalvation of the Mefhas anſwers all, .Zzk. 19: 


10, Chriſtcame to ſeek, and to ſave that which was 
loff. Not only to ſave, -but-to tcek, and to fave. 
thoſe that cannot find the way tothe fold. The 
Scripture bath concluded all under ſin , that. the pro- 
miſe by the faith of Feſus mi: ht. be given to them 
which believe, Gal.'3. 22. : 'The Promite, 5. e. 1will 
be to thee a God, Gen. 17.7; Which hath Heaven 
in it, and all things. The Law is revealed, and 
this DoArine Preached to. this purpoſe, that thou 
maiſt | be beaten out of that:conceit ,. that thou 
canſt fave thy ſelf by thy. works (for- the Law is 
eyery ones firſt husband, 'Row:: 7. 1, &c.) and be- 
come a very Beggar. - When thon art :come hi- 
ther, thou art in the Way to be found. 


elt. But muſt we, or can we do nothing towards 
helping our ſelves out of this miſery ? 


eAnſw. Yea, ſomething you may, ſomething 
you can, and ſomething you muſt do, If thou art 
a ſenſible ſinner, thou art now in the pit of rioiſe; 
as David calls it; Pſal. 4v. 1. But thou muſt not 
lye there, and cry God help, only. Thou art an 
unbeliever; therefore thou {ayeſt, thou wilt not 
hear. But Faith comgs by hearing, Rom. 10: 17. 


When they heard theſe words, the H aly-ghoſt fe ell 
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upon them which heard,. AQs\ 10.44. There & no 
unbeliever, that comes to..hear, can tell, but he 
may g0 away a Believer. Now, if ever, thou hadſ 
need to hear , eſpecially- what the Goſpel ſays, and 
what is the good news unto the world, by Jefus iſ 
Chriſt. To hin give all the. Prophets witneſs, that  * 
through his name, whoſotver: believeth 4# him, ſhall 

receive rewiſſion of ſins, Verſ. 43. 
.-'2, Conſider, and meditate, What is a Man pro- 
fitted, if- he hear that which is able to ſave his 
ſoul, if he never regard:when he hath heard it? 
Therefore we ongbt ta. gee. the more earneſt heed tx 
the things which\ we have-heard; leſt at. any time 
we ſhould let_ them: flip, Heb. 2.1. And Her}. 3, it 
is added, How (half we-eſcape, sf we neglett, Qc? 
If you have had never fiich diſcoveries, of God |} ; 
made to you in hearing, and you preſently forget, il | 
as thoſe which- look in: # glaſs, $&c.; Fam. 1.;24 || : 
What are; you the: better 2? 1 am not; willing to 

3 inſiſt-further z hut conckade with this © That a-na- if f 
3 tutal Man may uſe all outward means, - which God || « 
2 hath appointed; ho Us F.5\ > i: 117 0087 an 1 
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CHAP. VIL 


\Here 3s none that doth good, | 

I come now to the laſt clauſe, There 7s 
nove, &xc. This ſeems very ſtrange; eſpecially to 
ſome. Were it not Scripture, we ſhould preſent- 
ly deny it with a great deal of confidence : But 
you ſee it is expreſs; The words are a propoſition 
in themſelves. I ſhall prefently therefore apply 
my {elf to it. | | 


Obſer. 7. There's none that doth good, 4.e. there 
is never a natural Man im the World that doth good, 


any goa, for it 15 indefinite. 


; Where obſerye, the ſubje& is the natural Man . 
far elſe, there are Thouſands,- ana Ten thouſand, 
do good, being firſt made good. For the clear. 
ing the propoſition, we ſhall diſtinguiſh of good, 


Diſtinftion 1. Good 1s either moral, or fpiritu- 
al. Moral good, is when a Man hath virtuous 
ats, and virtuous habits; but all lead him not 


unto God. A man may have all the cardinal vir- 


tues, as they call them, and yet not one dram of 
grace. See an inſtance, at. 11.25; 1thankthees 
O father, Lord of heaven. and earth; becauſe thin 
haſt hid theſe things from the wiſe and prudent. 
Concerning the ſame, or the like perſons, he ſays 
they tithe mint, and anniſe, and cummin, and omit 
the weightier matters of the law, judgment, mercy, and 
faith, Matt. 23-2 3. F 3 Why 
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Why, what is the difference ? What need yoy 
be ſo curious ? becauſe things which are 16 differ- 
ing in Nature, muſt be .diſtmguiſhed ( or «lt 
let us confound all things): eſpecially, becauſe 
they much deceive men z or rataer they deceive 
themſelves by them. | ' 


D:F. 1. The one is acquired, the other infuſed, 
A man may grow a temperate Man, that hath 
been very extravagant ; a prudent Man, that | 
hath been fooliſh enough : yet all this while far 
enough from God, or true grace. The other is 
i,fuſed , Fam. 1. 17, Every good , and every 
perfeth gift dvoller 651 xalefalver is from above, 
coming down” from the father of lights. - It is as 
God gives tg every Man, 1Cor..5. It is re- 
vealed- ro them, viz. to babes, Matt. 11. 25. God 
from above doth infuxndendo creare, and ſo de 
novo creare, create by infuſing, and ſo a-new 
create, | | ES 


Diff. 2. There are ſemina- virtutum in natura, 
ſeeds of virtue in Nature: but no fuch matter in 
the other, Fortitude, and Prudence alſo, may 
depend much upon a good temper, and fo may 
temperance too; when a man ſhall he never the 
more religious, or minding of God in any of all 
theſe. No, Not of blood, nor of the will of the 
* fleſh, nor of the will of man, but of God, Joh. 1. 1. 
"ſt" is not from the facility*of one mans temper, 
or from the heroicalneſs of anothers. - Every 
_ thing is excluded but God himſelf, and thoſe 
things which men expreſly contend for. 
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* Diff. 3. The virtuous Man aims only at his 
bene beateque wivere, living well and happily : or 
ſomething that may gratifie Self in ſome kind or 
other; but the Chriſtian eyes God, Aoſes had 
reſpe& unto him that was inviſible, Zeb. 11. 27, 
And none of us(1aith the Apoſtle ) Iverh ro him 
felf, Rom. 14- 7. Though, therefore a man may 
do that kind of good, yet ſpiritual good he nei- 
ther doth,. nor hath. For the manifeſting of it 
let's enquire a little. ( as our ſhort diſcourſe will 
admit ) into the Nature of ſpiritual good: And 
pray mind what Scriprure calls ſo, Fob 34.4, o, ' 
Let us know amongſt} our ſelves what is good: for 
Job hath ſaid, it is unprofitable to delight in the 
Almighty. Here you ſee, delight in the Almighty 
is one of the ſpecies, or kinds of good. A4ic. 6.8, 
He hath ſhewed thee, O man, what is good, ard 
what doth the Lerd require of thee , but to do juſ#- 
gy and love mercy, and walk humbly with thy God ? 
ere *g00d is explained by its cauſe. What doth 
the Lord require of thee? and by its ſpecies, to ds 
juſtly, love mercy, and walk, humbly. There is ma- 
ny a Man that doth Juſtice, and Mercy , but 


; loves neither; much leſs, walks humbly : for 


commonly it is i:s Jdv:afijver, ro be ſeen of mer. 
Mat 6. The ſpiritual Man is deſcribed, Eccle/. 
2.26, One'that ts good in his ſilt : A good man, 


out of the good treaſure of his heart, Luk. 6. 45: 


The nature of ſpiritual good is, fiers ex interns 
principio, to proceed from an inward principle ; 
that with a Divine naturalneſs, carries a Man 
God-waArd. Thus no natural Man doth good, 
any good ; theie, or ſuch like, To clear: it in 
particulars, _ | wo 
X ; F 3 1. 8 
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1. The two great Commandments of the Law, 
they cannot keep, upon which all the other hang 
and depend. Therefore they can do no good. 

I. Dilliges dominum Deum tuum, &c. Thou ſhalt 
love the Lord thy God with all thy heart, &c. This 
4s the firſt and great Commandment, He can do 
any thing but love God; he may bring his {ſa- 
crifice every Morning, as the ten Tribes in their 
revolt, &c. Amos 4. 4, Be very diligent, and 
obſervant as to particulars. But this' poſes hit, 
Thou ſhalt have no other Gods before me. Sore 
idol of Mammon, or pleaſure is in his heart, I Foh. 
2.16. -The luft of the fleſh, the luſt of the eye, and 
the pride of life are of the-world. The natural in- 
ventions of - their heart : Acorruptelss hominum tr= 
regenitorum,' from the corruptions of unregenerate 
Men; Dzixon. One of theſe are their Idols. They 
that were' reconciled to God, were firſt Enemies, 
Rom, 5.10. And can an Enemy love with all his 

2. Nonconcupiſces : Thou ſhalt not covet : This 
he cannot keep; he may keep his hand - off, or 
his eye poſſibly, but not his heart; for the heart 
of Man # deſperately wicked, Jer. 17. 9, Fulfilling 
the deſires of the fleſh, anil of the mind, Eph.-2. 3, 
Whom -doth' the: Apoftle Tpeak- this of, but him- 
lelf, and all others while unregenerate, as is 'ma- 
niteſt in the context 7. * © 8 
- - 2, "They have no love 'to the perſon of a Me- 
_ diator, as he's naturally 'a meer ſtranger to Men 

in the notion; ſo when. known, he is more-ab- 
Horred.:, He is-one whom man deſpiſcth, whom the 
nation abhorreth; even the proteſſing Nation', 
J/a. 49.7. Chriſt tells the Jews: Vow .y8 _ 


, 
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Bib ſeen, and hated both me and my father, Joh. 


15- 24+ . If. they had naturally any love to God 


. J or him, .they could not have been at this rate. 


3. They have no admiration or acceptance of 
the righteouſneſs of the Goſpel. What is that ? 
imputed righteouſneſs, though always accompa- 
nied with inherent, 1 Cor. 1.23, We preach Chriſt 
crucified, to the Fews a ſtumbling-block, and to the 
Greeks fooliſhneſs. None receive him but ſuch as 
are born of God, To as many as received him, &c. 
Who were born again, Foh. 1. 12, 13. What na- 
tural Man looks after the righteouſneſs of the 
Goſpel? Or when do you hear him cumplain 
for want of Faith ? ' x 
4. To have done: What hungrings and thir- 
ſtings have they after communion with God ? 
Where do you find a Man troubling himlelf a- 
bout any ſuch thing, but one whom God hath 
awakened, and throughly wrought upon ? They 


can live without God in the world, Eph. 2. 12. It 


is only the ſanRified that have fellowſhip with the 
father, and with his ſon Feſus Chriſt: Others 
are itrangers toit, 1 Fehr 1. 3. 


Diſtaf}. 2. Good is materially, or formally ſo 


| and fo is doing good. When the thing is done, 


or not done, which God commands, or forbids, 
there is good materially ; but when ſo done, or 
omitted, as he requires, this is the very formality 
of a good ation, —-Forma dat efſe, naturally ; 
and fo it is in Morals and Spirituals. Matter 


without form is nothing; if never ſo fair Effigies of 

a Man, but no ſoul, there is no'Man, but the 

piture of a Man. Let he matter of the thing 
| FF, 


you 
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exactly done, "as. to the outward form: yet, 'if 
that Jy 1,, that aliquid intus, or inward Prin- 
. ciple be wanting , Faith, and Love, whence it 
ſhould proceed according to that Scripture , 
Luke 6.45, eA goed man, out of the good treaſure 
of his heart, * bringeth forth good; it is nothing 


in Gods -account. Let a Man do what he can 


in that kind, yet in the proper notion of 
Scripture ,' he- is not ſaid to do any good, 'Fer, 
13.23, No more cart ye do good, that are accuſ- 
tomed to do-evil. No? there is many a Man that 
hath very-evil cuſtoms, that yet can do many a 
thing for matter good ; yet properly he toes no 
So6d in' Scripture, account, Rom. 7. 21, When 1 
world do good, ſays Paul, evil ws preſent. What 
is the-'good* he would: do?* He would do what 
he does with the beſt and pureſt will and affeCi- 
on : © but this he cannot, evil & preſent, and hin- 


ders him, 't Fohn 3.7, He that doth righteouſ- 


zeſs is righteous, even as he is righteous, What 
doth the *Apoſtle mean, when he 1s' giving a plain 
character of t. e Children of God ?' as you may ſee 
v. 10, What, ſhall we put in here'for ſuch, all 
that hand 'over-head, hap-hazard; they kiow-not 
why, nor wherefore, do that which is materially 
good ? No, the Philoſopher maſt qualifie his mo+ 
rals better than ſo ; -#dv #I;, idv. meoargiresros 8c. 
Tt is' with -mind; and heart; will, and affeQion 
purpoſe, 'and intention 5 aim, andindeavour : Let 
this be made good of a narneal Mi and then we 


will fay,' He doth good; ſhall I ggain prove it? 
Have 1 not ſaid etiough under the former diſtinRi- 
on? Or doth not the "very explication, with a 
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little refletion upon common experience , ſhew, 
that every natural Man falls under this .condemna- . 
tion, He doth no good? 


Queſt. 1, Why do they not do good? IT ſhall ſa 
tisfie: this by making and anſwering ſeveral queries 


\ 


very briefly ? 


Anſw. 1. Becauſe they will not, quia nolunt, as 
Aug. 3, e. the immediate cauſe of evil aQion in 
the'general, or of their not doing good, .is want of 
will. Will is againſtit; ſet upon its wickednels. 
The heart of man is deſperately wicked, Jer. 17. 9. 
And how can ye which are evil, ſpeak good? Is 
Chriſts Logick, fart. 12.33, and we may ſay, 
do good. C38, a > 7, ons 


Queſt. 2. Why do they not wlll good ? 

Anſw. Becauſe they cannot. Foh. 6. 44, No 
man can come unto me, &c. Abſolute impoten 
to one ſpiritual At, ſpeaks an-impotency to a 
of the ſame Nature. For if, becauſe they are ſpi- 
ritual, he cannot; then he cannot any, for the 
lame reaſon. A quatenus ad omne. 


Queſt. 3. Why can they not ? 
Anſw. Becauſe they have loſt their ability. 


Qu. 4. Why ? have they loſt their free-will * 
Anſw. Not natural free-will, but natural free- 
wall was never their ability to ſpiritual good ; 
but Righteouſneſs, or the Image of God :. For it 
is Not velle bonum, but bene wvelle bonuwn, to will 


Our 
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our ſenſe, and' in account of Scripture ; which : 
free-will neyer attained to, but by the Image of 
God, or the benefit of righteouſneſs, which it had 


before the fall, and hath now loſt. Rem. 6. 20, 
When ye were the ſervants of ſin, ye were free from 


righteouſneſs: and when was that? before con- 


verſion, verſe 17, God bethanked ye were the ſer- 
vants of ſin; but now have obeyed, &c, 


| Queſt. 5. But why is not this cured ? 

Anſw. 1. No queſtion, every Man ſhall be fouud 
Svilty in negleRing himſelf, and the means of cure : 
But BS. 

2. To anſwer as ſome do, *that they are not 
cured, becauſe they will not be cured ; is no rea- 
ſon in my apprehenſion; for the will to be cured 
1s the main cure, And therefore, it is as much 
as to fay ; they are not cured, becauſe they are 


not cured, #. e, fimply, and truly to will grace. 


'Can this be the reaſon, when it holds in every 
Man? no Man would be cured naturally : there- 
fore, if this be the reafon, no Man ever ſhould 
be cured. What is the reaſon then, that many 
notwithſtanding their. unwillingneſs are cured, but 
the will and good pleaſure of God ? 


ObjeR. Then Ged 3s the cauſe. 

Anſw. No culpable cauſe: unlefs you will 
make God bound to every wretched ſinner. 1s 
God bound to every wicked creature, that wil- 
lingly and wilfully undoes himſelf ? 


Conſeit, 1, Then men muſt expe& no good. 
For conſider, _ it.is well done good and faithful ſer- 
: 0 Nt: vant 
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wit, Matt. 25.21. Heaven in Scripture is call- 
& a reward, Col. 3, 24, The reward of the inhe- 
Writerce: And therefore it preſuppoſes works , 
2, IN though it be not for work. 1 find heaven is looked 
m Eon as a reward of remunerative Juſtice, even by 
N-' i the beſt propugners of the moſt free Grace 3 
”- | though this be in and by virtue of Chrift, and 
his merits. Therefore fuch as can do no good, 
cannot expe& any good, nor-can any give an ac+ 
count of his relation to Chriſt, that hath not 
I | : working faith in his heart, Gal. 5-6. chap. 6,7. 
* ||  2- This does quite unhinge and unbottom # 
natural Man, and takes him all to pieces ; diſſolves 
Tt JF} and deſtroys all his works, and brings them to 
- | nothing. Where now is all that ever you did? 
d f| what is become of all your {abbath-days? your 
h F cloſet-prayers? your alms? your compaſhonate vi- 
© I fits? If thou arta natural Man, they have wanted 
their life, and foul; and have been done but as 
a meer Heathen might have done them, or many 
a Chriſtian in the viſible Church, that ſhall ne- 
ver comme into Gods joy; if this wil not debaſe 
you, I know not what will. bo 
'  3- Thenalfo, they muſt become good, before they 
do good, de futuro, for the future. Do men gather 
grapes of thorns, or figs of thiſtles ? Mat. 7.16, Will 
you count 'your ſelves Chriſtians, becaufe you bear 
| | leaves, or fuch wildings as a heathen may do? 
\ | you muſt be good trees, elſe you will never bring 
|| forth good fruit. I expe& to hear no good of 
thoſe, that look not after regeneration, and xeco- 
very of the Image of God. You will be butlike 
ſakes in a hedg, and farther from good ſeven years 
hence, than ever, W 
ET 4. This 
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4. This may turn fpr a teſtimony to. Gods pee- 

| ple, If no natural Man do good, 5. e. ſpiritually 
good, formally good, properly good, with mind, 
and heart, will and affeRtion, and make it his de- 
ſign and buſineſs ſo to do, then thoſe who © 
do, are crept out of the common condition of 
Adam's poſterity , and partake of the virtues and 
Sraces. of the ſecond Adam, Jeſus Chriſt. For be 
that doth righteouſneſs, ts righteous, even as he it 


righteous: In this the children of God are manifeſh, 


and the children of the Devil, 1 Joh. 3.7. and 
verſe 10, Thou mayſt expet to hear, Euge 
bono ſerus, well done good ſervant. 

Thus you have bricfly ſeen in this veffe, how a 
natural Man is loſt by his bad works z and loſt by 
his beſt; abominable, and can do no good, I would 
have every ſenſible finner, that knows what I ſay, 
remember that Feſus Chriſt cane ta ſeek, and ſave 
_ that which was lojt. Luk. 19. 10, He came to ſeek 
 Zacchens, as well as ſave him. But take heed of 

reſting in a ſeparate-Chriſt, or a Chrift without 

appropriation and application. He muſt dwell :1 
your heart by faith, Eph. 3. 17. | 
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and The Lord looked down from heaven upon 
be the children of men; to ſee if there were 
il any that did underſtand and ſeek God. 
Hy verl. 3, They are all gone aſide. 


well | | 


CHAP. VIII. 


N this ſecond Verſe, we have 1. Gods in- 
_ quiſition; The Lord looked down from hea: 
ven, &c. 2. The general obje& of this 
inquiſition, por: the children of men. 3. The 
» | ſpecial matter , or the main thing. he 
#1 inquires into, To ſee if there were any that did E 
 anderſtand and ſeck, God. 4. The reſult of this — 7 
inquiry, They are all gone afide. 57 oh 
 'To make way for obſervation: I ſhall firſt fa- 
 cilitate the ſenſe unto you. God is here compared 
- to one on the higher ground, or in a watch-tower, 
that ſets bimſelf on purpole to take a full and ex-" 

\ at view of things. The Lord loched down from 
| beaven. Though God be every where, yet he is 
faid to be there in ſpecial, where he doth molt ma- 
niteſt h mſelf., Ger. 28, 16, Syrely the Lord is in 
_ This place, and 1. knew it not, ſays Facob ;, 1s in this 
| place, 
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Place, i. e, in peculiar manner, manifeſting himſelf, 
SovPſal. 46. 5, God is tn the midſt of her, i. e; ina 
ſpecial manner preſent, Ezek. 48. 35, And the name 
of the city from that day. ſball be, the Lord ss there, 
Fehovah Shammah : Which, becauſe he doth in a 
moſt glorious manner in Heaven ; he is therefore 
ſaid to be there moſt emphatically. An41 here it 
- _ properly accommodated to the caſe in 
and. 

Upon the ebildren of men, &c. The children of 
Adam, and who are they, but all, and every Man? 

To ſee, 1. e. to ſeeexaRtly, or make moſt ſpecial 
Obſervation, For mark, he looks ro ſee; as when 
a man doth moſt intenſly fix his eyes to behold. 

If there were any, any in particular, any amongſt 
the whole multitude and generality. 

Did underſtand and ſeek, God. It is not ſo much, 
what they are, as to their &- cetera, in their Se- 
_ \ But how they ftand affeted towards 

im. 


Obſer. 1. God takes exdtaft notice, ( he looks to 
fee) of all, and every Son and ay ng Ol eAdaw 
how they ſtand affe&ed towards him. © 

Where we have aſſerted. -- Rb: 

1, Gods Providence, his Obfervation, or notice- 
taking. - Ged hath not left the eaxth, or the care 
Of it ; thought heis ſaid peculiarly ( as before) to 
be in heaven, - Þ/al. 11.4, His eyes behold, his eye- 
lids try the children of men. Prov. 15. 3) T he oyes 
of the Lord are in every place , beholding the evil 
ana the good. - * 73h 


2, That this is an exa& agd unerring Provi- 


dence, that cannot þe miſtaken, as of one that ſees 
q from 
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from a mountain, to whom all is expoſed. Heb. 
4.13, All things are naked and opened nnto the 
eyes of him with whom we have to do: MNither sx 
there any creature that is-not manifeſt in his foete : 
Creature of-the heart, as remember Mr. Dike ex- 
payee it, 1 Kings 8. 39, For thoy only knoweſt the 
earts of all the children of men, as el{ewhere -it is 
ſaid, His eyes are upon their ways, Job 24. 23, 
 3- That it is an univerſal Providence over all; 
upon. the children of men, Gen. 6. 12, God laoked 
pon the earth, and behold it was corrupt : for all 
fieſÞ bad corrupted his way upon the earth. And verl. 
$5: God ſaw that every imagination of the thought 
of tis heart, was. only evil continually. | 
4. Though it be univerſally ; yer it.is as parti- 
cular over every Man, as if converſant about him 
alone. Fer. 17. 10,-,1-the Lord ſearch the heart, 
'to give every man actording to his deeds. There's 
but one Lot in Sodom, and he takes notice of him, 
to deliver him. ' | 
 F., That it is a moſt ſpecial Providence, in rela- 
tion :to fpirituals. It is whether they underſtand, 
or. ſeck, God. Yo know what :men are towards 
him, and in relation to their laſt and main end. 
He beholds the evil and the goad, Prov. 15. 3, as 
eyil or good. Prov. 16.2, All the ways of mau 
are clean in his own. eyes; but the Lord weighs the 


Dewmenſftr. 1. Elſe how ſhould God, as Soveraign 
govern all things? To govern, is to rule andyor- 
der things, fo as+to bring- them to their proper 
end. God made dll things for bimſelf, Prov. 16.4. 
And he muſt needs know how all things tend to 
'this end. Demonſtr. 2. 
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3 which he will judg the world, and that in righte- 
ouſneſs, Aﬀs 17. 31. And how can this be, un- 
leſs he have an exa@t knowledg! How ſhould e- 


2.6,» ©. Fer. 17. 10. 


very Man have according to. his deeds ? See Rom, 


Demonſtr. 3. Elſe, how ſhould Man know * his 
own heart: which is neceſſary to ſet him-in'the 
way of ſalvation. He muſt ſee he is wrong, be- 
fore he can be right, .How conld the Word dif. 


cover the heart, and the very ſecrets of it, unleſs 
there were a DireQor and Superviſor ? See 1 Cor. 


14. 24, 25. Heb. 4. 12. 
eſt. 1, But why is this enquiry, how they. are 
efeiied towards 2, | wet £ ow 
eAnſw. 1. Becauſe God made Man to know, 
and love him. God planted affe&ions in Man in- 
deed, whereby he might love, and affe& other 
things alfo; but nothing as. himſelf, nor any thing 
as his happineſs: Therefore it is, he looks after 
this, as the law of the creature; and as neceſſa- 
ry to Mans end. God never intended Man- a 
rime..in the World, wherein he gives licenſe of 
eftrangement from himſelf. Ws 
2, Becauſe Redemption by Chriſt, in part con- 
ſiſts'in repairing and reſtoring Man to this good 
affaftion toward himfelf. - 1 Per. 1. 18, Foraſmuch 


as ye knowy ye were not redeemed with corruptible | . 


things from your vain converſation: See Rom. 8, 
20. Tit.2. 14. Therefore God {o looks after this 
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' Demonſtr. 2. Elſe, how ſhould God judg the I 
World in righteouſneſs? He hath appointed a day 
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(ſeeing we. have fallen.from our creation as im- 


plying our Redemption. 


Queſt. 2. But doth God hyow every degree of 
aur affettion towards him; . how 1ittle, or. how much ? 
Anſw. Yea, every. degree; the ſecret of the 
heart, and the depth of. the. heart. . Foh. 2. wlr. 
He knew what was in man, 43 e. whatever. -. Joh.- 
21-17, Lord, thou knoweſt all things; thou knoweſb 
that 1 love thea. The queſtion was put compara- 
tively, Yerſ. 15, Loveſt thou me more than theſe ? 
Chriſt could teſtifie of the Woman, She lcved much, 
Litks 7. 47 . rl 
x. It is well then, for Gods -people that he 
knows, you knows exaRtly, how they are affe&ted 
towards him; not only againſt the reproaches of 
the World, but the clamours of the Devil, and 
their own heart. Ze knoweth the way that 1 take, 
and when he hath tryed me, T ſhall come forth as 
gold, Fob 23. 10. It was Fobs comfort , againſt 
the imputation of his friends, who counted him an 
hypocrite. | —— 
2. It is comfort, in that he knoiys how: little, 
or how much they are affeted to him. He can 
reveal their righteouſneſs to them, as well as-their 
unrighteouſnels; their wants and defeQs. . He can 
read the myſtery of their heart to them, and ſhew 
them wherefore he contendeth with them 5 and 
make up all when he hath done. FX 


. '3. This DoArine is the bane of ſecurity. How ſhould 


covered-: the 


this affright every ſinner ! Thou art di 


eyesof the Lord are upon thee. It is in vain fot. 
men to promiſe themſelves exemption in. — a | 
dark- 


neſs 


i nt Chatuber-walls; or Curtains night ; or 
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neſs will ſhrowd from him. Adam where art thou " 
Gen. 3.9, Is enough to ſcare every ſmner, though 
in the Thickets. Imagine "one working Treaſon 
againſt his Prince, while he ſtands and looks on, 
A. It is in vain alfo, for men to-deceive them- | 
ſclves with pretences and excuſes. Almoſt every | - 
one pretends to love God ; but he fees exactly I 1 
through all theſe Gp-leaves.' If thou turneft thy I « 
ſelf, and think God ſees thee not, becauſe thou ||| : 
ſetreſt not thy ſelf in his prefence ; art thou not | ' 
therefore in his preſence ? God knows thee as ex- fl * 
aRtly, as if thy very skin was puPd off, and thy. 
heart anatomized, according to mg; alluſion, Heb 
4. rh | | 
This adds further weight to the ſinners load: 
Foz if God have ſuch an exaRt providence. and all 
kno wleds; without doubt, he is as Omnipotent, 
as Omniſcient. ' Theſe two cannot be ſeparate: iſ : 
The ſame excellency muſt have both ; he-is as able to] © 
hamper thee, and bring thee to judgment, with 
every lecret thing, 
. 6, Be exhorted therefore no longer to deceive ſl + 
thy ſelf. God knows you infinitely better, than I 
you know your ſejves.* No queſtion you know *: 
much, by your KAves: (For who knows the things of þ 


Man Vove'- the ſpirit of man which is in him! 


I Cor. 2, 11.) 'Much more does God know, that | 
hath his eye every moment upon thy heart. Whit | 
a woful "thing. then, 1s ſelf-{ecurity ? It's only to] +! 
Feep quiet in the Houſe, while the Devil poſſeſſs i} © 
it. 'But be not deceived, God is not mocked, Gal. 6.7. * 
And when: is a Man' deceived ? If a man think | © 
himſelf to be ſomething, when” he 1s-nothing 5, be de-N| 
cejves himſelf, ver [.'.3 of all cheats we” 

he re- 
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Therefore be. not ſatisfied, till you know whether 
you be-truly affe&ed towards God, or no. 

Queſt. Hom. ſhould we know that ? —- ib 
f. .Anſw. 1, AﬀeRion.is a ſtirring. thing: though 
m- | affe&ion here implies knowledg; or prefuppoles it 3 
ry || yet- that very knowledg-is:operative.. It is ealte | 
ly | to know; whether thou haſt any motion or affett- - 
iy | on towards God or no. How:'the heart moves, | 
ou | and ftirs towards creatures, it is abvious, and eaſte 
ot || to know, by that Man that obſerves himſelf; and 
x- # why not towards God ? | 


s 
p, 
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- 
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4 Obje&t. But it us hard to know the ſinterity of our 
affettions, and motions, whether they be in truth. 


113  Anſw. Valet negative > It's negatively true. 
it, 8 When Men find no affeftion for God, no heart, 
e: KY no motions, nor ftirrings towards him; (ſuppoſe 
tofl body and mind in gobd frame, which is here 
thi to be ſuppoſed : For otherwiſe, there are ſome as 
- dead towards other things, as they are to God ) 
veſl -we may juſtly queſtion, whether. there be arty 
anſl thing: fodas ſequiter ad rem, If there be n6 
wil fuch thing; then in vain do we enquire of the 
of F]- -fincerity of it. | 
:/l - * 2: AﬀeRion if ſincere, it is not only for com- 
at Y mon Providences, It is not only becauſe he hath 
it} made thee, feeds thee, and clothes thee, that thou 
tofl loveſt himz as you know the Devil obje&ed inthe. 
5 caſe of Fob, Job 1.9; 10, Doth Fob ſerve God for 
1. -#0ught, &c.- Though Gods People may, and ought 
þ& | to be affected with all his goodneſs; in the way 
of common Providence ; yet if. this be all, this is 
_ «No good affeftion; ; _ Sb 
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at leaſt abſtracted in thy thoughts; how is it 
then ? If thou canſt bleſs thy ſelf in the Lord, as 
the Pſalmiſt, P/al. 16.5, 6, The Lord is the poy- 


tion of mine snheritance : The lines are fallen to me 


n pleaſant places; yea, 1 have a gooaly heritage: 
TH thou haſt a teſt of thy ſincerity 5 when thou 
canſt love God for himſelf, and his grace reveal- 
ed in the Goſpel. 


4. AﬀeRion is a leading thing. If thou haſt a 


00d affeftion towards. God , eſpecially that of 
love (which is mainly here meant) it is a ring- 
leader of many other. Then thou haſt longings 
and brcathings : Oh when wilt thou come unto me? 
Pſal. 101. 2. Oh! when ſhall I come and appear 
before Ged, Pſal. 42.2. Mourning, and forrow in 
his abfence: Thou didſt hide thy Face, and 1 was 
. eroubled, Pal. 30. 79. Joy and praiſe in his pre- 
ſence: O Lord my God, - F| will give thanks to thee 
for ever, v. ult, Plal. 4. 6. 

5. AﬀeQion is an ative thing. Fohr 14. 21, 
He that bath my commandments, and keepeth them, 
oe ut is rhat loveth, 1Joh.5. 3- And this is lowe, 
that we keep his commandments : and bis command- 
ments are not grieview, 4.e, untoloye: For what 
Jove doth, it doth' with delight. It will creep, 
where it cannot go. It puts thee upon a ſincere 
evangelical obedience. 

6. And Laſtly, lt is uniform. Every thing that 
is from a friend, we have a reſpe@ for, If thou 
haft an affetion for God 3 thou haſt an afſeQion 
for every thing of God. Wilt thou ſay, thou 


 loveſt God, and hateſt -his Ordinances? Loveſt | 


God, and hateſt his People z his PiRures ? Love: 
| | Go 3 
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3. When God and thy proſperity are divided, | 
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harſh: I ſball firſt, give you the demonſtration of it. 
| Gr 3 Der - 
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God, and hateſt his Word ? Or loveſt his Word, 
and” hateſt his Commandments ? Or loveſt one 
Commandment, and haſt no reſpe& for another? 
Or are Commandments good, and Promiſes not 
precious ? Or all Promiſes good, and Command- 
nents bad in thine eyes? Aﬀedtion to God, im- 
plies affeftion towards all that is good ; argumen- 
to 4 majori, by an argument from the greater to 
the leſs. | 
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CHAP. IX 


Verſ.2.y wy Pon the children of men;to ſee,if there were 
AL 412y that did underſtand, With verl. 3. 
They are all gone aſide. * 
We are now come to handle the general , and 
the ſpecial obje& of this inquiſttion, both toges 
ther. Gods inquiry is concerning the Children 
of Men, whether any did underſtand. This is re- 
folved, Yerſ. 3. They are all gone aſide. And in 
the Parallel place, Pſal. 53. 3, Every one of them 
i gone back, By the Apoſtle, Rom. ;. 11, It & 
per determinately, There is none that underſtands, 
there 1s none that ſecheth after God. 


-Obſerv. 9. There #s none of all the Children of 
Men, that naturally have any true knowledg of God ; 


ſuch as makes them Men of underſtanding in Gods 


account. And becauſe this ſeems either falſe , or 
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36 - Mars Corruption by Nature. 

Demonſir. 2. If they know God naturally ; then 
they love 'him. For he that loveth not, knoweth 
not God, 1 oh. 4. 8. And if fo, then they are 
beloved of him, and that. in their naturals. Fob, 
14-21, And he that loveth: me, ſhall be loved of 


»y f-ther ,: and 'I will love him. Contrary to 


Eplbae 2.36 = ot 2.057 
Demonſtr. 2, If they know him, they put their 
truſt in him: for they that know thy name, wil 


put their truff in thee, Plal. 9.20. And if fo, 
then they do ſincerely feek him (as in the cor: - 


nection): For, Thos Lord haſt not forſaken them 
that ſees, thee, The conſequent ' will be > That 
Man naturally ſteks God , and that ſincerely, 
Though the world {ay generally , they: truſt in 


God); it is clear they donot, They run the ven- 


ture .and. hazard ;- truſt him, but not» put their 
truſt in: him ; - but ordinarily live in a tempting 
of him. - And again, if ſo, they are bleſſed. P/al; 
B4. 12, 'O: Lord of -boſts, | bleſſed 1s the man' that 
trufteth ix chee: Which who dare pronounce of 
e nxtifa Mag tot pn. 1 -; 


Demonſtr, 3. If they know him R they are all 
Saints naturally 3 for to know God, is theit de- 
{cription, ZFeb.S. 11, 12, They ſhall all kaow me 


Ea **... from the leaſt to the greateſt: For 1 will be mer- 
INS 


*$.F3ful ro their unvighteouſneſs. SoGal. 4, 9, But if 
< >efrer ye have krown God, &c. But who will fay 


they-are Saints naturally ?- Saints are ſuch as have 
rai a. covenant with God by ſacrifice,  Plal. 50. 5. 
A:.covenant *with God by. efus Chriſt; of whom 
people are naturglly as: ignorant as Horſes, and 
as averie. to him'asDevils oo 6 oe 
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Od If. they know (od... it. is- life-erer- 
"nal to them. Fir thus is life-eternal, to know thee, &c. 
Fob. 17. 3: And then heaven. is every ones natu- 
| rally, by deſcent which everts the whole Scrip- 
oh, [| ture? 


to Demonſtr. 5..If they know him; then they have 

{| the Image of God naturally. .For | the Image of 
ir | God is in Knowledg, Cel. 3. 16, Renewed in know- 
il Þ ledg, after the image of him that created him : and 
0, it lo; then every natural Man is an uprightho- 
n- neſt Man ; not only a Moral honeſt Man, ( "honeſt 
= | as the world callsthem): For the Image of God 
at | made Man upright, And then why does the A-. 
7. 8 poſtle ſay, They were renewed to this, if it Was 
n | natural ? 


r . Demonſir, 6, If, they know God naturally; then + 

s | convraries, and contradiftories are true at, the 

| lame time; as if you ſhould lay. a Sun in the 

+ | firmament, and no Sun. For 'the Apoſtle tells the 

fl Epheſians, chap.5. 8, Ye were ſometimes darkneſs, 
but now are ye light inthe Lord; abfolute datk- 
nes without the Lord : And this was univerſally 

| true of all the gentiles.  4&s 26. 18, To whons 
now I ſend thee, to open their eyes, and turh thens 
from darkneſs to light. 


Demonſtr. 7. If any know naturally, why-not 
all? For if. Nature be the. cauſe, it muſt be a cauſe 
in all. But can- we give no. inftances to the con- 
trary? Did Peter know while God revealed? 
Fleſh and blood hath not revealed this unto thee, 
but " Father, Matt, 16. 17-. Did Paul know, 
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as learned as he'was? Nay, is not the whole | | 
World, (Iman 'it, as oppoſed'to Gods people) | 
a mioft- deplorable inſtance to the contrary ? Foh: 
14. 23, O righteons father , the world hath not 
known thee Li [© EI TL. ON fo ES 


Demonſtr. 8, If they know him , how comes. 
the World to be fo ſinful ? The whole world lies 
1 wickedneſs, '1 Joh: 5. 19. ' And omnis peccans 
eſt ignorans, every ſinner is an ignorant creature, 
He that ſays, I know him, and keepeth not his com- 
mandnients, is a lier, '1 Joh:2.: 4. The Apoſtle 
coufits, and' calls 'all the world wicked 3 though 
at be- at a more fober rate than in our 
Tires. no JIN JENE 

Demonſtr.g. If they know God ; then hearty 
and affetions, ' and all the train of them are for 
God, for they follow Rnowledg. Why dot a 
wian love any thing,-defire any thing, delight in 
any thing that is good, but becaufe he knows it 
ſo? ' And therefore, for fuch as are 'converted ; 
&od is ſaid ''To fbine'5n their heart,- 2 Cor. 4. 6, 
z, e, fo as to engage their Iove, deſire, delight, &c. 
And they are faid,” To underſtand with their heart, 
Matt. 1 3. 15. If at Hebraiſm be acknowledged 1, 
.1t will: not >make againſt me, oo ot 
Demonſtr. 15. If they know God; then God 
knows them, 'cm effettu; 3. e, loves, and delights 
in them. O continge thy loving kindneſs to them 
that kiow thee, Pal. 36. 16. oP 


[o 


Demapſtr. 11: This would null one great end of 
d*. 


<- 


Le 
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and from the power of Satan to God, Acts 26. 18. 
To conclude, for 1 have almoſt wearied you 


with Arguments; though I cut them ſhort : 


Demonſtr. 12, If they know ;, then they are up- 


' right excellent perſons. Prov. 15.21, A man of 


wnder ſtanding walketh uprightly. chap. 17. 27, A 


man of underſtanding is of an excellent ſpirit. Where 


is this excellent upright ſpirit in the World? 


The — a perverſe croſs ſpirit to truth 


and goodneſs, is moſt manifeſt. 

I have been the longer upon this ; becauſe we 
are now upon one of the main parts of this natu- 
Tal Corruption. 


' Obje&. 1. But they may know, if they will ap- 


ply themſelves, and groe diligence ? 


Anſw.1. If you mean, they may know by Gods 
bleſſing, and inſpiration, upon endeavours ; we ea- 
fly grant it: but then it is not to the caſe the 
obje&ion means ; they are Men of underſtanding, 
becauſe they may know naturally , if they will 
take pains, without the ſpecial inſpiration of the 
Almighty. © | 


Anſw. 2. Where doth Scripture ever ſay, that 
they underſtand, or are Men of underſtanding ſpi- 


- ritually , becauſe they can underſtand naturally? 


-of in plainer Engliſh,  that' becauſe they have 
reaſon, and natural underſtanding, therefore they 


' bre Men of underſtanding in Gods account, ' and 


in the: ſenſe of the Text? It is true, men om 
TO EL . OE 0 ; . 5 ave 
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preaching': Which is to tur» from darkzltſs to light, | 
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which have a mind habitually enlightned by the. 
ſpirit, are ſaid to underſtand even then, when 
they. do not actually underſtand or make ule ot 
their knowledg.” But for men that have potentiam 
mere paſſivam, or obedientalem, i. ex a power more 
than a Beaſt in them © to underſtand, if God en- 
lighten them: I ſay, where do you find that 
Scripture owns theſe for men of underſtanding ? 


Anſw. 3. Where doth Scripture ever ſay, ci- 
ther in word or ſenſe, that a natural Man ean 
know ? The contrary is plainly afferted, © 1 Cor. 
2. 14, Neither can he kaow them + and who is this ? 
it is a natural Man, 4uxaz«s dvIgwzos. 1 know 
many have endeavoured to make it run the car- 
nal man; and fay indeed the carnal man knows 
not, nor can, #. e. one addicted to hisluſts, fo long 


he cannot; becauſe they blind him, but it is $vx:-* 


xs the ſoulleyman, z.'e. the men of the beft ap- 
prehenhons, and moſt improved intelle&uals, ſo 
longs as he is a natural man: as:appears by the 


oppoſition. But he that is ſpiritual, judgeth all 


things; and by. the reaſon given alſo, verſ, 14, 
The: natural man caynot know, becauſe they are 


. ſpiritual diſcerned, 1. e. man muſt have the teach- 


ings of the {pirit, and be indued with it, ere he 


' ran know them, as ver/. 12. --Beſjdes, I anſwer, 


every natural man is a carnal man; 2.:e. he is all 
for the intereſt of fleſh, or {elf ſomething of {elf : 
For ggovnueTys cagds,' T he wiſdonr of: the fleſh, ye. 
the beſt 'of it 7s enmity, Rom. 8, 7 The beſt" in 
ſuch a man is maſtered, and over-powered. And 
the Apoſtle, yerſ. 9. explains, who is a carnal 
$2 Jy — man 


have potentiam attivam, or proxime attivam, i. & 
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L man by this: He hath not the ſpirit 5 as Fade 


verſe 19. Senſual, not having the ſpirit. 


Anſw. 4. If they may know, if they will , then 
it ſeems they are wilfully ignorant, or willingly 
ſo.. And how can an habitually-wilful-willing= 
ignorance conſiſt with true faving knowledg, or 
a power to know? Let the firſt foundation, or 
reaſon of their ignorance- be where it will, it 
ſeems they are confefſedly ignorant ; and you ſay 
they are willingly fo: Then Tpeak whether Scrip- 
ture ever accounts ſuch to know God, or to be 
men of underitanding. Let's canonize all the 
Watls. --- 


 Anſw. 5. The objeftion muſt be underſtood. of 


faving knowledg ; or elle it ſignifies nothing at all : 


for, we deny not unto men power of other know- 
70S: And if men ſavingly know God, or can 
know him z How is it, they are not ſpiritual, or 
in an heavenly diſpoſition naturally ? - 


Anſw. 6. If lo, . how is it ſaid, that they only 
learn, whom God teaches? Fohn 6. 44, No-man.. 
can come unto me, except the father which hath ſent 
me draw him. And how doth God draw? © to 
be ſure.one way (whatever other there be ) is by 
teaching; as it follows verſe. 45, He that hath 
heard, and learned of the father, comes And this 
is the meaning of the promiſe, Heb. 8. 11, They 


ſhall all know me, &c. 4. e. 1 will teach them, and 
they ſhall know me. * bo 


. .. Object. 2. It's true , man cannot of himſelf know 
God or his mind, unleſs be had revealed it : Bus 
= now 


92 Man's Corruption by Nature. 
now he bath revealed his will, i. &. indited the ſcrip- 
Tures , he may know? 


Anſw. When Fohn Baptiſt preached, yet he fays 
( as he found by experience in the Jews), A man 
Earn recerve nothing, except it be given him from 
heaven, John 3. 27. Though revealed and dif- 
covered , yet he can receiye nothing. When 
Chriſt himſelf preached, the Jews murmur, upon 
which occaſion, ſays Chriſt, Fohr 6.43, Murmur 
not amongſt your ſelves: No man can come unto 
we, except, &c, v.44, It is is written in the pro- 
phets, they ſhall be all taught of God, vertl. 45. 
Though Chriſt himſelfpreach, there muſt be hear- 
ing, and learning of the Father ; be the thing ne- 
ver lo clearly revealed, by Chriſts own mouth. 


Inſt. Becauſe they would not ? ; 

Anſw. 1 grant they would not; but this is not 
all, for had they heard, and learned of the Fa- 
ther, they would, therefore they were ignorant 
and blind, as well as wilful. 1 Cor. 2. 14, They 
- all foolsſhneſs unto bim, neither can he know 
tnem, © : | 


ObjeR. z. Ir is true indeed, of our ſelves we caft+ 
yot, we muſt have the aid .and aſſiſtance of the fpi- 


rit; or elſe we cannot ? 


Anſw. 1. But aid, and aſſiſtance alone will not 
do' with a natural Man; there muſt be creation, 


convert, To put his laws into their mind, and 
write them in their hearts, HAcb, 8. 10. There- 


infuſion; therefore God promiſes when he will. 
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'F fore alto the holyGhoſt is compared to an unQi- 


on, But ye have an unttion from-the holy one, and 
ye krow, &c. 1 John 2. 20, 27, But the anointing, 
which ye have received of him, abideth in you, and 
ye need not that any man teach you; but as the 
fame anointing teacheth you, Nc. and even as it 

hath taught you, &c. And though an unction be 
. outwardly applied to the body; - yet here it is 
only Metaphorical. 


Anſw. 2. What mean you by aid and afliſtance ? 
If you- mean to enlighten the objet; to make 
that more manifeſt, yifible, or intelligible 3 it is 
never the more ſo to a blind eye, he that ſees 
\ muſt have a viſive faculty, as well as a manifeit 
objet. And he that ſees ſpiritual things, muſt 
be 1piritually diſcerning. 1 Cor. 2. 14, 15: 


Anſw. 3. If you mean toenlighten your minds : 
how ſhould the mind be fſavingly and habitually 
enlightned, without a new light infuſed into it? 
It is not light meerly, glancing and tranſtent will 
do it, What if it ſhine, and leave you in ſome 
way of common enlightning, What are you the 
nearer? Doth the Apoſtle mean no more by re- 
ceiving the ſpirit, But the anointing which ye have 
received of him, &c? And are they not ſaid to have 
it? But ye have an unition from the holy one? 
And laſtly, It is faid to abide in them, in the fore- 
cited place, 2 Fohrn 2. 20, 27. 


Queſt. 2, Underſiand what ? 
Anſw. Any thing that is ſpiritual, they under- 
. Rand not, either 73” ©8874 3 1s 16 ©, God, or 

| any 
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| any thing divine and ſpiritual , or of ſpiritual. 


concernment, To give inſtance in ſome things 
moſt obvious. | 


1. They knoiv not fin; underſtand not it. (Sin, 


though it be not ſpiritual, but diabolical; yet to 
khow it, is of ſpiritual concernment, and there is 
a ſpiritual knowledg of it: ) however they may 
find what the laſh of it is; That it is evil and 
bitter, Fer. 4+ 18. Yet this is to know it, no 0+ 
therwiſe than the Devils know it. And what they 
know this way, is rather from the common work 
of the Spirit of God convincing, than from natu- 
ral knowledg. They know nothing of the evil na- 
ture of it: And therefore, they would as freely 


chooſe it as ever, if they could at as eaſie a ' 


"Fake. 


furez they know he is Omniſcient, Omnipotent, 
and what not? But not with any particular know- 
ledg ; elſe they would glorifte him as God : which 
they do not any more, than the Infidel Gentiles, 
Rom. 1. 20,21.  O righteous father, the world hath 


not knimn thee, Foh. 17. 25, Their knowledg' of - 


God, is rather an zdea, than real; as if he wete 
_ wniverfale, rather than ſingulare individunm; an 
univerfal Nature, rather than a fingular Being, 
that can do them either good or hurt ; otherwiſe his 
power would terrifie them, his Omnifcience fcare 
them, his goodnels affe& them. The Apoſtle makes it 
peculiar to Gods People, 'to know hin, 1 write 
unto you little children, becauſe ye have known the 
father, 1 Foh.. 2. 13, I omit to ſpeak of Chriſt, 
which-is more a miſtery to a natural Man. 


c 
C 
| 


2. They underſtand nothing of God. No? Yea | 


- 3- They undetſtand not holynefs; 5, e: nothing | 
E 0 
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_ of the nature of Grace: yet they lee not any thing 
of excellency in it, though they may apprehend 
ſomething of good in moral virtues. Where was 
ever greater ſplendour of holinefs, than .appeared 
in Jeſus Chriſt on earth ? And if the World were 
ſo well inclined to it, (as. ſome Men would make 
us believe) Jeſus Chriſt ſhould have been wonder- 
fully beloved and admired amongſt them ; eſpe- 
cially by the Phariſees, the great pretenders unto 
holineſs. But what ſays Chriſt? Now have they 
bth' feen, and hated both me and my father, Foh. 
I5-24. You may ſee a ſecond inſtance in Srephen, 
(if you pleaſe) how mightily the World was ena- 
moured with it, Af. 9. 55, &c. 

4. And Laſtly, It is not- any thing they know 
of this kind. But the natural man recetveth not 
the things (whatever they be) of the ſpirit of God ; 
for they are fooliſhneſs unto bim:; neither can he 
know them, 1 Cor. 2. 14. 


Queſt. 3. What kind of knowledg, or underſtand. 
ing 1s that the Text ſpeaks of , which ts here de- 


nied to natural Men? , 


Anſw. I ſhall lead you to this, by ſeveral ſteps: 
where you ſhall ſee Scripture clearing it ſelf. 

. 1. Sometimes Ccripture attributes to Men, know- 
leds and underſtanding. Fob 32. 8, There us a 
ſpirit #n man; and that is a ſpirit of underſtand- 
ing.. Prov, 20, 27, The ſpirit of man us the, 
candle of the Lord, A Candle ſerves to manifeſt 
ſomething.” More fully, Fd. v. 10, But in what 
they know naturally , in thoſe things, &c. 1 Cor. 

| IL. 14, 
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Nature you ſee teaches ſomething 3 is ſufficient 
to ſomething. And accordingly, we have no rea- 
fon to deny to Man, what we grant to Devils. 
2, Scripture acknowledges Men may be not on- 
ly naturally wiſe, but improved in their know- 
ledg. Matt. 11. 25, Thou haſt hid theſe things 
from the wiſe and prudent : Thoſe that were wile, 
in rebus cognoſgends, to know things; Prudent, 
in rebus agendis, in-their atings. They may be 
great Counſellors, States-men, Politicians. G4- 
maliel was known to be a wiſe, prudent Man, 
and able to give the whole Senate advice. AF. 


5. 38, Kefrain from theſe men, and let them alone, 


&c. So was Paul, that was brought up at his 
feet, even while he was a Phariſee, AF, 22. 4, 
Though 1 have the gift of of propheſy, and under- 


ſtand all myſteries, and all knowledg, 1 Cor. 13.2. 


So that we detra&t not from mens parts, or learn- 
ing, where there is real worth; or deny every 
|kind of knowledg to them. They may be learn- 
xd and prudent Men, fit for buſineſs. 


3. Scripture grants to all ſome knowledg of 


«(ZJod, even in things ſpirztual. That which may be 
known of God, is manifeſt in them, Rom; 1. 20, 
The Gentiles do by nature the things contained in 
the law, Rom. 2.14. Therefore ſomething of the 
L:w they know naturally: Much more -may they 
know in Scripture, and from Scripturez [eſpecially 
under plentiful means. Rows. 2. 18, And knoweſ 


, bis wall. Ver. 20, Which haſt the farm of knowledg, 
and of the truth in the Law: Even ſuch know- 


ledzz they may have, as to keep themſelves from 
the grols evils of the World ; or -in.a ſenſe to xe- 
| cover 


06, Man's Corruption by Nature.  F 
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" Man's Corruption by Nature.” 
?  Fcover themſelves from them. 2 Per. 2. 20,” If af- 
ter they have eſcaped the pollutions of the world, 
through the knowleds of the Lord and Saviour Feſus 
Chriſt, You lee, they may know right and wrong, 
- [juſt and unjuſt;” nay, have the knowledg of the 
- [| Goſpel, fo as to be much reformed. outwardly ; 
s | yea, they may be enlightned, and tat of the good 
» [| word of God, &c. Heb. 6. 4, 5. Therefore, we 
» [deny not to natural Men all knowledg of ſpiritu- 
2 [al things, whenwe ſay, There is none that under-. 
| fanatth. | 
; 4. Yet again, there is ſome kind of knowledg, 
, | that Scripture frequently and commionly. denies 
, |f to natural Men; and generally denies them to be 
; [| Men of underſtanding in a tri and proper ſenſe. 
, [O righteous father, the world hath nt known thee, 
Joh. 17. 25- And-Foh. 14. 17, Whom the world 

{| canner receive - beeauſe it ſees him not, neither knows. 
bin. Deut. 32. 28, 29, For they are 4 nation void 
of counſel : neither is there any underſtanding in 
them, O that they were wiſe, that they underſtood 
this, Ia. 27. 11, For it is 4 people of no- under- 
ſtanding. You fee this verified generally of the 
Jews, who had the means of knowledg, and the. 
privileds of the Oracles of God. The fear of 
the Lord is the beginning of wiſdhm : good nnder- 
ffanding have they that do his commandments, Pſal. 
Iii, ult. Therefore they which fear not God, 
have not ſo much as the A. B. C. of right 
knowledg. ' Hence Scripture commonly gives the 
Fool to them. | | IE 

5. Scripture ſpeaks of a peculiar manner of 
knowing. 1 Cor. 8. 2, He knows nothing yet as he 
ought to know, xallas I, in compariſon of which, 
it 
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if deſpiſes and -undervalues all the reft as no know. 

ledgs. We know that all have knowledg, q. d. ſuch 
as it is; but it is worth little, good for nothing, 
to any ſaving, ſpiritual purpoſe. Eph. 4. 20, 21, 
| But ye have not ſo learned Chriſt: if ſo be ye have 
heard him, and been taught by him as the truth is 
in Feſw. Tifis is a ſpecial teaching, and learning, 
which Chriſt only teaches. Pſal. 119. 34, Ge 
me underſtanding, and T ſhall keep thy law; yea, 
1 ſhall obſerve i with my whole heart, What is 
this ? Does David beg teaching of God, and pro- 
miles and undertakes for all the reſt, of himſelf? 
No, but he prays for. that peculiar manner of 
teaching, which will enable him to do all, or ob- 
ſerve all. Give me underſtanding, and I (hall, &c. 
Joh. 6.45, They ſhall be all taught of God. Here 
is a Divine teaching, and learning of ſpiritual 
things. All the reſt is but humane: This is of 
God himlelf. 

6. We find Scripture plainly diſtinguiſhing of 
natural knowledg, and ſpiritual. Cel. 1. ov, That 
ye may be filled with the knowledg of his will, in al 
wiſdom and ſpiritual underſtanding. 1 Cor. 2. 14, 
For they are ſpiritually diſcerned. Pfal, 119, 18, 
Open thou. mine eyes, that I may behold wandrou 
thivgs out of thy Law. Now this ſpecial, peculiar, 
{þpiritual wiſdom and knowledg, is that which the 
natural Man hath none of. And thus it is trus, 
There is none that underſtandeth. Which that you 
may the [better underſtand!, we ſhall briefly ex 
plain it, 1. By its Nature. 2. By its Proper- 
r1Cs, 

1. In its Nature. I: zs a ſpecies] light ſet up it 
the mind, by the ſpirit of God , whereby it is ele- 


vVate a, 


' watedand inabled to diſcern, and judge of things [pi- 


ritual in another manner than any natural man doth, 
con ds; To explain this. .-. . ':; 3 

1. It & a ſpecial light. Therefore it is called 
the Light of the knowledg of the glory of God; 
2 (or. 4. 6. All Light manifeſts tomething, in 
ſome manner, as all knowledg does: But this is 
the light of the knowledg, s. e. which. fo mani- 
feſts the Glory of God, as no other knowledg 
doth. Many men have a knowledg of ſpiritual 


things, (as I have ſaid before) but not an eviden- 


cing, manifeſting Light of the glory of them. See 

2, Set up in the mind, 1. e, habiualff; In op- 
poſition to ſome meer paſſing, tranſient light 
which poſtbly other tnen may have. This abides 
:n them, 1 Foh. 2.27. Whereby they are in ſome 
meaſure diſpoſed to judg of things at one time. 
as well as another : Though this alone ſerves not 
for aQual judgmetit, and apprehienſton. 

3- By the ſpirit of God - For though there be a 


 fpirit in Man; yet the Lord giveth wiſdom, out of 


his mouth cometh knowledg and underſtanding : he 
layerh up ſound wiſdom for the righteow, Prov. 2: 
6,7. Itis the anomtiag teaches, as before, 1 Foh. 
2, 27. | © 7 

4. Whereby the mind is elevated and inabled., 
1 Cor. 2. 15, But the ſpiritual man judgeth all 
things, 4. e. diſcerneth, q.d. he is in a better ca- 
Pacity, as one in ar higher Sphere, where he 


fees that which no other man fees; which is 


called The ſpirit of a ſound mind, 2 Tim. 1. 7., 
Aut now after ye have known God, or rather are 
known of him; hoy turn Jer again, &c? Gal. 4. 8,6. 
| 12 11S 
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This-is that which makes him wonder, that after 


they had ſuch advantage from the {ſpirit of better 
judging , they ſhould recede to poor empty cere- 
monies, -which had nothing in them, &c. 

5. In another manner than, &c, Matt. 15. 14, 
Let them alone, they are bling, &c. -Chiiſt wonders 
not that they were offended at his DoArine, nor 
did regard', Becauſe they were blind, and not a- 
ble to judg of ſuch matters. He wonders not, that 
many of his followers ſhould go back; but if Pe- 
zer, &c, Will ye alſo go away? John 6.67, But 
wiſdom 3s juſtified of her children , Matt. 11. 19. 
q. 4d, Thay which are wife, and truly ſpiritual, 
will be able to make a right judgment of theſe 
things. | 

Hence it is that they know, | 

1, The truth and. reality of things ſpiritual. 
Col. 1.'6, Since the day ye heard of ut, and knew 
the. grace of God in truth, The grace of God-is a 
notion men play with in the hear-fay of itz but 
when they know it in the truth and reality of it, 
then it fruRifies ; they are therefore ſaid ro be of 
the truth, Foh. 8. 37, Every one that is of the truth, 
heareth my voice. The reality of things takes upon 
them. . Rom. 7. 9, When. the law came, ſm revived, 


1,.e, when the fpirit brought it home, he ſaw it. 


in the reality of it, verſ.13, $2 appeared tobe ſin, 
in its proper colours, and what a great evil it was, 
That took. occaſion, even by the Law and Com- 
mandment, to work in him all manner of evil. 

2.. The goodneſs, and worth of them. © arr. 
T3.45, The merchant-man, 'when he had found one 
pearl of great price, went and ſold all; he was able 
to judg.of- the value: of it; +: Pee, 2, 7, Unto you, 
EL lil VT which 
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which believe, he is precious, that is, to thoſe which - 
have ſpiritual judgment and apprehenſion of things : 
other men- would. be ready with Fadas, to 1ell 
Chriſt for thirty pence ; or part with God for a 
{mall matter: When to. David, the Lord ts his 
portion, Plal., 16. 5. Fr-ox; | 

3. The excellency and tranſcendency of ;them, 
Phil. 3.8, Tea doubtleſs, I count all things but loſs 
for the excellency, Se. Ji 7) vas x00 3 propter. emi- 
nentiam, becaule of the excellency. P/al.89.6, Who in 
the heavens can be compared to the Lord ? Plal7 3.255 
Whom have 1 in heaven but thee ? &c. 5953. 

4. The great importance, and near.:concern- 
ment of things ſpiritual. . Fohz 16, 8, He ſhall con- 
vince the world of ſin, becauſe they believe not, i. EC. 
that all their fins are upon their back,, for - want 
of Chrift and his righteouſneſs. The ſpirit. of God 
never ſuffers the ele& of God to take up-with, 


| and reſtin-a seneral notion of the Goſpel without 


Application : Therefore having convinced of; fin, 
he goes on to convince of -the neceſſity of,; Faith 
and Righteouſnels. You have all the people;of God 
therefore of -the ſame mind in the main, ..with the 
Spirit ſpeaking in Scripture, . as to ſuch things'as 
theſe, Fohn 3.7, Te muſt be born again. Mark. 16. 
16, He that believeth not, ſhall -be damned... Luke 


13.5, Except ye repent, ye ſhall all likewiſe-periſh, 


1 Cor. 16. 22, If any man love not the Loxd Feſus 
Chriſt, let him be Auathema, &c. You have, them 
therefore never ſatisfied without theſe - things in 
{ome meaſure. gal | | 
Obje&. 1. But doth not- a- natural man know all 
theſe things; the. reality, goodneſs, &c ? 
Anſw. There are three:things which come .un- 
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der the notion of knowleds in the general. 7. O- 


Pinion. -2 ;Science, or Knowledg properly fo called, 
'$: Faith. ts + Bl. : 

1. Opinions a ſlighty aſſent unto things, ground.- 
ed upon meer probable Arguments: ' wherice they 
think it is fo, and it may be otherwile, ' 

- '2,-Science is a firm aſſent to things grounded 
upon Demonſtration ,'* or the reaſoh* of things : 
which" certainly ſhew them to be fo. 3 
* 3." Faith inthe general is an aſſent unto any 


thing- tpon- the credir of- another. And fo far as 


his credit will go that delivers fuch a thing, fuch- 


is our Faith.” And this- is either, 1. Humane, or 
2. Divine.'. Founded* either upon the word of 
Man, - whieh 'is 'always fallible: or upon the word 
and' authority of God , which is always certain. 

"xt; According to the firſt 5 it is eafily granted, 
men'may have knowledg, z.e.- if opinion be taken 
for knowledg.- And thus: they may diſpute pro 


and Loc tes matters: ſpirttual , and yet:know no-- 


thine intruth ; Nay, they may diſpute only pro, 
and eng the teth ; ind yet not know the ate, 
Nor be then of underſtandings ( Dialettica eff ars 
difſere#46 de re qualibet. Togick is an art — 
rohcerning any. thing )* beacuſe-tliey -apprehen 
th&Argumentsof Seripture; only as+probable. 

. + -B*As:to the ſecond, natural man may have an 
afſent,>x"firm affent to*many thidgs:in the word 
- bf God; becauſe he is-able to give # rational ac- 
count of: them, even fe6m natural Principles. And 
Hereupon many believe { to ſpeak of Faith largely) 
many things : -And hence it is, that they reje& 0- 
thers alſo. But this' is believing ſpiritual things 


or 


ho other- ways, than we believe any other book _ 
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or diſcourſe. I will at this rate believe any thing 
for which any man can ſhew me good reaſon. 
And then alſo, the. man, that hath the ſtrongeſt 
reaſon, muſt needs carry it. This is but a com- 
mon faith; no ſpecial aſſent that Scripture re- 
quires: from this men may diſcourſe largely. 

2, There is a faith, or | belief, which natural 
men may have, even of things revealed in Scrip- 
ture, becauſe revealed : which yet is not deep e- 
nough , nor will ſerve turn. Foh. 2. 23, 2.4, Ma- 
ty believed in him, when they ſaw the miracles 
which he did: but he did not commit himſelf to them. 
Here was a company of believers which Jeſus 
Chriſt durſt not truſt, Foh. 12. 42,43, Amongſt 
the chief rulers alſo, many believed on him ;, but be- 
canſe of the Phariſees, they did not confeſs him : For 
they loved the praiſe of men, more than the praiſe 
sf God. There may be a forced faith (as it ſeems 
here) by the conviction of miracles; a traditional 
faith; when men take ſuch and ſuch Do@rines for 
Sranted, becauſe the Church delivers them ; or from 
flighty apprehenſions of the truth of the Goſpel, 
as ſeemins moſt probable. Any of theſe will ſerve 
for Diſcourſe ; but none of them ſave the Soul. . 


© Object. 2. But they muſt needs grant, theſe things 
are fo true and good, &c. they are able to argue 
them. 


eAnſw. Though they may argue them from 
_ the aforeſaid principles: Yet they ſee not the re- 
ality, goodneſs, excellency ; much lefs, the ſuper- 
excellency-of them: If they did, it would tranſ- 


form them. 


Ha4 1, They 
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1, They diſcern not, perceive not, the things, 
i propria ſpecie, but only aliena, in their proper 


.colours,- but only in' others. They apprehend 


words, and phraſes, parables, ſimilitudes, common 
notions; but not the things in their ſpecial, pe- 
culiar, ſpecifical notion. They fee the {ccond no- 
tions 3 not the proper, native, {ſpiritual goodneſs 
and excellency ; which is the thing, that works, and 
is effeQual.. Matt. 13-11, To you it 15 given to know 
the myſtery .of the kingdom of heaven ; but to others 
it 4s not given: But to others in parables (as it is 
Luk, 8..10,) That ſeeing, they ſee not, and hearing, 


they hear not. Ye ſhall ſee, and not perceive, leſt 


at any time, they ſhould underſtand with their heart, 
and ſhould be converted, Matt. 13, 13, 14915. They 
that underſtand the myſtery, . are converted. If 
God, -or Chriſt,. or Holineſs were feen in their 
native excellency, they. muſt needs. affe&t Men. 
If fin was ſeen 1n,- its. native -deformity., and de- 
filement, -it muſt needs make men hate it. Dept, 
29. 2, 3» 4, Te have feen all that the Lord did be- 
fore your .eyes in. the land of Egypt, upon Pharoah, 
&c. , The. preat temptations, . and ſigns, and thoſe 
great -miracles :: yet the Lord hath not given you an 
heart to perceive to this day.. They perceive not, 


weritatemy rem. ipſam, the thing'it lelf, the truth ; 


bur,only the ſecond notions of them, and terms 
which nature, cuſtom, or education teach them : 
ſo all things are dark and infignificant to them. 
Natural - men ſee heavenly things, but: not in. their 


own proper light, but by an inferiour light. Sibbs 


in.his Bruzs'd Reed, pag. 100. Ee 
2. They 1ſce them not, 2 particulars, in parti- 
cular. Therefore their knowledg is inſignificant, 
y ” and 
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and comes to nothing. The things are all parti- 
cular , or rather fingular. Reaſon apprehends 
them not, but by the help of ſenſe ; which either 
needs their preſence , vel ſaltem repreſentationem 
earum ſpiritualem, or at leaſt the ſpiritual repre- 
ſentation of them, Ameſ. de lum. nature. Hea- 


 vens light is to ' in the particular paſſages of 


life. Dr. Sibbs brus/. reed pag. 103. When they 
meet with an univerſal propoſition, or truth in 
Scripture , they ſee not themſelves implyed. ex. 


gr. Exck. 18. 4, The ſoul that ſins ſhall dye. Or 


yo. 3. 16, Whoſoever believes, ſhall have everlaſt- 
ng life, A deceived heart hath turned them aſide, 
that they cannor deliver their own ſoul, nor ſay, ts 
there not a lye in my right hand? lia. 44. 20. 

* 3. They ſee them not, judicio prattico, with a 
practical judgment. And ſo they apprehend 
them not true, or good in relation to them- 
ſelves. All Divine knowledg is practical, z. e. 


influential firſt upon the affection, and then to 


ation ; all things in the Book of God are written 
to this end, even the moſt ſpeculative myſteries of 
the Goſpel, But. when nothing takes upon the 
Conſcience, ſo as by it to be commended to the 
heart, then all knowleds is uſeleſs and- ineffecual : 
For in pra&tical Sciences, what is all knowledg, 
that ſpeaks not to pratice ? What 1s all the know- 
ledg of a Scholar in Moral Philoſophy, that can 
talk of the ſummunm bonum, the chief good, and 
the altimies fins, the laſt end; and yet dire&ts no- 
thing hereunto, nor ſquares accordingly ? What 
doth. it fſignifie, to have the exa& detinition of 
all' virtues and vices; and yet neither hate the 
one, nor love the other? So, what is all _ 
eg 
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106 Mars Corruption by Nature, 
eds in Divinity that a Man's Confcience never 
commends to him, as good for him? Spiritual 


light fees ſpiritual good, with application to our, 


ſelves. Dr. Sibbs, Br.r. pag. 109. 

4. They ſee them not, ods congruo, in a ta- 
king manner. Religion ſuits not their perſons. 
They are rich, and *tis below them: or they ate 
poor, and cannot find time, &c. It agrees not 
with their buſineſs, as they count: They have 
oxen, and farms, and wives, or lomething to mind 
before it, Lak. 14. 18, 19,20. At leaſt, it ſuits 
them not at the preſent: As he ſaid, 70x mods 
domine, not yet Lord. Aug. © | 

2aly, There are many properties, and adjunRs, 
whereby this right underſtanding is diſtinguiſhed 
in Scripture as 

1. It is knowledg with acknowledgment. Eph, 
1.17, The ſpirit of revelation, in the acknowledg- 
ment of the truth. Col. 3. 2, To the acknowledg- 
ment of the myſtery of God, and of the father, and 
of Chriſt. Acknowledgment is an owning a thing 
in particular ; as we do a Man we are acquaint- 
ed- with ; which is the produ@ of that evidence 
the Spirit of God gives to the things he atteſts. 

2.-[t is knowledg with approbation and allow- 
ance. Fer. 24.7, And I will give them an heart to 
know me , that I am the Lord: ——for they ſhall 
tarn unto me with their whole heart. Phil. 1. 9, 10, 
And this I pray, that your love may abound —in 
knowledg, and in all judgment : that ye may approve 
things that are excellent. Joh. 4. 10, If thou knew- 


eft the gift of God, and who it is that ſays to 


thee, Qc. thou wouldeſt have asked of him, &c. 
"- 3. It is knowleds with appropriation, Fob 5. 
| Y 0-4 


' 207 "IA 
2 "Fw 
* 2 8) i, 
-£88 
x ; 3 
i 


- 2 oY = Go = OD 


SW 


- &>. @ 


, Man's Corruption by Nature. 107 
27, Hear.it, and know it for thy good, Ts it 1? 
is it I? As the Apoſtles cryed out, Mark, 14. 19. 
'. 4. It is a knowledg joyned with the fear of the 
Lord. Fob 28. ult, And unto man he ſaid, Be- 
hold, the fear of the Lord, that 1s wiſdom; and 
to depart from evil, 1s underſtanding. The fear of 
the Lord, z. e, a filial, reverential tear : Not as the 
Indians fear the Devil, leſt he ſhould hurt them. 
There is many an ignorant Man goes plodding on, 
and makes account he fears God : But does he 
ere the more for his think-ſo? No, he muſt be 
a Man of ſome knowledg that fears the Lord, 
But this right knowledg is not a meer knowledg, 
(as ſome prating men would have it) but neceſſa- 
rily joyned with the fear of the Lord. 

5. It is deſcribed by its caulſ: : It is of Divine 

operation, Eph. 1. 17, Give you the ſpirit of wiſ- 
dow and revelation. Jam. 4+ 17, But the wiſdom 
which 1s from above, &c. 
' 6. By it's preeminence and excellency, Prov. 
4+ 7, Wiſdom is the principal thing : therefore get 
w#/dom, &c. Natural wiſdom is not the Principal. 
Fob 28. 12, Where ſhall wiſdom be found? and 
where ts the place of underſtanding ? Verl. 13, Mar 
knoweth not the price thereof : neither ts it found in 
the land of the living, Verſ. 18. No mention ſhall 
be made of coral, or of pearls; for the price of wi{- 
dom 1s above rubies. 1 

7. By its effets, Eccleſ. 7. 12, But the excellen- 
ry of knowleds is, that wiſdom-gives life to then 
which have it. Prov.24.5, Awiſe man u ſtrong, 


nd a man of knowleds increaſeth ſtrength. 


8. From itslatency, and obſcurity to men. Fob 
28,21, It ts hid from the eyes of all living, Matt. 
11-36 
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308 Mars Corruption by Nature. *© 
11.25, Thou haſt hid theſe things from the wife 
and prudent. Prov. 24.7, Wiſdom ts too high far 
& fool. | = 

9. By its ſelf-denial, 1 Cor. 3.18, Let him be. 
come a fool, that he may be wiſe. How is. that} 
diſtruſt all his own. wiſdom, to learn this true 
wiſdom. 2Cor.z.5, Not that we are ſufficient of 
our ſelves, to think, any thing as of our ſelves, Prov, 
3-5, And lean net to thine own underſtanding, 

10. To have done. It is joyned with purity of 


| heart, with works, and a good convertation. Fan, 


4- 17, But the wiſdom which is from above, 1s firſt 
pure, &c. Verl. 13, Who is a wiſe man, and in- 
dued with knowledg amongſt you? lef him ſhew out 
of a good converſation, his works, Jer. 22, 15, 16, 
Did not thy father eat, and drink, and do judgment, 
and juſtice, and then it was well with him? Was 
zot this to know me, ſaith the Lord? Many more 


excellent properties I might enlarge upon ( though 


you fee I have contented - my {elf with the bare 
mention of theſe ). - I only turn you again to that, 
Fam. 4.17, But the wiſdom which is from above, 
£s firſt pure, then peaceable, gentle, &c. full of mer- 
cy," and of good fruits, without partiality, without 
bypecriſie., So I have diipatched. this third par: 
ticular : The fourth remains. 
not ? | 

To ſpeak to it in a few words. - 

1, Partly, from the fublimity and great excel- 
lency of the things to be known. . Some things 
are difficult to know, becauſe of their imperfe&tionz 
others from their great perfe&ion and ſublimity. 
guch are ſpiritual things, and therefore they a 

ceed 


4. Whence' is it , that a natural man knows 
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Ted all natural knowledg. They are faid to be 
things above, Col. 3. 1,2. The way of life which 
# above. Prov. 15. 24, The great things of Gods 
lv, Hoſea 8. 12. - | 
> | '2. By reaſon of the utter impotency of the ſuh- 
2 Bit. For though the things were ſublime and 
e F heavenly, yet man once knew them with eaſe, and 
f Edelight. But now he hath loſt the Image of God, - 
7. he can no more bear the light of them; than the 
- Owl the Sun, he hates the light, John 3. 20. Every 
f F natural man is carnal: as is clear from the Apoſtles 
. argument, Rom. 3.9, But ye are not in the fleſh, 
js W but 3n the ſpirit, if ſo be the ſpirit of God dwell in 
- Ejo#. But no natural man hath the ſpirit of God 
t dwelling in him : Therefore he is in the fleſh, or 
» | carnal. And the carnal mind is enmity to God, 
, ff verf. 4 Fleſh hath always a blind with it, a man 
s £ will not fee that which he hath no mind to know 3 
e Ef Therefore it is called the wiſdom of the fleſh, ver. 
1 6. Becauſe it is wholly {ubje&ed to, acted, and 
e © agitated by the fleſh, However , ſuppoſe a. man 
» [| were in pure naturals ( as they cal) it )), yet what 
» is that which is natural, to that which is ſpiritual ? 
- | Nature cannot riſe ſo high, and {piritual things 
+ || cannot abate of their excellency ;/ and ſo they keep 
a perpetual diſtance. 
BI 2+. Then what a ſtrange perverted creature is a 
; E natural Man. All things muſt needs be out of or- 
| der, when the King is out of the throne : all things 
in confuſion while men are wholly in the dark. 
If thine eye be evil, thy whole body is full of dark- 
I eſs, and men 772 darkneſs know not whither the 
\ | go. x John 2. 11. Men in darkneſs diſtinguiſh of 
| nothing: A man may take his foe for his friend. 
- Natural 
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Natural men are ready_ therefore preſently to iſ 


ſtumble upon any thing; to ſwear, and make ng « 
matter of itz to break the ſabbath, and turn their | h 
back upon Gods ordinances, and make nothing of Þ » 
itz attempt their neighbours chaſtity, and pro- ſ x 
ſtitute their own, and make nothing of it; eatand iſ | 
drink to the abuſe of themſelves, and all Gods mer-Þ 7 
cies, and make nothing of it; wipe their mouth, | , 


and all is well. If they hit upon that which ig 
go0d, it is but a chance; and God never regards | n 
the ſacrifice of fools. It is true, God impreſſeslo | j; 
much light, by reaſon, education, reſtraint of laws Þ y 
the cenſure of wiſe men, that many are kept with. ( 
in ſome bounds of civility, or elſe the world would | , 
not be tolerable. Yet, where this ſpiritual light & i: 
and underſtanding, I have been ſpeaking of, is | k 
wanting, there is nothing but fancy, affe&ion, and ſſÞ x 
ſelf-will, in this little world Man: And Tancy, fl 
and afteion are no more than the Principles of k 
Beaſts. JAan that wnderſtandeth not, i like th t 
beaſt, Pal. 49. ule. ( 

2, What an utter incapacity is every man in, h 
for heaven, and happineſs! Every body thinks they  h 
are going thither, though they be quite out of the x 
way. If you-would go by the law ( though in- 
deed there is no hope that way )) thelaw requires 
knowledg, and effe&ual knowleds, Row. 10. 5, 
For the rightoouſneſs of the law ſaith, the man thi 
doth them, ſhall live in them: If by the Goſpel; 
it is by bis knowledg ſhall my righteous ſervant juſti- 
fie many, Ifa.53. 11. Nay, ſuppoſe thou couldit 
by Gods connivance, croud into heaven: q- 4- 
What wouldſt thou do there? when the happi- 
neſs of heaven is to ſee him as he i, 1 John 3-2: 


And 
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eye-light ? Thou that haſt no: knowledg of God 
here, How wilt thou be able to abide the ſight 
of him face to face ? Let me add this, and I leave 
thee: They that are found ignorant at that day, 
are the ready fewel for his flames. 2 The. 1. 8, 
In flaming fire, taking vengeance of them that know 
not God, 

3. This ſhews the religion of natural men is juſt 
nothing at all in truth. Take their prayers (where- 
in moſt men truſt, and count their religion ), and 
what are they without Faith? Rom, 10. 14, How 
ſball they call on him, in whemthey have not believed? 
eAnd faith cannet be without knowleds, Take them 
in their repentings, and theſe cannot be without 
knowledg, ( though no queſtion, many think they 
repent every day.) for repentance is grief for of- 
fending God ; Which cannot be without the true 
knowledg of God; nor without the knowledg of 


the Nature of fin, nor without the knowledg of 


Gods grace: Which is the ſpring that feeds the 
heart with godly forrow. That repentance that 


hath only torment in it, and vexation, is no true 


repentance: for that is a voluntary catiing down 
of a mans ſelf. Fob ult. 6, Wherefore I abhor my 
felf,, and repent. There are great pretences of 
loye : but this cannot be without the knowledg 
I have been ſpeaking of. It were a wonder indeed, 


if a man ſhould love God, and never know him. 


Therefore God promiſes this as a foundation-mer- 
&, Fer. 24+. 9, 1 will give them an heart to know 


. me, Heb. 8. 11, They ſhall all know me, &c. All 
worſhip of God outward - of inward, hangs upon 


this, the true ſpiritual knowledg of him. Paul 
| therefore 
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tion, Atts 17.23. There is no Chriſtian of any 


ſize, great or ſmall ; but he knows God. 7 write. 
znto you fathers, becauſe ye have known him that i _ 
from the beginning. I write unto you little children, 


becauſe ye have known the father, 1 John 2. 13. 


Objea. If this be the caſe of every natural man, 


we need the leſs care. 


Anſw. 1, What abſurd non-ſenſe is this? if 0- | 


thers periſh, I will periſh with them 5 will you 
run hazards with other men meerly for company 
ſake, to your own everlaſting ruine and undo- 
ing ? 


 Anſw. 2, The ele& of God cannot. thus content 


themſelves to perſiſt in ſuch folly ; to perſiſt in fuch 
deſperatenels, is not the property of thoſe perſons 
that ſhall come to heaven. | 

Anſw.;. This proves but what I have been preach- 


-ing all this while z that there is a fottiſh ignorance; 


that poſſeſſes natural men, and they have no under- 
ſtanding. Let the fnare of thy. heart no longer 
hold thee; but now trap thy ſelf in thine own de-' 
ceit. -We therefore preach, if God peradventure 
will give you repentance to the acknowledgment of the 


eruth , that ye may recover your. ſelves out of the 


ſnare of the devil, 2 Tim. 2, 25, 26. 

4.” Then a few words for trial, whether we 
have any- ſpiritual underſtanding, who have none 
naturally. - 


Trial 1. If thou haſt any, thou haſt been taught 


it, and learn'd- it by more than humane teachers. 


Eph. 4 


| Man's Corruption by Nature. * 
_-therefore takes all the religion of the Arheman, 
(whom ye 1gnorantly worſhip ) for meer ſuperſti.- 
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:4.:21. The Spirit of God hath written ſome- 


2 thing in the fleſhly tables of thy heart. I ſay not, 


hut thou haſt been taught by men-and means : 


- But God hath bleſt them to thee, that they have 
Mheen more than humane. Doth light ſhine ints 


dark houſe, atid not affett men, and make them 


_ Yfoſible ? 


Tr. 2. If fo thou findeſt thy felf much differ- 
ns from other taen, in thy praRical judgment, 
nd apprehenſion of things; and even, from thy 
klf formtierly (1 ſpeak of thoſe that are not by 
education timely converted ) by an admirable 
change ; * Thou art transformed in the renewing of 
thy mind, Rom. 12.2. Thou pitieſt men thar lie 
in ignorance, under miſtakes and prejudices. T3r. 
j. 3, For we were ſometimes foolifh, diſobedient, de+ 
ceived, ſerving divers luſts and pleaſure, &c. ver. 
4 But after that the kindneſs and love of God 
tiwards man appeercd, q. 4, Then we had ano= 
- judgment of things, and betame other per- 
ons, 

Tr. 3. Divine knowleds affords thee ſatisfaRis 
om. Tt is fatisfaion to thy mind, and very heart, 
Iſa. 54 13, eAnd all thy children ſhall be taught 
ef the Lord: and great ſhall be the peace of thy 
<iliren, Whether they have peace by believing 
or no, they have peace in believing { It is great 


Ftisfation to them, that they know what they 


know: and they would not be otherwiſe minded 
tor any thing. ſal. 119. 14, 1 have rejoyced in 
the way of thy ſtatutes, as much as in all riches. 
You know what joy and content Men take in 


4 luch things, ,Verſ. 19, [ am a ſtranger upon earth, 
fide not thy commandments from me, q. d. then 1 
: L 


ſhall - 


® 
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ſhall have fatisfation enough. Shew us che Father il 


ſays Philip, and it ſufficeth us, Joh. 14. 8. 

Tr. 4» And laſt; It is preſefft ſalvation to thee, 
Knowledg, and ſpiritual underſtanding are ſaving, 
not only in the iſſue, :nd event; but even at pre- 
ſent. This is a ſtar, to guide thee in all thy 
ways. Pſal. 17. 4, Concerning the works of men, 
by the words of thy lips, I have kept me from the 
paths of the deſtroyer. It is a light that ſhines in 


" 4 dark, place, to ſhew thee what to purſue, and 


what to be wary of, 2 Pet. 1. 19; But now I de 
ſit, having given — ſeveral properties of this 
Divine knowledg before; to which I refer you. 

5- This ſerves to take us off from ſelf-conceit 
and preſumption, Many men from their parts 
and abilities, preſume they can underſtand an 
thing; which uſually prove the moſt blind of 
Men. Feh. 9. 39, For judgment am I come int 
this world, that they which ſee, might be mak 
bliad. Who more blind than the Pharzſees, and 
more preſumptuous? Nay even, thoſe that are 
convinced of the errour of their ways, do 
times think, and purpoſe with themſelves; If they 
be wrong at preient, by Gods help they will he 
right. Underſtanding little more, by Gods help, 
than a common Providence , to lend them their 
underſtanding, andits exerciſe. Thou mayeſt have 
all this, and little the nearer. 


Queſt. But how ther ſhall we' do to know ? 
eAnſw. 1. 1 am ſenſible F have ſpoke to this 
purpole already ; but I ſhall here ſpeak it again, 
at leaſt in another manner. If men were come. to 
ask ſuch a queſtion ſeriouſly, . rather. than wag 
h r- 
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ſer - like for queſtion ſake, the' reſoſntion were 
not ſo hard. 1 fay then, 1. Know, none can 
teach this knowleds but God alone. Ther* is'no 
body can teach this Art : though all other Arts 
inay be learried, You will be blind under all the 
moſt exa&t , diſtiri&, judicious determinations , 
counſels; and decifions of Men : They ſhall be no 
more to you; than'the Popes decrees. Not but 
that God teaches by Men as his Inſtruments; anal 
by means; but his teachings are more immediate, 
than the moſt immediate means. Marr. 11. 27, 
No man knows the father, ſave the ſon, and he to 
whomſoever the ſon will reveal him : Not the'Tews 
themſelves, though they. profeſſed to. know God. 

Unleſs God tcach, you will always err, toro celo, 
the breadth of the heavens. | 
. 2, Expe&t not teaching, unleſs you uſe means: 
You know the World commonly oppoſes theſe two: 
If God teach, whit need we trouble our ſelves? 
If we take pains; what need we be beholding to 
God? But theſe are tings ſubordinate, not op- 
poſed God teaches, but he teaches by means, and 
y Men : Therefore that is the way thou art to 
apply thy ſelf to. Rom. 10, 14,Jow ſhall they believe irs 
him, of whows they have not heard? and how ſhall 
they hear without 4 preather ? So then, faith comes 
hearing, verl. 175. Therefore it is, that we are 
bid, Work. out ottr ſalvation with fear and trembling: 
Becauſe God works in ns, &c. Phil. 2.12, 13. You 
ſee the method the Servants of God have taken 
for Teaching. Pſal. 119. iz, 1 will meditate in - 

thy precepts, and have refveſs unto thy ways; and 

Ih opezz thou mine eyes, that 1 may behold won 
ous things out of thy law ! vetl. 18. \ 
| I 


_ | 
. F ”> * C 
Wy, = n : _ 5 
. FG + _ nee. od 4 
* IA 
* s oo 4 Ex 
So S- © '% x "1 
: FE # one 25 *. 
© . w + a. 
8 In ? o& - 
py 1 F - 
— +. % 
E < 
OE 


= 


&. V 


x10 


to thoſe he hath taught! what grace is it, that 
hath exempted you from the reſt of the World? 


Matt. 11.25, 26, TI thank thee, O father, Lord of 


heaven and carth, that thou haſt hid theſe thing 
from the wiſe and prudent, -and haſt revealed then 
unto babes : even ſo father , for ſoit ſeemed good in 
thy ſight. As it is admirable, fo you ſee -it's ſet 
upon the ſcore of diſtinguiſhing grace. This ſhould 


make us.cry out, as Fudas, (not 1/cariot,) How «. 


it Lord, that thou wilt manifeſt thy ſelf to us, and 
not unto the world! | | 


” . . 
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_ CHAP. X. 


EI O ſee if there were any that did ſeck, God: 
JF They are all gone aſide, | 

We have ſeen, what the mind of a natural man 
is, We are now to enquire, whether his heart 
be any better. The mind and the heart, being 
the two principle parts, and the two great Re- 
gents in' this little World ; we ſhall in the ana- 
tomy of them, much diſcover what the whole is. 
And if he do no more ſeek, than underſtand (as 
indeed one will follow from the other ) we ſhall 
then find, that all is naught with him. 

From the ſecond and third verſe laid together, 
_ we may gather; that there is none that ſeeks God : 
Which the Apoſtle therefore, Rowe. 3. 11. puts in 
| Exprels terms; There is none that ſeeketh after 
Goa, MI. _ | Obker, 
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Obſer. 10. There is no natural man that ſeeks 


God. | | 
\ For the clearing of it, . we ſhall lead you by the 


paths of Scripture, and enquire, 


1. What it grants in the caſe? 

1. It grants an outfide-ſecking, even to natural 
Men; or ſeeking in a way of means-uſmg. /Afatr. 
7.7, Seek and ye ſhall find, Where {ſeeking being 
diſtinguiſhed to asking, I interpret it of the ule of 
other means. And ſo they may ſeek, Luke 3.24, 
For many, 1 ſay unto you, ſhall ſeek to enter. 

2. It grants a formal ſeeking, or ſeeking by way 
of Prayer. Pſal. 78. 34, When he ſlew them, ther 
they ſought him ; and they returned, and enquired 
early after God, Verl. 36, Nevertheleſs, they did 
flatter him with: their mouth, and lie unto him with 
their tongue; as Dogs, thit fawn when the cudgel 
is over them or to get a bone. ſa. 29. 13, Tv 
people draw near me with their mouth, and with their 
lips do honour me ; but have removed their heart far 
from me. Ia. 1. 15, Tea, when you make many 


prayers, I will not hear you. Multiply prayer, as 


in the Hebrew, over and over , again and again , 


| pray much: yea, they may pray long too, Marr. 


23.14, For a pretence make long prayers. 

Queſt. Why, what ts wanting in theſe two , that 
they be not counted right ſeeking ? 

Anſw. 1. Intentio ad finem, they have no aim 
at the end. They uſe not means, as means 3 but 


only as duties, or tasks rather. - 


2. There is want of circumſpeRion, or attenti- 
on to the circumſtances. And fo they offer the 
{acrifice of fools; not conſidering what they do, 
or regardin5 how they doit. They want the grear 

I. 3 things 
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things requiſite in Moral ations, much more in 


{piritual. 


»” 


3. They may ſeek with a ſelf-ſceking , fekin 


in their extremity, when trouble and anguiſh js up- 
on them. Iſa. 26. 16, Lard, in trouble have they 
viſited thee 5, they poured out a-prayer, when thy chaſt 
ning was upon them. Every man wiſhes hinzſelt fo 
much good, as in extremity to deſire we A and 
becauſe there is inall, ſome kind of ſenle of a ſupe- 
riour , therefore it 1s they ſeek unto God, but 
meerly, that he would ſtand their friend, or ra- 
ther be their ſervant. Thus God preſumes of proud 
Epbraim ; In their offiittion they will ſeck me early, 
Hoſea 5 15. Thus .many of the Ruffin generation 
may be full of prayers, and promiſes too at ſuch a 
time , becauſe they cannot tell how to help them- 


ſelves. Prov. 1.28, They ſhall ſeek me early; but 


they ſball not find me. What ? not they find, that 
ſeek carly , when you may find this very word 
turned into promiſe, Thoſe that ſeek me earh, 

| {of find me? Prov. 8. 19, But in this latter, | 
uppole [| Early ] by a Metalepſis to be taken for 
ſeriouſly, from the heart , and according to the 
rule of the word : but in the former, it 1s meerly 
out of fear, without any of the other qualificati 
ons, unleſs ir be a meer Moral ſeriouſnets. Perf. 
27, When your fear cometh as deſolation. 


" 4+ There is an indire& prepoſterous ſeeking of 
God, «which conſiſts in voluntary humility, will 
worſhip, maceration, and contempt of the badyQ, 
In which ſome may much ſeek, Col. 2. 18,23. And 
. thus many Papiſts, and men of their ſtrain may he 
very devout, like Baals Prieſts; and count they do 


| God good {eryige, and engage him much by ſuch 


kind 
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in kind of ways. Hence come the Popiſh-ſcorpi- 
Hons; as if they would pacitie God with their own 


blood. From this conceit it's likely, came that a- 
bominable Idol Afoloch : fee Fun. e Trem. Notes 
on Levir. 18. 21, Which the Jews learned of the 
Gentiles: There muſt be humility indeed, aud vo- 
ſuntary too 5 but if it be your own invention, you 
have no thank for your labour, but difplealure. 
There mult be keeping down the body, 1 Cor. g. 
ule. I keep under my body, and bring it into ſub- 
jeftion - But if it be {imply fo, as if you counted 
it a great matter in it ſelf5 meerly as if God was 
delighted with your torments, and ſelf-puniſhment , 
you have your ſorrow for your pain. It muſt in- 
deed be kept under ; but, as a man would his Als, 
that it may be ſerviceable. All ſuch kind of ſeek- 
ings are, as the Jews ſought righteoutneſs, as it 
were by the works of the law,Rom. 9. 3. and ſomething 
worle : unleſs they could intrude themſelves by their 
own doings into his favour, they would not he be- 
holding for it. Theſe men are never the nearer z be- 
cauſe theſe are not means to Gods ends: for his 
means are accordins to his own will, not our 
fancy. 

5. There is an unſound hypocritical-ſeeking 3 
meerly ypon fome carnal deſign. £o the enemies 
of Fudah and Benjamin, would have built with the 
Jews; alleds, For we ſeek your Ged, as ye ab, 
Ezra 4. 1,2. Whercas it was a 'wretched pretence 
to hinder their work : So Ephraim ſhall come with 
their flocks and their herds to ſees the Lord, Hol. 5. 
6, In their oppreſſion, and breaking, as was pro-. 
pheſied ; when, neither the Afyrian, nor King Fa- 
reb could help them :; but they ſhould not find him : 
| t 4 For 


Verſ. 4- z.e. their yery heart was deeply engaged 
in {dolatry. | +"4.5. lt 
Thus you ſee there axe ſeveral ways called ſeek. 
ing in Scripture, which a mfer-natural Man may 
0. But now let us ſee what ſeeking 'it is, which 
Scripture denies of them ? 


1. There is ſome ſeeking in Scripture, which 


made tne deſcription of a true Chriſtian ; and there: 
fore it cannot belong to them - For -that which 
conſtitutes a Chriſtian, muit needs diſtinguiſh hin 


from all others. I/a.5 }. 1, Hearken to me, yetha 


follow after righteouſneſs, ye that ſeek the Lord. Pial, 
24. 6, This us the generation of them that ſeek him, 
that ſeek thy face, O Facob The fourth verſe wil 
give you ſuch a charaRer of them, as can agree to 
no other than true Chriſtians. So Pal. 70. 4, Lt 
all thoſe that ſeek, thee, rejayce aud be glad in thee, 
Thus natural men are no fcekers. Er 

2. To delcend by degrees: There is ſeeking 
with the foul and- ſpirit. J1/a. 26. 8, 9, With my 
foul have 1 defired thee, yea, with my ſpirit within 
ze will I ſeek thee. Thus Fehoſhaphat, though he 
was reproved by the Prophet Fehu , for helping 
Abab, 2 Chron. 19.2, Shoulift thou help the ungod- 
ly, and love them that hate the Lord? Yet was com- 
mended, verſ. 3, He had prepared his heart to ſec 
the Lord, In the time of Fergboams_ Apoſtacy, 
Out of all the tribes of Iſrael, ſuch as ſet their heart 
ro ſeek the Lord God of Iſrael, came to Feruſalem to 
ſacrifice, &c. 2 Chron. 11. 16, Thus natural men 
leek not: It is rot hcari-deep, buc all overly, 
{uperficial ſcel-ing. : 
3+ Fherg tz a jerking with the whole heart, ard 


£+ v4 
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For the ſpirit of whoredoms was in the midſt of then. 
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f all the heart. Dent. 4.29, But if from thence, thou 


ſhalt ſeek, the Lord thy God, thou ſhalt find him, if 
thou ſeek, him with all thy heart, and with all thy ſoul, 
5. e.. when they were ſcattered amongſt the heathen, 
Pal. 119.10, With my whole heart have I ſought 
thee, lays David. Thus Hexekzah, 2 Chron. 31. + 
21, In every work, that he begun in the ſervice of 


. the houſe of God, and-in the Law, and in the Com- 


mandments, to ſeek his God, be did it with all his 


heart, and projpered. 1am not willing to tire you 


with inſtances: See 2 Chron, 15. 12. It is with 


- the whole, and all the heart, in oppoſition to all o- 


ther ſeeking : which either hath nothing of the 
heart; or elle a divided falſe heart. Though Gods 
people ſeek not ſo intenſly, earneſtly, diligently, as 
they ſhould; yet it is in truth with the whole heart, 
though the whole heart be not wholly in it. The 
phraſe implies integrity, mind, and heart, are all 


- this way. Ask them, do you think it beſt? yea 


truly, indeed I do ; do you love it, and chulſe it ? 


Fea with my foul, when -they can have the ſenſe 


of their hearts. | 

4. There is ſeeking, which is ſeconded and back*d 
in Scripture with many gracious promiſes and en- 
couragements : Which, becauſe I ſhall not have op- 
portunity elſewhere , I ſhall a little. here infiſt on, 
for the comfort of ſuch true ſeekers, as well as the 
confirmation of the matter in hand. Law. 3. 25, 
The Lordis good to them that wait for him, to the 
ſoul that ſeeketh him. Pal. 9. 10, Fer the Lord hath 
not forſaken them that ſech, him. Whereas of all 
men, ſuch are afraid God ſhould leave them : We 
are. apt to think we ſhall be never the near; as good 
far ill, as trouble our ſelves: Fee therefore Proy. 


”_e 
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SV: 17, They that ſeek me early, i. e. from the heart, 
and diligently ( as before ), ſhall find me. Jer. 29. 
1 3, Ye ſhall ſeek me, andfind me. When ye ſhall ſearch 
for me with all your heart. They are apt to think 
their heart will die within them, and fail them: 
But ſee Pſal. 22. 26, Their heart ſhall live that [ek 
Ged. Your heart ſhall never, fail before you find. 
But if it be in an evil time we ſeek God; we are 
afraid. we ſhall the ſooner be made an hand of: See 
therefore Amos 5.6, Seck.the Lord, and ye ſhall live. 
The context leads me to interpret it of temporal 
deliverance, as verſ. 14, Seck_ good, and not evil, that 
ye may live: andſothe Lord, the God of hoſts ſhall 
be with you, as ye have ſpoken, This is the way 
fo life, to be ſure, They fear, however, they ſhall 
miſs the way to heaven : For this ſee Prov. 28. 5, 
Evil men underfland not judgment, but they that ſeek. 
the Lord underſtand all things. Where you ee, 
ſcekers are oppoſed to evil men: And who are 
they that.are oppoſed to evil, but good ? And ſuch 
g00d men underſtand all things, 5. e. all things ne 
ceſſary to bring them to heaven at laſt: which. 
was the thing in queſtion, Prov. 2.4,5. If tho 
ſeek, her as ſilver, and ſearch for her as for bidtrea- 
ſures, then ſhalt thou underſtand the fear of the Lord, 
and find the knowledg of God. They that ſeek the 
Lord, muſt of diy be- poor : in this cafe con- 
ſult, Aatr.6. 33, Seek ye firſt the Kingdom of God, 
and his righteouſneſs, and all theſe things ſhall he 
added unto you. Webalk God, and think our own 
wayes and courſes the likelieſt to thrive : and this 
is the way to undo our ſelves. Pal. 34. 10, They 
that ſeek the Lord, ſhall want no good thing, i. e. 
relatively good, and formally good, nothing that 
_ 
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is good for them, - But we are afraid we ſhall ne” 

ver get out of our ſackcloath and mourning : But 
ſee what a hopeful thing it is, by - the P/almiſts en- 
couragement, Pſal. 70.4, Let all thoſe that ſeek 

. thee, rejoyce and be glad in thee: tee himſelf an 
inſtance, Pſal. zo. 11, Thou haſt turned for me my 
mourning into dancing, &c. I havelaid before you. 
Scriptures and. their ſenſe-plentifully z wherein ir 
appears, What kind of ſeeking a natural man may 
have, and whatnot, Now judg your ſelves, whe- 
ther he can be {aid truly and properly to ſeck God, 

_ that ſeeks him not as his people ſcek him, with 
their heart, their whole heart; and ſuch as brings 
them under promiſe, Which wes the firſt thing I 
propounded to clear; In what ſenſe according to 
Scripture it might be ſaid, a natural Man might 
ſeek God, and what not ? | 
\ 2, The ſecond particular, I now come to en- 
quire more particularly, In what ſcnſe it is denied 
and to ſtate the queſtion more clearly. Where 
obſerve, 

1. It is not meant, but a natural Man may feek 
God , -or ſue to him to do him ſome particular 
courteſie, or ſhew him ſome ſpecial favour in a 
ſtrait extremity, &c. As Pharach, and the flat- 
tering Jews, Pſal. 78. 36. 

2. Nor is the queſtion, whether there be not 
{omething analogous in a natural Man, ſomething 
that looks like it, that bears the ſame name and 
colour in Scripture. 

* 3. But whether in truth, and reality, truly, and - 
properly , a natural Man may be faid to ſeek God ? 

- * Towards the refolution of this : 1 ſhall ſhew what 

 ynplied and jncluded in this phraſe ſeeb5ng God : 


@ Which 
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dick will go a great way towards the caſe in 


I. It implies making God their main object, and: 


their laſt end. Iputthem both together : becauſe, 


what' is a mans laſt end, will be his main obje&.. 


Pjal. 27.4, One thing have I deſired of the Lord, 
that will I ſeek after. And what doth this come 
to? To behold the beauty of the Lord, Where 0- 
ther things are ſought equally with him, he counts 
himſelf not ſought at all, but dethroned, and de- 
pofed. When a man is more taken with gold, than 
with God; then his gold is made his God : And 
therefore covetouſneſs is Idolatry, Col.z.5. And a ce- 
werous man is an Idolater, Eph.5.5. So when 
a man 1s moſt addi& to his belly, that is his God, 
Phil. 3. 19, Whoſe God is their belly. How near 
natural men come to this, or rather how far they 
are from {eeking God, may appear afterwards: Fhis 
15 not its place, but it is cafie to obſerve, that al- 
moſt any thing carries it with them before God. 
They are ſo far from making God their laſt end 
that it is the laſt end of their thoughts 

2. It implies uſing means for this end, s. e. with 
taat aim and intention that they might attain their 
defire. Matt. 7. 7, Seek and ye ſhall find.” Uſing 
means 1n relation to the end, is an'a& of counſel 
.and deliberation, not. of cuſtom and faſhion, 

' 3. It implies an abſolute, choice and volition , 
i oppoſition to an imperfe& conditional will. 
This imperfe&, conditional will is that we call ve- 
leity;z which is a fleeting, inconſtant, trembling 


motton, and deſire of the 1{oul; it wouldif it durſt; 


i would but for coſt , it would but - for pains; 
J3t would, and it would not. Thele are ndt the 


ſeekers 
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ſeekers in Mats. 5: 7- nor Luk. Il. 13, How much 
more ſhall your heavenly father give bis holy ſpirit 


to them tyhich ask him? | But. this abſolute choice, 
is when we deſire, will, and chyfe God, notwith- 
ſtanding all inconyeniencies, come what will come ;z | 
fall back, fall edg, as in an inſtance very little 
differing. .Foſb. 24. 15, Chuſe ye whon: ye will ſerv 
but as for me and my houſe , we will ſerve the 
Lord. 

4. It implies a peremptory deſign and reſolu- 
tion, for the obtaining what it ſeeks. Pal. 27. 4, 
One thing have I deſired, that will I ſeek after. Ver. 
6, Thy face Lord will I ſeek, Iſa. 26.9, With my 
ſpirit within me will I ſeek, thee. The Kingdom of 
heaven ſuffers violence, and the violent take it by 
force, Matt. 11. 12. It is not a neutrality or 
indifferency unto God, asif they could mend them- 
ſelves elſewhere. | : 

5. It implies a freedom, and alacrity of ſpirit, 
2 Chron, 15. 15. The people rejoyced, for they had 
ſworn with all their heart, i. e. to ſech the Lord, 
Pal. 27. 8, My heart anſwered, thy face Lord will 
T feek.: YeaLord, Iam ready, with all my heart. 
What the heart doth, is done indeed, even when a 


Chriſtian goes to God under his damps and fears, his 


God heſeeks with a free heart; only he fears he 
may not be admitted. 

6, It implies an integrity of the heagt : When 
the heart ſeeks, all goes one way, z. e. all the pow- 
ers are engaged, though not wholly. For the heart 
commands the whole ſoul, though it cannot fully. 
Pſal. 119. 10, With my whole heart bave 1 ſought | 
thee. Which one Scripture, had 1 {aid no more, 


- Proves all I have faid already. A. man never be- 


ſtows 
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Rows his All; but upon that which is his Main. 
- 3. The thitd particular. We ſhall now enquire 
whether a natural Man thus ſeeks God ; or rather 
demonſtrate, that he doth not : for all this while 
you have had it rather ſuppoſed: | 
-, Demonſtr. 1. If they {eek him; they know him: 
Phis is ſo clear a cafe; that ſeeking muſt needs he 
imagined a ſtrange Kind of thing; a meer blind de- 
votion, if this be not granted. But that natural 
men know not, hath been. largely proved elſewhere: 
For all divine Knowledg is influential-; firſt upon 
the affeion: ſecondly upon ation : or, in other 
terms, it is practical. Re , 
They may know the ar ſi, that he isz and have 
ſome ſpeculations as to the quid ſit, what he is; but 
they know him not as God : therefore prefer other 
things to him; Jntelligit ſpiritualia quaſs aliz rei 
efſent, quam revera ſunt, &c. He underſtands ſpi- 
ritual things , as though they were other things 
than they are. Ameſ, de tim. nat. & gr. 
Demonſtr. 2 It they ſeek him, they deſire him : 
for what is ſecking but the at of the heart ? The 
rational appetite ( as they call-it ) «xtending it ſelf} 
to the thing deſired, that it may enjoy it. Deſire 
is put as the ſpring in the notion : One thing have 1 
elefired, that will I ſeek, after, Plal. 27. 4 There- 
fore it 1s, that defiring and praying, areput for the 
ſame thing: Tho# haſt given him his hearts deſire, 
and haſt not withheld the requeſt of his lips. Pal. 21s 
2. . But natural men deſire not God. For, 
| 1. They that deſire, are ſenſible of their wait: 
For what is deſire, but looking out elſewhere for 
what it finds it needs at home? But no natural 
man wants God; I mean, is pinched with the _ 
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of his want, 5. e. ſces it, feels it, mourns under it; 
as the Spouſe, Cart. 3. 1, 2, 1 ſought him, but I found 
him not, I will ariſe now, and go about the city. 
Rev, 3.17, And knoweſt not that thou art wretched, 
and miſerable, and poor, and blind, and naked. Here 
is Laodicea, like a poor, fooliſh, doting creature, 
counts her ſelf rich, and encreaſed, and hath need 
of nothing; when yet ſhe wants-every thing. What 
made Laodicea ſo lenſeleſs, makes every natural 
man alſo. Men are clog'd with the {weet of fin, 
the fulſomeneſs of the creature (the ſcent of many 
a mans kitchen takes away his ſavour of God, as 


_ Catum), their own conceited riches, ſelf-ſufficiency , 


that they find no need of God in their imaginary 


fulneſs. 
2, If they defire God, there is ſomething muſt 
make him good unto them 3 ſomething there is 


 which- myft commend him, that may induce them 


to a good liking. This muſt either be from their 


_ own ſpirit, or the Spirit of God ; if from their own 


fpirit, Why was it not always ſo? For what is 
natural, is never ſeparated; beſides what Chriſt 
ſays, Matt. 11,27, Neither knoweth any man the 


father, ſavethe ſon, and he to whomſoever the ſon 


will reveal him. Not from the Spirit of God : for 
they have it- not, Fohz 14. 17, He is .the fpirst. of 
eruth, whom the world cannot recesve. 

3- If they deſire, then there is ſomething in @ 
natural Man, which ſuits with God; for deſire is 
of ſomething which is good: and Lonur eft, quod 
convenit, good is that which is ſuitable : cccoritng 
to every mans temper and inclination, ſuch 'is the 
good he ſeeks, becauſe 4t fuits him. So pleaſure 
luits the voluptuous, riches the eovyetous, = 

; taere 
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with God, for that which ſuits with God , muſt be 
divine, and ſupernatural 3 and then alſo, there is no 


ritual: When yet the Apoſtle ſays, they differ as 
light and darkneſs, Eph. 5.8. ; 
with an abſolute defire,' not eonditional. For by 
than the contrary , but even, as it happens, or falls 
out. Aud this is that -which God counts no deſire 
at all, becauſe fuch a man is a double-minded man : 
and leg not that man think, he ſhall receive any thing 
of the Lord, James 1. 7, 8. They that deſire truly, 
deſire God withous any exception of any thing 
- that isin him, or comes with him: elſe every man 
would have ſomething of God. according to theif 
humor, if he could be divided. See what God ſays 
of Ephrain: in this caſe, Hoſ. 10. 2, 3. His heart 'is 
divided, now ſhall he be found faulty, i. e. greatly 
faulty : for it was in the caſe of idolatry. . They 


ſtate and polity againſt Fudah, and all their ene- 
mies z but yet would ſhare it between God. and 
Idol. 
+ $. If they deſire, then all things are uniform; and 
accordingly , in ſome meaſure. A man that great- 
ly defires, and does nothing ; neither a&ts; nor con- 
ſults how he may beſt; we count him a meer pio- 
jeQor. . They that drive on a purpoſe and de- 
fign, are conſiderate, vigilant, induſtrious. 4 wiſe 
woman vonſiders a field, and buys it © with the fruit 
of her hans ſhe planteth a vizeyard,, * Prov. 31. 16. 
It natural men were fo. deftrous, you ſhould find 
| : | them 


- there is nothing in the natural: Man which ſuits 


 Tpecial difference between a natural man, and a ſpi- - 


4. If they deſire God truly, and properly, it is 


this; a man may be ſaid, no more to deſire that, _ 


would have ſo much of God, as to preſerve their 
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| them waiting at the poſts of wiſdoms-doors ;, you ſhould 
have ther, enquiring. the way to' Zion with their fa- 
cts thitherward;--You ſhould have them in their 
Cloſets, where God uſes to- be met with, muſiag; 
ind 1olicitousy/- that . they might not miſs their 
ſummum bonun, their defired 600d. But doth not 
cominon' obſervation, as well+as Scripture-tell: us, 
they are Gallzo*s, and care {or-none of thefe matters ? 
But their eyes are 12 the ends of the. earth Prov, 
17.24, And their heart at their left hand  Fccle- 
faſtes, INS22vTS,; -- 943 JOINT Y L192S9%0 AS: 
Demonſtr. 3. They that ſeek, would be'glad- to 
ind : The poor Woman” that loſt but her ' groat, 
hoks till ſhe:find, "calls her friends and rejoyees, Luk. 
15- 9. \Deſere accompliſh'd, #5 atree of life, Prov; 13: 
12. T found bim, and would not let him go, Cant. 3,4 
But natural men --are'fo far from rejoycins'to'find 
God , that:if God do but find'them; thepare-conm- 
founded. If at any time'God meet themiin a Ser- 
mon, Prayer, Meditation, or-otherwiſe, they are 
affrighted'; | he ſcares them, *they' run frott him 3 
they count themſelves  as' caught - in the | Briars: 
I Kings 21.20, Haſh thou found me, O mineenemy, 
fays Ahab? It was becauſe God had 'found- him 
indeed by the Prophet. Ahab counted hitmhis ene- 
ny; for Gods fake. 1 have found thee, betunſe 
thou baſt ſold thy ſelf to work evil; 8c. When. God 
net With the'prond Phariſees iti Stepherfs. apology 
They 'gnaſbed-ipen bin witheheir: teeth, ' AR. of\"54- 
Youl ſay ; \they were hatdeneSobſtinate !Siniters, 
and what differs an obſtinafe-finner from another, 
but in degree [Therefore take that Rom. 3:4 The 
Carnal mind i enmity againſt God, The Gadatens, 
z more moderate people, yet defire Jeſus Chriſt 
K (even 
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(even the whole City of them ) to depart out of | 


their.coaſts. Fe tibs. generatio prave & perverſa; 
ve tibs ftulte popale, & mſiptens , qui wemorian faſt; 
dis, .&r:.preſentiam expaveſcis. Bern. - 

Demonſtr. 4. If the natural man ſeek God, then 
orace-is a pearl in his eye. It is the Heſcription of 
the ſame perſons: Hearken tome, ye that follow af- 
ter righteouſneſs, ye that ſeek, the Lord, Ila. 51. 1, 
Faith/and good works, 1 mean, ations inwardly 
and ougwardly good, are now admired, For if 
the greater, why not the leſs? give any reaſon; 

i. Becauſe it diſpelys to Divine reception. P/al, 
25-99, The meek, will. he guide in judgment , the 
meek; will he reach hs way. Ia. 57.15, I dwell 
with hinz alſo that is of an hamble andcontrite heart, 
To beſure, grace diſpofesto communion with God: 
That is. one reafon why'itis fo. deſirable. . It's true, 
he comes. where-the' ſoul is not diſpoſed, 5. e. to 
diſpoſe-it ; but not. immediately to- diſpoſe himſel 
to it, ad fruitionem, to. be injoyed : Though thek 


many: times differ not.in_ order of Time , but of 


Nature. ne ant | < <7 

2--Becauſe this is that which inables them to 
ſeek -and ſeek with. 'importunity.; Hence it is 
That they become #mprobz flagitatores, fuch bold Bep 
Sars,as Luther calls them. lt is the ele@ partake 
of: grace, which'ry day and night, Luk.18. 7. Thi 
opens the mouth wide,.'and 1o dilpoles unto mercy, 
Pſal. 81.10, Open thy manth wide, and I will fills. 
What-is it makes men ſeek, but a, poverty of ip 
rits hunger and thirſt, purity of heart in ſome mex: 
ſure, Faith and Dependence? Rom. lo. 14, How 
ſhall they call on him, in whom they have not bt- 
treved, | 3. Bc- 


Man's Corruption by Natare. O28 
\ 3. Becauſe it makes them walk to pleafing. They 
that would enjoy God, are tender of offending him. 
And he that hath this hope tn him, purifieth him- 
ſelf, 1John 3. 3. Therefore we labour, that whe- 
ther preſent, or abſems, we may be accepted of him, 
2 Cor. 5.9. #.e. do thoſe things that pleaſe him, 
as Beza. But natural men are not for grace: this 
is the thing they are ſhie of, have no eſteem for 3 
are atraid it ſhould prevail, and over-top them. 
Therefore it is, they fight, and ſtruggle, reſiſt, and 
quench the Holy Ghoſt in its motions and workings. 
Fools deſpiſe wiſdom and inſiruttion, Prov, 1.7. 4. e. 
to be wile, and to be inſtructed. And his is the 
reaſon why there is ſo much work in prevaration 
to converſton. Natural men therefore ſeck not 
God, becanfe they are ſuch enemies to grace. 
Demonſtr. 5. Ii they ſeek him, they would be 
ſolicitous about finding him. See it in the P/almiſt, 
Plal. 6. 3, But thou, O Lord, how long ? Plal. 77. 3. 
I remembered God, and was troubled, To think God 


my great joy and ſolace, ſhould be ſo far from.,mez 


P/al. 101. 2, O when wilt thou tome unto me. 

x. Solicitous about the end, z. e. whether 
they have found him ,- or are likely to find him. 
Therefore it is, there are ſuch inquiries, and Iook- 
ing into their own ſoul, to fee whether they. can 
diſcern any footſteps, any appearance of God, any ; 
token for good. Cant. 3.2, By night on my bed 
I ſought him, i. e, to fee whether he were there 
or no, for preſent enjoyment, Pal. 77. 2, My 


| foul refuſed to be' comforted, q. d. So long as I 
fiind not figns of Gods preſence. C2 
2, Solicitous about the means. Cart. 1.7, Tell 
| me, O thok whom my ſoul loveth , where thou feedeſt;. 
K 2 where 
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1:32 HAan's Corruption by Nature 4 
where thou makeſt thy flock, to reſt at noon, Chap, 
3-2, T1 will riſe now, and.go about the (ity, in the 
ſtreets, and inthe broad ways will I ſeek hin. + 

\'3: Solicitous about impediments, and hinder-' 
ances, * Pſal. 97.6, 1 commune with my own heart, 
and' my ſpirit made diligent ſearch : Leſt there 
ihould any thing lie in the way, between him and. 
me, P/al. 1 39: 23, 24, Search me, O God, and know 
my heart :. try me, and know my thoughts, and ſec if 
there be any wicked way in me, Plal. 51.16. Thou 
deſireſt not ſacrifice, elſe would I glue it thee, q. d. 
It my defe& was here, Lord, I would ſoon make it- 
Men 

4. ThE thoughts are working, and reſtleſs, un- 
t1l ithey tind 3 they are not where they would be, 
but as in a ſtrange land, caſt out, P/al. 61. 2, From 
the ends of the earth, will I cry unto thee, when my 
ſpirit is overwhelmed. Looking upon himſelf, as 
caſt into ſome abſtruſe corner of the world, - P/al. 
LIG. 7, Return unto thy reſt, . O my ſoul: Inti.na- 
ting .he was reſtleſs, as unſatisfied before. 

But natural men have no ſuch thoughts, no ſuch 
workings, - Therefore you ſhall find the Daugh- 
ters 'of Feruſalem, i. e, carnal profeſſors ( which 
are all one. with natural men), giving this anſwer 
to the S>ouſe, Cant.5.9, What # thy beloved more 
than anather beloved? What is thy belizued more 
than another beloved? What is he? what is he?. 
They are 10- far from being folicitous,* that” they: 
wonder any body areabout fſuch' a matter, - 2ſal. 
IO. 4, The.wicked through the pride: of his. counte- 
nance, will not ſcek after God, God is. not in all is 
thoughts,” colleRively, or diſtributively, in all, or 
any. mw; ; 


A 
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" . Demonſtr,” 6. They that ſeek ſhall find, arr. .7. 


Ack, and it ſhall be given you, ſeek, and ye ſhall find, 
Proy. 8. 17, And they that ſeek me early, ſhall find 
me. But nonatural Man ſhall find in his way ; be- 
cauſe no fleſh ſhall glory in his preſence, 1 Coy. 1, 


29, Therefore Iſrael did not obtain what he had. 


ſought for, Rom. 11.7. And Chriſt ſays, Many 


ſhall ſeek to enter, and ſhall not be able, Luk. 13. 


24, Such kind of ſeekers as thoſe we are {peaking 
of, If no natural Man find in his way, then no 
natural man ſeeks as he ſhould ; teeks God in truth 
and reality: Which was the thins to be proved. 
And fo I diſmiſs this as clear, and proceed to the 


fourth particular. 


4. The fourth particular, To enquire into the 
grounds and cauſes of this ſtupidity, or non-en- 
quiry- 

Ground 1. Becauſe there are ſeveral Principles, 
which carry them clear another way : and there-: 
fore take them off from due ſeeking of him. And 
theſe are heart-principles, z. e. ſuch as command 
the affe&tion, and whole man: Though they may 
be able to argue the contrary. 

Principle” 1, That preſent, ſenſible good th ings, 
are the only good things. They know no other, 
or greater good than what they ſee, or taſte, or ' 
converſe with every day. They mind nothing but 
to be rich, live in-pleaſure, &c. Fob 11. 12, Vain 
”an would be wiſe, though he be born like a wild aſſes 
colr , that knows no other than preſent vanity. 
Luk. 16. 25, oz, remember thou un thy life-time re- 
ceivedſt thy good things. Therefore they are called 
men of the world, which have their portion, 1. e. their 
great good in this life, Plal. 17. 14, Now if any 
3 man 
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man love the worla, the love of the father is not in him. 


x Joh. 2, 15- Love, s.e. with an abſolutelove; fo 
as to acquieſce init, and prefer it : therefore they 
ſeek not God. - | 
Principle 2. That God-injoyment is contrary. to 
true Seli-injoyment, and a Man's real Intereſt in the 
World. This is their maxim, though falſe. In- 
dced tuch' a felf-injoyment, as they mean, to do 


what they will, and what they liſt, in gratification 


of their luſt, this is contrary. Now the Apoſtle 
fayes, Eph. 2. 2, That all natural 'Men, rill regene- 
rate, and quickned, are after the courſe of this world, 
And pray. what is the courſe of the World, but to 


fulfil the deſires of the fleſh, and of the mind ? Verl. 


3. 4. e, of aflzihly-mind ; but to live after, either 
the Iuſt of the fleſh, the luſt of the eye, or the pride of 
life. 1 John 2. 16.: They:are all tor gratifying 
their luſt; though tome in one kind, ſome in ano- 
ther ;:to be. religious, will daſh all their deſigns, 
{poile their fortunes,level all their towring thoughts. 
Therefore it is they. ſeek not God,  - 
: Principle 3. To live in ſelf-croſfing, and ſelf-de- 
nial, 1s but a.Cynical, Stoical humour, and can ne- 
ver be conſiſtent with a Mans real good and wel- 
fare.” Thus a man. muſt do that ſeeks God, 1/a. 55. 
7, Let the wicked forſake his way, and the unrighr- 
?eous man his thoughts, &c. : Mark 8. 34, Let him 
ery himſelf”: But as it is a ſport to a fool to do miſ- 
chief, Prov. 10.23, So ut 1s abomination to a foot 
eo acpart from evil, Prov. 13. 19. They look up- 
on -1t as a moſt pitiful contemptible thing, T hey de- 
ſpiſe wijdem, chap. 1. 7. OT 
Principle 4, That to ranfack their hearts, or un- 
ravel their lie, is the way to turn fool, or mope. 


A 
= 
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The world is all for rejoycing, | young and old. 
Ecclef. 11.9, Rejoyce, O Young man in thy youths 
q-d. this is that thou wilt do : - Hoſcg: 1, Rejoyce 
not, O Iſrael for joy, as other people. They are for 
: reioycing, though it bein a thing ofnought; though 
it bein that which is evil. Prov. 2. 14, Whe rejoyce 
. ro Ao evil. - But men muſt repent, and: return; if 
L 


they ſeek God, or ever expe to find him; Ezek, 


14+ 6, 7, 8, Repent and turn your ſelves from your 
zdols, and turn away your faces from all your abomi- 
nations, For he that ſetteth up his idols inhis heart, 
and putteth the ſtumbling-block_of his insquity before 
' | his face, and comes to enquire concerning me, I the 
Lord will anſwer him by my ſelf. And Iwill ſet my 
_ face againſt that man, and will make him a fign and 
a proverb, The ſeriouſneſs of repentance and godly 
ſorrow, they think will mope them. | 
Principle 5. That living upon Gods word or pro- 
' | mile, isnext to nothing, or living upon the air. 
The people of God have the beſt living this way. 
Heb. 13.5,6, For he bath ſaid, I will never leave 
thee, nor forſake thee. So that we may boldly ſay, 
the Lord is my helper, &c., Habbak. 2.4; Now 
. the juſt ſhall lzve by faith, But natural men can- 
not live thus, they are ſtrangers to the- covenant 
of promiſe, Eph. 2. 12, as ſtrangers paſlwely , God 
Siveth it not unto them as their portion; ſo they 
are actively, they love not ſo to live; and it is 
ſtrange to them. For they have no faith to make 
any thing real to them. What they have in hand, 
this they think they are ſure of, and live upon,'Lzk, 
12.19, Soul, thou haſt much goods laid up for many 
years, take thine eaſe, eat, drink, and be merry. See 
an inſtance in the Iſraelites, Nuns: 13.30, 3L 
R 4 | An 
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Let-us go. .up at once: aud. poſſeſs it, jr. we are well 
able to. overcome-it, . B-t the wen thas went up with 
hiv, ſaid, We be not. able to go up ag«nſt the people, 
for they are. ſtronger 'than-we.  Cal:b. judged by 
faith: begaule of- Gods promite, to-give them the 
g00d-land 3/;bur this was:nothing . unto them ; he- 
cauſe alt-the-peoplewere men of great ſtature ; and 
there: they, ſaw the Giants, . verſ. 32, 33: Caleb's 
way.of-faithi was fooliſhneſs to them, Sec the like, 
Iſa. 3%%:153 16," For thus ſanh the L. 4 God, the 
holy. One of 1ſracl,-in returiing and veſt ſhall ye be 
ſaved, in qmeineſs and iz conf.dence ſhall 've your 
ſtrength, and ye would not ;," but yc ſaid, No, for 
'we will flee upon horſes... Gods word iyas nothing 
£0 them,.. unleſs: they had the aid of Egypr: To con: 
traet, ſee Fer. 42, 10, 11.. compare t,:* 7er. 43, 
455+ Therefore. rhey leck-no! aocs for they that 
ſkeek,.chave reſpe& to-.his worci and 1rYomiſe. = 

:-- Priaciple 6. That coming to oo by Fefis hrift 
1s. .but..a kind of: myſterious pon-1011lh , tht riiey 
know not what to make of, A- {inner not ek 
God with any hope, but by Jctus Chit 2/4. 9. 
1.9, By the which hope we draw mgh io Goa.s That 
Chriſt. died, that men may. be ſaved withont any 
more ado, this they -.think they underſtand, and 
applaud : . But to. be join'd to Chrift according to 
the Apoſtle, ; 1.Cor. 6. 17, and made members of 
him .this.isa myſtery they. underſtand not.: where- 
as-God wakes over himſelf to no. man, but only in 
him, -2 Cor, 1. 20, In him are all the promiſes, yea, 
#rd amen ;, and eſpecially that great promiſe, 7 wil 
be: thy _Gad... 'This is.non-{enſe unto them, . 1 Cor. 
17..19,: Bug the preaching of the croſs is to thew which 
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Crucified, to the Fews a ſtumbling-block, and unto the 
Greeks fooliſhneſs. And thus it is unto all, but thoſe 
that are {aved, as it follows; Buz to them which 
are called bath Fews and Greeks, Chriſt the power af 
God, and the wiſdom of God. Therefore they can- 
not truly ſeek God. ER h 
* Principle 7. To recant any things, or to repent, 
is but a weakneſs, and becomes not a man of reſo- 
lution; eſpecially a man of pre-engagements. E- 
very man is. pre-engaged, either to his luſts, or 
the men of the world : Theſe they muſt be true to, 
though they periſh for it. The heart of man is 
{o deceitful, Fer. 17-9, that it thinks it hath an 
indiſpenſible neceſſity of adhering to ſome way, or 
courſe, or company, or intereſt, that it may not, 
it cannot recede from, as thoſe in the Goſpel, Luk. 
14. 18, All with one conſent began to make excuſe: 
T he firſt ſaid unto him, I have bought a piece of ground, 
and I muſt needs go and ſee it : I pray thee have me 
excuſed, Verl. 19, Another ſaid, - I have, bought 
five yoke of oxen, and I go to prove them : I pray thee 
have me excuſed. Theſe would ſeem to come off 
fairly, and complement themſelves out of Gods fa- 
vour : The other is more peremptory, PYerſ. 20, 
IP bave married a wife, and therefore I cannot come. 
Theſe are looked upon as great matters ; wheregs 
It'is nothing byt the hgrdneſs of mens hearts, and 
the blindneſs of mens minds that makes them think 
they are a ſuffi_ient excuſe. For there can be no 
diſpenſation from being down-right religious z or 
elſe the heart isfo deſperately wicked, that it will 
on, whatever come ont, though it loſe God and 
Heaven too. This Principle keeps them off from 
leeking God. |  Prancs« 


* 


pleaſe, or elſe he is not worth ſeeking: In old 
age, when the pleafures and profits of the World 
'Teave them; when bed-rid, or confined to their 


chambers, and cannot tell how to buſe themſelves - 


any other way. Natural men have no ſuch eſteem 
of God, as to think him worth time, and labour all 
their dayes; either the World comes in too quick 
upon them, and then through confluence they fay, 
Depart from us, we deſire not, &c. Fob 21. 14, 
or elſe too flow, and then they ſay, ſtand by ; they 
have no time nor leaſure yet. For I ask, 1. Have 
they not ſomething which they prefer to God ? And 
if fo, they cannot ſerve two Maſters, Luk. 16. 1}. 
Or 2. Are they upright ? if this cannot be ſaid, 
then they are too high to wait upon God. 

Theſe Principles carrying the natural man ano- 
ther way, he cannot ſeek God, or ſeek him as he 
. will be ſought. And thus much of the firſt 
ground. pn 2 

Ground 2. But there are more dire& reaſons of 
their non-ſeeking God. | | 
' I. For the moſt part, God is to them an unin- 
telligible myſtery. God is in himſelf fuch a my- 
ſery as cannot perfeMly / be underſtood by any 
creature, Saints or Angels. Col. 2.2, The myſtery 
of God, andof the father, %c. Job 11. 7, 8, Canſf 
thou by ſearching find out &od? Canſt thou find out 
the almighty to perfettion? It ts as high as heaven, 
what cant thou do ? deeper than bell, what canſt 
thou know. Much more then, muſt he be fo to a 


natural man, notwithſtanding all the advantages of 


tis works, or his word. Fohy 17.25, O righteons 
Father, the world hath nat known thee. He ſpeaks of 
: | the 
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called, whether they were Jews .or Gentiles, The 
Jews knew him not, though God u_ had re- 
yealed himſelf unto them by his Prophets, and at 
laft by his Son, Heb. 1.1,2. Matt. 11. 27, Net- 
ther knoweth any man the father, ſave the ſon, and fe 
fo whomſoever the ſon will reveal him, i. e, revelati- 
one interna, by inward Revelation; for outward 
_ had, and yet he was hid to the wiſe and prudent, 
verl. 25. Hence it is they are averſe to him, and 
flee from him; becauſe to them he is an unintelli- 
Sible Bales, depth, they are afraid to venture, leſt 
they ſhould be ingulph'd, and ſwallowed up. Yee 
rentur ne opprimantur, for even his works and do- 
ihgs declare him to be :n»menſum aliquid, & mira- 
culo ſimile, immenſe and miraculous; and knowing 
nothing of his goodneſs and. grace, z. e. his ſpecial 
kindneſs, they run from him, and dare not approach 
him. ; 

"#2, So much as they know of him, they like only 
for their own ſake. Men cannot but know ſome- 
thing of him in fuch a ſorry manner as it is: Some- 
thing of his wiſdom in contriving fo glorious a Fa- 
brick as the World; in preſerving and maintain- 
ing what he hath made of his Omnipotence, in ef- 


'feting what he hath ſo contrived, and all out of 


nothing; to omit his magnalia, and rerribilia, his 
great and terrible works in the way of his Pro- 
vidence and Government of his goodneſs and boun- 


ty, inbeing ſo well-willed unto his creatures, efpe- 


cially man the Maſter-piece of this lower World : 


.So freely and bountifully every day and moment to 


communicate to them: Tho openeſt thy hand : they 
are filled with good, Pſal., 104. 28. ThusI ſay, man 


cannot 
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cannot but know ſomething of him in ſome mans 
ner, Rom. 1. 19, 20. But what they thus knowof 
him, eitheg, in a way of {peculation, as lcholars; of 
by taſt, and ſenſe of his daily bounty, as even the 
Countrey-man may; they like, and love only for 
their own ſake, no farther than will ſerve their turn, || ; 
They would have a God, as authour of Nature, to f 
preſerve, and bleſs themfelves, and what they have; 
to give rain and fruitful ſeatons when they need 
them to keep their bodies in health and plight; ſ: 
encreaſe, their Corn, Wine, and Oyl, and main- 
tajn. peace in their borders. But what is this, but 
.to.defire God to be their ſervant? Which ſhews f 
the abominable madneſs of mans Nature; they 
would he as *twere ſupream, their own laſt end, 
and Gods too; and God blefied ior ever, only-a 
Medium to. their felicity. They would be as God 
Gen. 3. 5- | | | 
3. They are diametrically oppoſite and contrary 
to his holineſs and purity. They hate to thinkef 
It; they could wiſh there was no ſuch thing at all; 
at leaſt that it were not at all concerned with 
them.: | 
i. Becauſe it requires and commands ſeparation 
from all evil, Habbak; 1.13, Thou art of purer eyes 
than to behold evil, i, e. to behold it with any ap- 
probation, or liking. Though he ſees it ſo as to re- 
quiteit; he hates itfo,. as to hate the Sinner for it, 
Pſal. 5. 5, Thou hateſt all workers of iniquity: 
Though he may be reconciled to a ſinner through 
Chriſt. 
2. Becauſe it implies and requires a ſeparation 
ſrom the world, 2. e. not only that which is init 
ſelf ſinful, and unlawful; but that whichin its cir- 
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of- men, is unlawful. For. holineſs is oppoſite' unto - 
that which ſpeaks an excluſion or privation of its . 
ſelf, whether it be in the thing bad, or only inthe. 
uſe : Therefore Chriſt gave himſelf to deliver. us 
from this preſent il world," and that according to' 
the will of God and our Father,  Ggl. 1.4. 769 
3. Becauſe' it implies, and requires a love':to | 
that which is the moſt abſolnte purity, God him- 
ſelf, He commands all men to love him, Thou ſhalt 
love the Lord thy God with all thy heart, this ws the 
firſt and great commandment, Matt. 22. 37, 38. Bate 
a man love to God, and he may do many things. 
« 4. Becauſe it requires ſuch an- addiction, and 
dedication to God, as nev& more to be alie- 
nated. 


\ 1, Qfa mansſelf, Rows. 12. 1,.1 beſeech you there- 


fare brethren, by the mercies of. the Lord, that: you: 
prefſeitt your bodies, &c. 3. e. your {elves by a lynec- 
doche: for the body without the foul, is neither 
a: living, holy, nor acceptable ſacrifice to God. 
Pſal. 119. 38, Stabliſh thy word unto thy ſervant, 
who'rs devoted to thy fear. Therefore 1t is laid of 
the Macedonians, They gave themſelves to the Lord, 
2 Cor. 8.5. OE OTR- > 
2, Of his ſervices, his endeavours; not barely. 
himſAf; but what he can do : therefore if isnot a 
dead' or lifelefs facrifice, but a living. +, _ 
"3, Of his ſubſtance, Prov z« 0, Honour the Lord 
with thy ſubſtance, and with the firſt fruits of all 
thine encreaſe. | | 

+ But natural men are dire&ly contrary, and op- 
polite to all thefe : 


1. To ſeparation from fin ;, for it is not only ſaid 
; of 


Nature, TarT* 
-cumſtances, in its uſe, and according to the manner - 
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of the Jews, The luſts of your father, 7.e. the devil, g 
Bur of the whole world, # 


BE 


DE 
, 


ye will do, Joh. 8. 44. 
Les in wickedneſs, 1Joh. 5. 19. And therefore muſt 
needs be averſe to the contrary. F 

_ 2. To ſeparation from the world ( as explain'd 
before ) : for the world is their*® whole, and all; 
earth is their teagen, and earthly things their 


ſummum bonum ; Therefore they are called men of 


this world, Pſal. 17. 14, and men of the earth, Pal, 
10. 18. What makes men deny Chriſt, but father, 
mother, brethren, ſiſters, houſe, and land ? 


3. Forlove to God, and his abſolute purity, they 


have ſuch enmity to it, that therefore it is they 
hate Miniſters, Chriſtians, all that are of that mind, 
or would make them$, 1 Fehr 3. 1, Therefore the 
world knoweth us not: Nay, Therefore the world 
hates you, Joh. 15.19. They that hate it in fo 


much imperfe&ion, muſt needs hate it in the ſuper-. 
lative degree. They that hate the piture, muſt 


needs hate the perſon. 


4. As for dedication, and devoting unto God. 


of themſelves, their endeavours, and their ſubſtance: 
they are ſo far fromit, that they will firſt chuſe to 


do any thing; they that yield themſelves to God, 
are ſuch as are alive from the dead, Rom. 6. 13, 


His ſervants they are to whom they yield themſelnes 


to obey, Verl. 16.” But that is any thing el{@but 
God, until by grace they be once conquered. God 


be thanked, ye were the ſervants of ſin, &c. But 
nom ye bave obeyed, 1. ec. being overcome 'by Gods 
grace, The very ſcent of this at a diſtance, is that 
which keeps men from entertaining ſo much as any 
ſerious thought of religion, or ſeeking God in truth. 
This makes all refigion loathſome to their impure 


the great conteſt under conviction ? What makes 


| men even under terrours and contrition, ſo hard 


to be won by the Spirit of God, but this, That they 
muſt take his yoak upon them, Matt. 11. 28, and not 
ouly 1o, but deny themſelves, and take up their croſs, 
Matt. 16. 24? And 101 have done with this. - 
4. Even his mercy and goodneſs they are con- 
trary to. That which is the great winning,. pre- 
vailing argument with all Gods people, whence 
they come to put their truſt under the ſhadow of his 
wings : This, eventhis they are oppoſite to. The 
greateſt and moſt univerſal motive, and likely 
Sround to prevail, is to them nothing but matter 
of contempt. For though I give 'it for granted 
(as: before )) that the goodneſs of God, as expreſ- 
ſed*in his bountiful, munificent, diſpenſing, common 
mercies, s. e, ſuch as concern this natural, temporal, 
fading life, is ( at leaſt from,the teeth outward.) 
md applauded ( though at the ſame time they 
abuſe it at their pleaſure }. Yet to this goodnels, 
as diſpenſing, and communicating ſpecial benefits, 
and. bleſſings as to his people, they are utterly 
averſe. | | 
.. 1. As beſtowing Chriſt, that great gift, they are 
utter enemies unto. God may keep his Son to 
himſelf, for ought they care. Fohn 5.40, Ye will. 
not come to me that ye may have life, No, though 
the event, and iflue be ſo happy, yet this would 
not prevail with the Jews. And what does a na- 
tural man differ from a ſtubborn Jew ? What made 
the one ſuch, makes the other fo in degree. Bur 
if you will have a fuller place, ſee 7ohr 6, 44, No 
man 
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- ſpirits, ſtifles and choaks all beginnings and. good 
motions. To add, what is the thing that makes 


} " 144: Mars Corruption by ; 
man can come unto me, i,e. no man can will me, F 
or be willing of me : For this is: coming in Scrip- 
ture-phrate, elſe they ſhould ſignifie, no man come, 
rift qui veniunt, as Camer in loc. but they that come. ' 
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Et quis trahitur, ſi jam wolebat ? Aug. Who is 
drawn, it he be already willing ? 


2, They are enemies to this Goodneſs, or grace 


communicating the ſpirit : For the ſpirit of truth, 
the world cannot recerve , becauſe it ſeeth him not, 
neither knoweth him, Joh. 14. 17. ; 
-5. They are direaly oppoſite to his Juſtice, be- 
cauſe Juſtice diſtributes to every man his due. God 
being Juſtice its ſelf, and the fupream Judg cannot 
but judg in righteoutneſs. Ger. 18.:25, For ſhall 
70t the judg of all the earth do right? Rom. 3. 5, 6: 
Is God marighteous? God forbid: for then how ſhall 


God judg the world? Rom. 2.2, We are ſure the' 
judgment of God is according ro truth. And how is- 


that? Verf. 6, He will renderio every main accord-' 
ng tobis deeds, 1 Thel. 4.6, God is the avenger of 
all ſuch :, and therefore they muſt! needs fear him, 
and þy conſequence hate him : For- quem timemus, 
odimus, whom we fear we hate it 1s true indeed; 
there is a fear of reverence, which relates to. worth 
and excellency, which is all alway mixt with love: 
and admiration ; but that fear which is: of puniſh- 


ment only, makes men hate whom they ſo fear. ' '' 
6. Andlaſtly, 'They-are 'enemies to his Omniſci-' - 


ence, and Omnipotence, as backing his'Tuſtice z-be-" 
cauſe- they make him capable to: execute: his moſt” 
juſt will upon them. His Ombhilſtience will fingle' 
out every fecret thing, a&, or thousht'; his Omni- 
potence is that irreſiſtible powef, whereby he tarns 
the wicked to hell with all the nations that forget- 

MO God, 
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"Food: Can the Thief but hate the light, or that 
' Epower which hales him before the judg, and from 
thence! to priſon ? $2046) SEE 
You fee then how clear it is, that natural men 
re oppolite to:God ; and therefore can never ſeek 
him in truth, ; _ 
Obje&-1. -But doth not a natural man know, that. 
all his intereſt hangs upon God, his being, and his 
well-being * How then can he but ſeek him? _— 
Anſw. 1. Butpray, what is a natural man's great 
latereſt? Is it not the world, or {omething in-the- 
world? Is not the natural man walking according to the 
courſe of the world? Now what is the courle of the: 
world? Is it not after profit, or pleaſure, or the 
like ? | 40 
2, Theſe he preſumes he can have in a way: of 
common Providence. He ſees little need of bein 
beholden to God, more than the. reſt of the worl 
re, even his fraternity of wicked men all the world 
over, Pagans and. Infidels, T ark, and Pope, Hes 
finds by experience in the way of common Provis 
dence,” that God is' ſo good, as to ds good apainſt 
evil, that he makes hss ſun to riſe on the evil, and 
or the good, Matt. 5-45. And ſendeth rain on the 
juſt and unjuſt; that they that tempt God, are even. 
delivered, "Mal. 3: 15, And the way of the wicked 
proſpers, Jer. 12.1, - He eaſily preſumes therefores 
hecan have what he would without this, without 
ſecking God. | | 
3. But if he feek him; it's only in a fayyn, and flat+ 
tery, either as author of Nature, or as ſupream 
Lord of life and death meerly : which in truth is 
not to ſeek him as before. alan : 
4+ But this they know not neither in Scripture- 
| [, ſenſe, 
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ſenſe, 5. e- they know it not with due confiderati-; Þ 
ons and affe&ion, as before proveg.'.For they know. 


nothing of ſpiritual concernment, in a ſpiritual man-. 
ner; Where is the man (the natural man I mean) 
that: ſits him down with any praQical conſideration. 
of all the goodneſs of God to him, in the way of 

Providence, or of-his dependance upon him ? 

.. $<.All the knowledg they have of God, and their 
dependance upon. him, will not reconcile them to 
God rior make: them love him, ſupra 0»:nia ſimpl- 
citer,iſimply, and abſqlutely above allz no, not as 
the authour of Nature : For thus they love him, 
propter  aliud,: for. ſomething elte 3. and that other 


1s. maſt to them, and neareſt their heart. So they 
always adhere, bonts particularibus, to particular 


good-things: and fo alwayesRtick in. the dirt. 


!Qbje&t. 2. But: hath not mans ſoul an infinite ca- 
pacity, and therefore cannot be ſatisfied without God? 
tid if ſo, how can.they but deſire bim, and conſe- 
quently ſeek, him 2: Ee; | 

-1Anfw. 1, *Tis:true, the: foul of Man is of an in- 
finite, capacity 5. and nothing finite will fill it ; and 
theretore ſomething infinite it muſtitave ere it can 
beſatisfhed. Hence it is, that it is always whining 
and. complainins-; - though it hath never fo-much, 
yet+ir muſt_ have more of the ſame; or ſomething 
elſe: Which made Auſtin ſay, Fecyts nos Domint, 
ad te, &c. And Bernard, Capacem Dei quicquia 
Deo minus eſt,--non implebit :  careris omnibus occu- 
parspeteſt, replers_non poteſk. What ever is les 
than God, wilFnot:fill that which is capable of God". 
It may be taken up with other things not filled. 

-"uAnſw, 2: Man bath therefore: a poſſe beatficari, 
©} 4) | a poſſibi- 


Ln 
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which may be advanced hereunto, and ſo be ſatis- 


| fied : Which is to be happy: . He may be brought 


to know, and affect him, which is to enjoy him. 
Fobn 17. 3, Tins 3s life-eternal, to know thee, Qc, 
Which knowleds implies affe&ion. 

Arnſw. 3. Man hath a velle formalis ſus beatitu- 


, dinis, a defire of happineſs, z. e. he. would be com- 


pleat, he would have enough : and this without 
any conſideration, or deliberation. The pooreſt 
creature that lives, that knows not how to diſ- 
courſe of happineſs, would yet be fatisfied every way, 
and have enough, Homo neceſſitatur circa alti- 
mum finen. 

Anſw. 4. There is a neceſſitas querend; Deum, a 
neceſſity of ſeeking God, 5. e. if ever he will be hap- 
py, or {atisfied, it muſt be in the enjoyment of God : 

þbecavſe nothing elſe will fill, and fo happifie him, 
Therefore it is, natural menare neceſſarily miſerable, 
The ſoul devours and ſwallows up all finite things, 
and yet is in want, though under the greateſt ex- 
ceſs, Fob 20. 22, In the fulneſs of his ſufficiency he 
ſhall be in ſtraits. 
; Anſw.F5. But a natural man doth note, that 
God, or injoyment of God, hath any neceſſary con= 
neon with his happineſs, 2. e. he thinks he may. 
ſo be without God: nay, the thought of. God 
{poyls all his ſport; is mors # olla, the Coloquin- 
tida in the pot. And therefore you: haye them 
uſually taken up, either borzs particularibus ſequnitis, . 
or at leaſt, bonis particularibus conjunttis & tpitis,.. 
either with particular good things divided gr uni- 
ted; Pſal, 4.6, Who will ſhew us any good*-, .. . 
E 2 Anſw. 6. 


if 
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T. poſſibility of being happy, becauſe he may injoy 
' God; 4. e. he hath an Underſtanding and Will, 


Anfw. 6." If he have any deſire of God, *tis but 
a veleity, not a volition, as before, 2. e. it he might 
have ſomething in God upon his own terms; in- 
tereſt in him, ad conſervandum 13 evas, or his Þ iv 
vat, to preſerve, or advance him in his natural 
happineſs - It is all he defires. For the abſolute 
choice of him, he is lo far from it , that he neither 
deſires himſelf ſhould come to God, or God come 
near him, being alienated, and an enemy to God 
his mind, in wicked works, Col. 1.21. No, hes 
ſo glutted ( though not fatisfied) and befotted 
with temporal good things, that he is wholly taken 
-- up with them, and ſeeks no farther. He may de- 
fire him poſſibly, as an infinite gooc] ; but not as an 
holy, juſt, gracious good ; defire him as he is a na- 
tural end, at leaſt a Medium to his good, nor as a 
ſupernatural. There is fomething he defires, which 
is no where but in God; but he doth not direQly 
deſire God, much leſs all in God. __ <. 

Anſw. 7. This capacity then that we {peak of, 
doth only difference him from a ſtock, or a ſtone, 
or a beaſt, being made naturally capable of that 
which they are not. For they have neither un- 
derſtanding nor will; but are tied to one thing 
by anecellity of nature. But this is only porentia 
paſſiva, a remote,-a very remote capacity z. which 
may by grace be advanced to ſeek God. And 
thus every natural man may be ſaid to he capable 
of heaven, not that he is fo proximately, or in any 
next difpoſition: But becauſe, by. the mercy and 
power of God, he may be regenerate, and ſo made 


meet to partake of the Inheritance of the Saints in 


tight, Col, r. 12, And thus he hath a poſſe beati- 
ficari But this is only in relation to _—_ 
| 0 
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-whatever the will deſires, or 
chuſes, muſt be gogd, atleaſt ap- ,,,, ſecundum commu- 


hath init, rationem appetibilita- 
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| of God, that it*s poſſible ; - Who can do what he 


pleaſe; and ever of ſtones, raiſe up children unt® 
Abraham, Matt. 3.9. 4.e. firſt inake them mens 
and then of men true believers. This therefore 
will be one great torment of hell, that they had 
fouls capable , and that will never be ſatisfied with- 
out an infinite good : and yet they could not tind in 
their heart to will this good, with an abſolute vo- 
lition. | 

Laſtly, If any man think there is more in it :.let 
bim think again; the Devils and damned muſt 
have it, whatever it be, as well as they : make them 
alſo ſeekers of God. 


ObjeR. 3. But bonumin communi eſt objefFum v9- 
kuntatis. It is commonly ſaid, that good in com- 
mon is the OQbje& of the Will. Therefore every 
man naturally ſeeks God, and muſt. 


Anſw. 1. The meaning is Objetum appetitus 
fe ns entellectivi, que vs 


luntas dicitur, eſt bo- 


pear ſo to be. Not that it values en bont rationem, mes 
every good, which is ſo in its poteſt eſſe allquis ap» 


. : pelitus niſs bong, A 
own nature; but that which quin, nar. prim. qu. 
; - $9, Artic. 4. Item 
715, the reaſon why it ſhould be qu. 80. artic. 2. 


| defired: Which is, Convenien- Item qu. 82. artic. 


tua reſpetty ſui, Profitis good; 4 1, E 
but a man addid -to pleaſures, ER ſui ot, 
regards it not, but caſts it at his quo «2 honun, 
heels, that he may have his hu- | 
mour. $o to him it is not good, that is, not 

convenient, but evil rather. Nothins can invite 


L 3 the 
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the will, but what appears good ; for evil, as evil, | 
is not to be choſen. And that's the reaſon why 
ſome men make away themſelves ; becauſe it a 
pears good to them, rather not to be at all, than 
to live in ſhame, poverty, reproach, or miſery, 
Nay therefore it is, the Devils themſelves blaſ- 
pheme the Lord; becauſe it feems good to them, 
thus far to fatisfie their revenge, q. d. againſt 
the moſt high, whom they cannot otherwiſe hurt, 
But for a natural man to think of God, it hath no 
conveniency, or ſuitableneſs to him at all ; he ab- 
; hors the thought. 

eAnſw. 2, This good muſt be benum appreben 
ſum, apprehended. For men are not carried to 
go0d, as other things are, by meer inſtin& or incli 
nation of nature; butitis, to what is diftated to 
them by reaſon and judgment. For though liber- 
ty be in the will, as it's ſubje&t; and from thence 
hath its form; yet it is in the underſtanding, as in 
the root and cauſe. Therefore a man wills this, 
or wills that, wills, or not wills; becauſe he ap. 
prehends by reaſon divine, or humane, that it is tg 
be choſen, or not to be choſen. God never made 
inan like a: head-ſtrong horſe, that runs this way, 
or that way, without any guide, But no natura| 
man hath any apprehenſion of God as good ; rea- 


ſon tell; him no ſuch matter. And therefore it is, | 
you never find him at a lofs here; I mean, com-|| 


.Plaining of the want of God and his abſence ; but 
only Chriſtians, Pſal. 30.7. Thou hidſt thy face, 
and I was troubled. 3 

- Anſw. 3. Though they neceſſarily ſeek happineſs, 
and their will is neceſſitated about this laſt end; 
becauſe no man can Will to be miſerable ; Yet it 


f 


appears | 
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| appears not to-a natural man, that habere Dewum, 


to have God, hath any neceſſary conne&tion with 
his happineſs, they do not fo much as dream, that 
God alone is the materia beatificans, the thing that 
can make them happy : and therefore ſay not with 
David, It is good for me to draw nights God; Pal. 

3. alt,, No, it is beſt they count, tor them to be 
artheſt off. . : X 

4. They areſo prejudic'd, or taken up with par- 
ticular good things , that like a vitiat.d palate, 
they can reliſh nothing ſpiritual. Reatfon in them 
is a flave to their fenſe, anima obbruteſcit, the ſoul 
s brutiſh, as Calvin lays; though God be dulcedo 
mea, in the Fathers apprehenſion; Yet the full foul 
loaths the honey-comb, Prov. 27. 7. The cares of the 
world, the deceitfulneſs of riches, and the luſts of 0- 
ther things entring in, choak, as the word, 1o all things 
ſpiritual, ark. 4. 19. We ſee & lad inſtance in 
the young man: He went away ſorrowful, for he 
had great poſſeſſions, Matt. 19.22. His poſſeſſions 
had him, as Mr. Rogers ayes. 

5». God is no good to a natural man, nor can 
be, without regenerating grace. Nay he appears 
ſuch an evil to him, that he flees him as the Devil 3 
And that » 

1. Becauſe he is not bonum ſatians, a ſatisfying 
Sood to him; and that, becauſe not carnal. They 


are all ſor ' what they ſhail eat, and what they ſhall. 


drink, and what they ſball put on, the luſt of the fleſh, 
the luſt of the eye, and the pride of life: For theſe 
are of the world, 1 Joh. 2. 16, Therefore, becauſe 
God is not ſuited to theſe defires, he hath to them 
an evil name, an evil reſentment, Becauſe he 1s not 
to them a fatisfying good , thereſore he appears 

= L 4 ſub 
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| ſub ratione mali, under tne notion of evil, and {6 
to be rejected. - od | 

_ - 2, Becauſeheis to them bonuw obſiruens, a ſpoil- 
good, a hinder-good 3. the only thing, they think, 
that ſtands in their light and happineſs z in as much 
as they know him againſt that they. moſt affea, 
and the courſe they take. What's that ? Towalk 
after the imagination of their own heart. What 
would a natural man do, but that which 1s right 
in his own eyes? He would be without Lay, 
without Rule, without Controul ; and therefore 
without an over-ſeer. He would have as much of 
the world as he pleaſes, take as much of his plea- 
ſure, as ſeems him good; and becauſe God is an 
enemy to this, he therefore is an enemy to God; 
and thinks he ſees reaſon to be mad, wiz. to rejec 
God. Socout of reaſon he ſeems to reje& him, 
though againſt all reaton. He appears to him, ſub 
ratione mali, under the notion of evil, And this 
is {uch adiſtemper in natural men, 'as will never be 
cured without regenerating grace. For this is not 
only their paſſion; but their will, their delibera- 
tion, and inclination, their law, and rule. And 
thus: you ſee, though the will cannot chuſe any 
thing, but under the notion of good; yet how 
wilfully' it reje&ts God the chief good. « 


Objz&. 4. Men can lave the leſſer good, why xot 
the greater , ſeeing the greater 4s alway more lovely 
than the leſs , and therefore more deſirable? Man 
can ſeek; will, ang chuſe that which is fair and 
Vpleaſant : why then, cannot he chuſe God which is 
'#0ſt deſirable? * pe» £ 0D 
-  Anſw,1. It is not (imply the betterneſs, or ex- 
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| cellency of the ObjeR, that makes men chuſe it ; 
but the ſuitableneſs to their faculty. The obje& 
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makes no faculty, or power of chuſing ; but. only 
draws it qut by a Metaphorical motion 4 and there- 
fore preſuppoſes it. But a natural man is without 
any {piritual power or faculty ; weak, and without 
ſtrength, Rom. 5.6. Why lee we not every man 
wonderfully taken with God, if this were all? even 
thoſe that behold him, but in the beauty of his 
works, and every dayes Providence ? You cannot 
ſay it is want of ſuper-excellency in God ; Bur it 
muſt needs be degeneracy in man. 

- Anſw. 2, As it there was no difference between 
Natural, Moral, and Spiritual good : _ Whereas 
they differ the breadth of the Heavens. Spiritual 
s00d is of a higher rank and nature, that it makes 
them which have it, differ from others, as light and 


darkneſs, Eph. 5.8. as happy and bleſſed, from cur- | 


ſed and miſerable. Bleſſed are the poor in ſpirit, 
bleſſed are they that bunger and thirft , bleſſed are 
the pure in heart, Matt. 5. 3, 6,8. You hear no 
ſuch Eulogy of the moſt knowing, wiſe, prudent, 
moral Man in the World, but depart from me ye 
curſed. There is ſuch a difference between theſe 


natural, and ſuper-natural > moral, and ſpiritual; 


that divers School-men, and thoſe Papilts, have not 
enly diſputed, but defended, that there is not only 
no man in the World, but no creature that can love 
God, out of the meer, or pure Principles ofnature ; 
and that it is impoſſible that God ſhould make a 
creature fo: Namely, that that which is fuper-na- 
tural ( as the love of God } ſhould belong unto the 
principles of his Nature, Cajeran Alvar. Thom. & 
Thomiſte. vid, eAlvare de. auxiliis gratie i 
EF :/p. 
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G;ſp. 69. It follows not then, becauſe men love + | 
that which is natural, or moral, therefore they 


can that which is ſpiritual ; ſpiritual Objets muſt 
have a ſuper-natural principle , © as the principium 
quo, principle from which, though the principiam 


quod, principle with which, be the ſame. Paul while. - 


a Phariſee, pleaſed himſelf with Morals; but when 
the law camein its ſpirituality, then he died, Rom. 
7.9, becauſe he ſaw he could not reach itz there- 


fore he was a condemned man in his own fenſe. So 


I gladly diſmiſs theſe difficulties. 
Queſt. Laſtly, Where then i the firſt error, that 


a natural -man ſecks not God ? 

Anſw. 1. If you enquire what is the firſt in or- 
der; I anſwer, it 1s in the underſtanding, becauſe 
that is the leading faculty ; and the will of it {-If is 
porentia ca#ca, a blind power, and aQts not, but as 
the underſtanding propounds, and offers to it what 
it judges good. It wills nothing ( as before ) but 
under the notion of good : But whether this or 
that be good or bad, that is, ſab judicio rationts, at 
the jadgment of reaſon. Hence it is, That ons 


peccans eft ignorans, that every ſinner isan ignorant | 


man. Not but that there are ſins of malice, as 
well as of ignorance, as in the very caſe of Chriſts 
crucifixion: Yet, even then, he that ſins out of 
malice, knows not what he ſhould know, 1 Cor. 
2. 8. Which none of the princes af this world knew : 
for had they known it, 1.e. the hidden wiſdom, 
Verſ. 7, They woiild not have crucified thi Lord of 
glory. © OT EE + 

Anſw.2. Butif the query be, Where is the prin- 
cipal, or main error? *Then I fay it is in the will. 


For, . 
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| For, 1. The will hath :perinm deſpoticum, it or-* 
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ders all that is done, as a Maſter orders all in his 


| family. 2. Becauſe itis appetitus rotius hominis; it 
chuſes, and ſo refuſes, for che whole man; the af- 


fe&tions, or the ſenſitive powers have their appetites 3 
and the underſtanding hath its appetite : For it 
hath an inclination unto its proper obje& truth, 
as well as others unto their. But the will chuſes, 
or refuſes for the whole: And theref@re, orders 
even the underſtanding it ſelf, whether it ſhall 
conſider of this or that, or let it alone. Fohn $8.5, 
Why.do ye not underſtand my ſpeech , ſays Chriſt? 
even, becauſe ye cannot hear my word, i. e. obey it. 
And why could they not? becauſe they would 
nor. | 
3. Becauſe men may underſtand more by nature, 
than the will approves, or conſents too. Roms. 1. 
alt. Woo knowing the judgment of God, that they 
which commit ſuch things are worthy of death, not on- 
ly do the ſame, but have pleaſure in them that do them. 
Though they know them to be evil, nay penal and 
capital, yet they do tnem. How comes that ? They 
have pleaſure in them, it is their will. S9 now 1 
have done with this great truth, as to the DoQrine 
of it. | 

If no natural man ſeeks God, 

1. Then every natural man is of neceſſity miſer- 
able in that ſtate, Becauſe he wills not God, with- 
out whom he muſt of neceſſity be miſerable. If it 
be life-eternal ro know him, &c. Fohn 17. ;. 4.e-. 
with approbation, and ſuitable affeftion : Then to 
reject him, and finally to rej:& him, is to be eter- 
nally miferable. If there was but one thing in the 
world would ſave a mans life 3 and of all things - 

| | THe 


. 156 Man's Corruption by Nature. 
the world, he could not away with that : We ſay 
that man inan ordinary way, as to means, mult die. 
Prov. 8. ult, They that hate me, love death, i. e. by 
conſequence, becauſe it is the inevitable conſequent 
of rejecting God and Jeſus Chriſt. 

' 2, Then men are juſtly miſerable, becauſe they 
are willipgly, and wilfully miſerable. They ſeek 
not God; they willingly withſtand their own of. 
fers that ci only make them; Chuſe to refuſe 
God and Chriſt, and therefore chuſe their own 
darthation. Pſal. $1. 11, 12. But my people (1. e. 
my viſible people ) would not hearken to my voice, 
and Iſrael would none of me : So I gavethemup to 
their own hearts lults, and they walked in their 
own counſels; 8s Chriſt complains of them after- 
wards, Fohn 5.40, And ye will not come unto me 
that- ye might have life. Who deſerve death, if 
they do not, that wilfully refuſe to have life; 1 
mean the author and obje& of it ? 


ObjeR. 1. What neceſſarily miſerable , and juſtly 
too f | 
_Anſw. Yea, Confider of it : neceſſarily miſerable, 
becauſe they chuſe not God ; miſery muſt needs 
be conſequent to ſuch an eſtate; and juſtly miſera- 

ble, becauſe they do wilfully reject him. 


Object. 2. But then it is, becauſe they are ne- 
eferil ſinful, and yet willingly. How can this 
? 


Anſw. To make ſhort : Let any man conſider 
whether the Devil be not neceſſarily wicked, and 
yet wilfully. God is neceſſarily good, and cannot: 
be otherwiſe z and yer he is nioſt freely ſo. Beſides, | 

| | mans 
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int0. _ | 
3; They to then mercifully ſaved, if ever they 
be ſaved. If ever they come to heaven, it muſt 


-be by an a& of grace; yea, by many multiplied 


aQts of grace, a gracious power; yea, anggxceed- 


| ing gracious power, Kom. 11. 32, He hath ſhut up 


all under unbelief, that he might have mercy upon all,. 
1,e. that it might be meer mercy to all them that 
do believe, Rom,g. 18, He hath mercy on whos 
he will have mercy, i.e. by ſoftning their hearts 
to a Divine compliance. Hoſea 13..9, O Iſrael, 
thou haſt deſtroye1 thy ſelf, but in me is thy help. 


Object. 1. But how can God make a man willeng, 
without forcing him, ſeeing man is Lord of his own 
att ( as they ſay) the will at leaſl, Domina ſui. 
actus ? 

Anſw. 1. It's true, it is{o; but under God, No 
creature can make him will, whether he will or no ; 
he may force his body ; but he cannot make him 
willing, do what he can. But man is not abſolute 
Lord of his own a&, but under. God. For then 
he ſhould be the primum ens, the firſt being; or 
at leaſt, primum prixcipium, the firſt principle; and 
{o there ſhould either be two Abſolutes,or man were 
the firſt, and not God. - In him wes live and move, 
ARs 17. 28. | 

2, God doth effeually move every creature, but 
according to its capacity, fo as to preſerve, and not 
deſtroy their nature. So voluntary agents he 
works upon freely; as well the freedom, or the 


manner of aQing, as the ating it ſelf proceeds _ 
vous 
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God, Phil.2.13, He works 31 you to will : God ſo 
ſaves man, as he makes him willing to be ſaved in 
his way. | 


Object. 2. But if man be unwilling ( 45 is ſupps- 
fed), how can this be without a force ? or how can God 
anake lage willing, atting in a manner ſuitable to his 
mature, which 1 liberty? | 
Anſw. 1. By enlightning the mind : that he ſhall 
ſee with his own eyes, that it is good for him, beſt 
ia itſelf, and beſt for him too. Gal. 1. 15,16. When 
st pleaſed God to reveal his Son im me, (1. e. made me 
to fee waat a good Chriſt was, and how much bet- 
ter it was toſerve him) inmedzately I conſulted not with 
fleſh and blood. And all Gods people receive an 
unttion, and they know all things, 1 Joh. 2.20. And 
thus far the Remonſtrants themſelves grant, that 
God doth irrefiſtably enlighten the mind. | 

2. By infuſing a taft, and ſavour of his goodnels 
and grace. It a man be of a prejudicate opinion con- 
cerning things ſenſible, we ſay, pray taſt, &c. and 
from this taſt their eyes are enlightened ( as 7oxa- 
thans, 15am. 14.27.) that they become of ano- 
ther mind. God prevents his people with theſe 
taſts which make them ſo free, 1 Pet. 2. 3. If /o 
be that ye have taſted, that the Lordis gracious, and 
to that other ſenſe, Cant. 1. 3, Becauſe of the ſa 
vour of thy good ointments : Thy names as ointment 
poured forth :, therefore do the virgins love thee. 


ObjeR. 3. Though Ihave ſaid enough, and morel 
fear than many underſtand: yet ſome would farther 
ſay : But how is the attual Tefiftance of the will t4- 
ken down, that ſo it niay appear it is not forced? 
Anſw. 1, 


{fo 
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. Aufw. 1. Thave in part ſhewed already; for by 


139 
that time theſe two things are well done, the man 
1s becowe a new Creature, created in Chriſt Feſus 
to good works, Eph. 2. 10. But if you enquire de 
fieri, how God doth that, notwithſtanding the re- 
liſtance of the will, ( though quomodo's may be not 
only difficult, but dangerous, when to indulge cU- 
riofity, or if men ſuſpend their faith for” them ). 
Yet to fay ſomething for their ſakes, who are glad 


of any fatisfaQion-z L anſwer, 


2. It is eaſte with God to take off a mans au- 


al reſiſtance to his own good ; he can ſoon lay this 


aſleep; bring a man into that extremity, that he 
ſhall think God will undo him-preſently : though 
Pauls cale be extraordinary, taking in all circum- 
ſtances, Af. g.6. yet there are many times caſes 
that have ſome proportion and reſemblance, God 


. often brings man into ſuch extremities, upon a 


fick-bed, or ſuch frraits and 'cramps of Conſci- 


ence, that they ſhall preſently cry out for peace 


and truce; Though this may be nothing but the 


\ Son of the bond-woman, Gal. 4. 30, and the will 
Mill where it was, #.e. liking, and loving of its 
Tuſts, only nature it felf labours for ſelf-preſerva- 


tion ; and fo its afual reſiſtance is taken down.. 
Anſw. 3. While the will reſiſts not a&ually, God 


- throws in a ſeed of grace into the heart; thoſe 


ſights and -taſts, thoſe ſenſations and favours I told 
_ of before, which reRifie its inclination, and 
abitually frame ;z and then there is a new nature, 


. a divine nature, a new will, new heart, new mind, 


new ſpirit: and then eaſie it is, in compariton, to 


_ will well. And thus I have ſhewed you, how 


& not of bim that willeth, ſcil. velle, to will, nor of 
3772 
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bim that runneth, viz. currere, to run, as Aquinas | 


gloſſes it, Rom. 9. 16. Or that it is not ex libero 


hominum arbitrio, vel humans cornatibus, of mans 


free will, or his endeavours ( as another upon that 
Place) but of God that ſhews mercy; that takes 4 
way the heart of ſtone, and gives an heart of fleſh, 
Ezek. 36 26» And how, if ever a man be ſaved, 
he muſt be mercifully and graciouſly ſaved. 

Qu. But what hath man to do then? 

Anſw. To wait on God in that way wherein 
he uſes to do for men, and ſinners, and do his ut- 
moſt herein; to ſtudy the mind of God in Scrip» 
ture, wait daily at Wiſdom's gates, &c- 


Obje&t. 1. But why do you put men upon doing : 


and yer- tell them, it is the mercy of God muſt ſave 


them ?. 


Anſw. 1. But whoever made theſe two contrary? 


T put men upon no more than I have alwayes ac- 
knowledged they could do; and again fay, a meer 
natural man can do, 5, e-uſe all outward means, and 
be diligent herein. Whoever denied- this, that 
underſtood themfelves? Doth not daily experience 
evince, that men can do them if they will; and 1 


appeal to the Conſciences of men : - Though I muſt 


confeſs, I am apt to think a man may judicially loſe 
much of his aptitude -and ability hereunto : Let 
men look to it. | 

Azxſw. 2, This doing I call, but waiting upon God 
( nothing in it {elf faving ) if he may pleaſe to do 
tor them; as poor Penſioners and Prifoners wait 
upon their Lord or Prince to find grace in his ſight. 
Happy for Zydza, that eyer ſhe. came to the place 
where 
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[where Prayer was . wont to baggiade 4 for there 
the Lord opened her heart: 6. 13, 14. 


t || ObjeRt. 2. But thus you make meri in # deſpe- 
> Brate caſe, even the whole World. | © Vp4a” 
7, Apſ. 1. As to themſelves irideed , I do, in &' 
,  ſſnifcrable cafe, without mercy; but not geſpe- 
rate, as to God, who can reconcile enemies, 
and of them make friends : Col. 1, 21, Yet now 

' Jbath he recoviciled, He makes things that are not; 
1 Findeed ?o be, 1 Cor. 1. 28. We Preach no abſo- 
- Jute deſpair ( God can perſwade Fapher to dwell 
* J's the rents of Shem, Gen. 9. 27 ), but fſelf-de- 
[fair we do: And ſay again, it is the eſtate of 
\ ſrrery man by Nature, that he is undone over 
» [hd over, as to Law and Goſpel: he can neti- 
* [ther do acceptably, nor yet believe. ; 
Azſ. 2. From tlie deepeſt ſenſe of miſery, 

? * [any titnes- begins their ſaving-mercy 3 the lti- 
mum 701 eſſe , is many times principium efſenatz 

* [| Hoſea 2. 14, I will allure her, and bring her into 
| | the wilderneſs, and ſpeak, comfortably unto her : 1 
* I fay many times, becauſe all theſe preparatory 
: [ works, as fight; arid fenſe of fin and mifery, have- 
; [no neceſſiry conneftion with the Grace bf Gods 
or Regerieration. | 26 


| Queſtion, Pray Sir once more, what way. will 
yon ſet win? | | ; 
f. :/. Though I have faid ſomething already; 
I forther add : TION he 
© 1: Confider ſeriouſly of _ the truth of things ; 
i wherhet this Do&rine F have Preach'd be truth; 
nd if fo; What a Nature _ haſt; and whar z 
EY | con< 


WP uth >, 2. reality, and not a 
'2- Conſider of the oodneſs of things, whe- 


ther the Grace of God propounded to thee in. 


the Goſpel, be not only what is true, but: fo ad- 
mirably good, as thou canſt no where meet with 
the like z though thou wandereſt in circaitw, from 
one creature to another, one pleaſure to another, 
in the vanity of thy mind never ſo long ; unle; 
thou ſeeſt, and believeſt this, thou wilt never be 
free while thou liveſt, 


Objert. But when we have done all, we canna 
Convince, or perſwade our ſelves. 

Anſ. But God can do.it: and this with what 
I have ſaid before, is the ready way hereunto. 
Quando nihil rei, aut ſpei eft reliquum, ibs demup 
Sncipit auxilium divinum : when there , is no hope 
left (s-e. in our ſelves); then begins divine help, 
And thus of the third uſe. 

4. What then hath God dqgne for his people? 
Concerning this. time, i ſhall be ſaid, What hath 
the Lord wrought? as he ſaid, Numb. 23. 23. They 
were not able to ſee to the end of that mercy, 
it reaches ſo long, and extendeth ſo far : for if that 
people had been deſtroyed ( as Balack, would have 
hadit), what then had become of all? Socon- 
cerning this time and thing, it ſhall be faid, What 


' hath the Lord done? Jf man's nature and heart 


be {o pitiful, that it oppoſes it ſelf to its own 
Sreat good; What grace is it, that hath turned 
and altered them?. You that have got but one 
ſep on this-ſide grace : What ſalvation. any” God 
ew 
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\ ore 
| ivour to be' taken into the' He 


d: lizve lids rhe 
#bk, when choulands 
periſhed. © The revelations of the Gofpel;conviati- 
ons, perſwaſions , preaching x” exhortations <5 nay 


| chriſt himſelf, would be nothing without this, but 


wander? AAR AC 
- 5. Then' they that ſeck the Lord, whoſe liearts 
ſkek him in truth, ( where there are thoſe tindet 
ground workings, that the foul ſecretly goes af- 
ter God , makirs a choice, an abſolute eftoice of 
him ) have more in them, 'than- any 'natural-man 
hath, or can attain to';-are partakers of the Grace 
of God, and' out - of the deplorable ' eftate = of the 


Is Seprieatio of thy condeivination ;/what-mercy 
5 


Text. | 
''6. But to make this more -ptofitible, arid-the 
improvement of it to bear {orhe proportion: fothe 
ment- of the Dodrine : I proceed yet farther; 
How deeply fenſible ſhould this make us (even 
Gods pevple and others ) of our corrupt Nature! 
If none ſeek' God naturally; ' this is Apoftacy-in- 
deed; rhis is turning aſides” ra] $Z0X1» If matr's 
preat end be God, and God his! grear-g60d and 
happineſs; to turn afide from- him, what a lamen; 
there is none good but Cod,' and we'are for' any 
thing but God. How ſhould tliis turn al} higt 


thoughits of our ſelves into ep 1 

This the Lay zims at 5 God fave {ton 
fpoſe, that mari might ſee Himſelf by it," ad fon 
pear -one' of menſure ſinful; Rom. 9, 15. Tis 
MW intred; that” fit might "abound, Rom: $: 26 
s the Gofpet' aims at, to debuſt ina 7 ind; ex” 
tf Cinrilt on the Fuins of alles ' lod a / 
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” chalcreaturr: yo. Came -ts-; je aho oe” £ 
IycRom. is the; way of the Lord ispre 
pared; vw hen: Rare and; bulls Are. laid low, lt, 
40. 3, + £3 Now: we: axe: 40 the way. to have this | þl 
glpryidrealed.. The: belt-men:; were; moſt ſenſible || w 
of. this: coxryption, Rote:74 245 T. find: another lay | 

3n my members, warring againſt the law. of my mind. || th 
O wicichtd-man' xhat * aw Fox farther inprove ev 
ra 

CC 


ment;: 57 

veſtion- 1. But Hroyi nat.@ Tar be evermuch 
fe; e of: ſin? Fg 
; Anſwer - 1 If by. Mm, you mean the KR” nature 
of if, you:can never; be, enough. ſenlible of it, ce- 
ceris- paribus; ſuppoſing a proportionable faith: of 
the Goſpel. It is an evil fo contrary to God, the 
chief-good ; :and ſo -defiling' and deſtruQtive to the 
perſon- in whom it: is,- that it can never be too 
muth underſtood nor lamented, Rom. 5.20, Chap, 
7-43. 

2.:In-as, muchas Fay by the Ms sf God, is 

Fw an! 4rremiſbble, or-irxemediable evil; to be lo 
{enſible: of it, as to. turn our ſelves afide from the | 
remedy,-is overmuch-ſenſe of fin, or rather an ill 
uſe, of abuſe of theſenſe.we have; and -a wotul per- 
verlneſs df: ;Our:naturg;, for hereby we oppoſe God, 
while.we -icem- to- comply with him : ; oppoſe him 
w-the may: of. mercy,. while: we fear him in his 
juſtice;;,and increaſe hp, while we. ould. Iron. to 
magnifie:the. Law; T4,;bave dove allthis. wick 
mſhi peu ib wat. aſide; from. following: the. Lord 
I. Sar.) IS 20, Zap, Ine But 


{dys 4 
wher bounded, \gr did. ce 
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.-4. As-if theeQwas:more demerit ju cit; wn me- 
fit in the blood of Chriſt : whereas the þ ood of 
Chrift- cleenſe;: from all ſing. 1 Fon: 1.9... It igthe 
blood of God, As 20.:28. Your fins F.,be they 
what they:wilhs are but the fins of a creature. 

. 2. As if there were- more-in your fins, than, in 
the Grace:-of God: as if there were more inyour 
evil, than:in;the- goodneſs of :God. This is igno- 
rance. and : pride: of heart, procecding from: that 
corruption we-are Ipeaking RL : bh 

. Anſw..4, When the people of-God let fin reign 
and domineer in the Coyleience,. as if they .were 
children of wfath,”and ſimply under the. wrath of 
God, though they have repented, and are repenting, 
and. have truly-applyed the remedy. This is- too. 
much, and more than- ſhould be 3 For Rem, 8. -3, 
There # no condemnation to them that are in. Chriſt 
Feſus : or- to:count your {elves .in-as.ill; a-;caſe.by. 
reaſon of your remaining::{gn , as if you, did.,ngt. 
belong to Chriſt: this is tog@ much-ſenſe of-lig. If 
we practice ill, however Jet us know. it,'Tthough 
it. be hard to. correct .this CEFONE- box viewed. 
. Anſw. 5.- When; the tenle. of; fin ;fo, blings you, = 
3s it makes you-diſown. any gogd which-you hi 
in you; in. truth-, .though; in aigreat deal gt,;yycals 
nels 3; this. alſo.is goo-Wuch + 283-223 20 clgot 
1. The; truerjaxceptancerok the ;Perion of a aMer 
Giatoy,:in;at;his;Offices : For, Fob 1- 124;; To-4 
many 93 reared bizny 6. gant privilege tacbecame 
the ;fons, of, Gells-..; +, RETTY 
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& 62 reg: mo tRS 207 
c22. Hungering;and. thirſting,;after. ighteauſggls3 
for ſuch are bls ſſehx; Mat, Sn8Pronc 27 ag! £25 
- 3- Sincere love) t9/ his. Namty.Zpþ. 6. 245; Grace 
be with all them that love oiir Lord Feſus Chriſt its 


ſincerity. M 3 4. Un» 
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Anfeigh 4 deſire of pling God Gt, WB 3 
Queſtion -X wes barb a perſon ſuſcient conv | ®. de 


on, "or fenſe of (i? 
fs. 1; Things ate ſaid to- be fofficient 6 feos 
ral ways, as ſuited and-proportioned-to-ſeveral ends: 
atiPthe fame things is ſufficient to one end, which 
is not! tb *anothex.” As-ſuppole the queſtion were 
of the" fifficiency” of 'Scripture (as it! the Difpute 
between Us and the: Papi##s); in ſome (ente'ir ix 
(bMHeient; im others not; Fam! 1: 214 The word » 
able *to ave the foul,” +2 Tim. 3. 15;: Scriptures art 
ables vithe wiſe wits ſalvation. 'But-Yet the Word 
atone without the Spirit is-not : For the Letter 
killeth, even the Letter of the New Teſtament with 
oat -the" Spirit 5 but'the' Spirit” giveth life, 2 Cor: 
3-5; Jo that- it is ficient in gemere medi exterm, 
thoughnot 5 in oeriers cauſe efficientis, as an outward 
gas; -of  ſufficierit ' riſtryment' to that purpoſe; 
bat hot'ss- an inward equſe, So the Law is ſuffi 
ane: To whar?: To {ave? no but to legal humi 
lation aod convi oof fin, Rem. 3.. 20, For by 
obs” $orts' thi' k of ICE but not to this 
peitliery without the Spirit co-operating, Rows. 7: 9. 
$6--When * -we- faythe' Goſpel is :able to' ſave the 
ſou of "tis the power 'of Ood'to Jabvation,, Rom. 
F\'G.5- What ? 1s it fefficient without any other 
means uſing, of wourlt-taking Noſure; yet it't 
Aejend} relaris, though "it bt 
not wedings ur fd ; 35 a particuar” means e's 
| 7c,” bur' not n6f aldiie, to' exclude all other. - So 
in-this « caſe convi "or a"ſerife. of ſm; is faid'ts 


boy b be Trepomd x6 the! divers: ends which 
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10, | Arzfw. 2. If therefore you mean, what ſenſe of 


: i] fin is ſufficient to expiate fm, or anſwer the 


'3 *\ 
hs) 


xt. 
F 


demerit of fin, and the juſtice of God; then, there 
is no ſenſe of ſin, horror, or trouble in this world 


_ | | 

»ſw. 3. If by ſufficient, you mean ſo much 
ſenſe or conviction of ſin ( for I ute theſe pro- 
miſcuouſly, though ftritly they ought to be di- 
ſtinguiſhed ) as may deſerve . your converſion, or 
cotnverting-grace : 5.e. that God thereby ſhould be 
neceſſitated or obliged to give you converting- 
grace: Then I anſwer, There is no ſufficiency in 
the greateſt meaſure of conviion, contrition, or 
humiliation : For then grace would of neceflity be 
given according to our works; which was the er- 
ror-of Pelagizs of old, and of the Papiſfs now- 
a-days : Tit. 3. 5, Net by works of righteouſneſs 
which we have done, but according to his mercy he 
ſaved us, by the waſhing of regeneration. 

Anſw. 4. If you mean when a- Chriſtian hath 
ſufficient conviRion, ſenſe of ſn and humiliation; 
ſo as to be nextly diſpoſed or prepared to con- 
verſion: I anſwer, So much as makes thee an abſo- 
lute loſt creature in thy. ſelf, is ſufficient -to be 


ſure,.in way of preparation; that, when thou art 


- invit { as thou art) to come and receive Jeſus 


Chrift,: and with him heaven and happineſs, and 
all things , thou ſhalt not need. to ſtrain courte- 
fe, or keep -off, becauſe thou art not ſufficiently 
humbled ( as thou thinkeſt ), - but preſently and 


readily take. to- Chriſt, and the rMhes of God's 


ic 
Grace in; him ,- as being a poor loſt creature in thy 
ſelf :'5.e, every way loſt, ſo as thou canſt notſs 


much as come; unleſs he enable thee : : For the great 


M4 end 


"$68 - Mar's Corruption by Nature. 
End of legal humiliation, is to bring the ſoul from | 


its exiſtence in, and adherence. to the Covenant of | 1 
works, or truſting to its, own doings for ſalvati- | $ 


on. What ſerves to this end, is ſo far ſufficient, | t 
viz. in way of preparation. | 5 
- Anſw. 5. So much as plains the {ſoul for the | 1 
reception of Chriſt in all his faving-Offices , is || 5. 
ſufficient. If the Law have ſhewed thee a netef. | « 
ſity of Chriſt for all,- z. e. to take down the rxe- || 
bellion of thy heart, as well asfor any thing elſe; | | 
\ and thou art legally willing, z. e- willing for*fear- | 
thou ſhouldſt be undone, !that it may be fo; the || 
Law hath done what it can. do for- thez. 'Thou || 1 
art now: to attend what the Goſpel' ſays, in which 
you will fee God takes a nothing-creature, and 
makes Chriſt all in all to him, 1.Cer. I. zp,'com- 
pared with v. 28. _ ” NE ens; 
. . 6. For a concluſion, I. add, An humbled ſinners 
joyful: acceptance. of, and acquieſcence in the'prof- 
fer. df the Goſpel, viz. Chritt proffered, not on- 
ly for righteotſnels, but - faith alſo, ſanRification, 
deſtrugion . of ſha, .&c...ſpeaks a' ſoul tot have at- 
tained what it is ſecking after. 1 ſay. an humbled 
ſinner, +becaaſe many other: will be ready. to ſay 
ſo, they do: accept, when;they know not;what 


they fay : But-I ſay, an humbled ſinners joy 


| ac- 
_ Eeptance, G4: (when it-is/done, werbo de preſent, 
- as they ſay in #he marriage-contraR, :by a;preſent 
 aR, and: they . do not. content 'themſelyes with 4 
poſtibility,) ſhows! that ithey. ate: already: partakers 
of -the 'grace'df: the Goſpel. For, ++: 
- 1. Here.is the right, objects and, thei tight af, 
in relation to the abje@.;; for. whet is faith, but 
a joyful: acceptance of a -whole Chriſt. ,.. "a 
oP WOES, FOO IEMN ag . -:s of + 2. is 


F Mari Corruption by Nature © - 16g 
2, This is faith in- the ſecond, moment, viz. T's 
of | ive upon- Chriſt for all; why not- in the firſt: 
ti- | Since faith at firſt,-and.: faich at laſt, are both of 
it, | the ſame nature; W. | 

| 3. Becauſe this frame” of heart fully complies 
he | with Gods deſign in the Goſpel, and all the offers 
is | ;;.of his grace. And, what isa foul really and readily 
complying with the Goſpel, but one under grace, 
"and not under the law? Roz. 6. 13, 14, I know 
perſons may here deceive themſelves, that do not 
ſufficiently attend to what I ſay, and unto the 
frame of their hearts in this tran{ation : but whoſe 
fault is that ? 


Quelt. 3. Whether a ſight or ſenſe of one ſin, be 
- | 4 ſufficient preparation to converſion? 

. Anſw. 1. Conviction, and ſenſe of one particular 
s | fin, is ſometimes. initial, or preparatory to con- 
f- verſion, ſometimes not. Thoſe, , At. 2. 36, 37. 
- | - When they heard this, i. e. how guilty they were 
, | in imbruins their hands in the-blood of Chriſt, 
| cryed out, Men and brethren, what ſhall we do? 


1 | And it ended in their converſion: - Yet the con- 
5 | victionof the fame fin in Z#das had a. very differ- 
t | ing iflue and event. - Marr. 27.4, 5- 1 have fin- 
: ned in betraying innocent blood, and yet be went and 
, | banged himſelf, | 
- Anſw. 2. Conſider ſin as to the outward aft on- 
FF ; iy; And then I do not. fee, that ina natural ten- 
dency,.: and. in an ordinary way, the conviction of 
one: particular fin is ſufficient preparation. Ile 
give. you. my reaſon: For as converſion from one 
lngle- ſin, is not converſion properly ; ſo convicti- 
on of one particular ſin, is-not a ſufficient prepara- 
$6: non 


x76 * Mov Corio by Nawe. I 
ton to converſion. Beeauſe it” ſhews only a ne< | 
Ceffity of an outward reformation-and amendment, 
: ind brings not the perſon to a loſs for a whole $a- 
I viour, but a partial one only. 81 
: Anſw.;, God is pleaſed often to in here; pt 
the fight and ſenſe of one ſm, to lead them'on | * 
to ſelf-diſcovery; and fo the convition of one. || j 
ſin proves initial to, and ends in converſion. Yet” || « 
I cannot {ay it 'is always thus; many that cry || { 
out of particular ſins, have come no farther towards || ; 
Chriſt or Converſion : and that God alwaywbegins || ; 
here, I cannot ſay : That which flew Paul, feems || - 
to be that command, 'Thou ſhalt nor cover, Rom. || t 
7. 9. Which diſcovered to him thte luſt of his' || 3 
heart. "= 
Anfw. 4. When a man is made fenſible of one fin, || ; 
not only in the branch or a& of it, but in the | 
root alſo ;-therit may be, preparatory, I mean im- || ; 
mediately preparatory to converſion; becauſe then || c 
the pertinacy of the heart, and its:ſtrong addiQi- || |. 
on-uato fin 1s yrnve diſcovered, which will urge || } 
2 necelfity of converſion. For this ſtrong addiati-. | t 
on to that one fin, ſhews the ſtrength of original 
Corruption z what enmity and contradiRion to God 
it carries in it ? Ex. gr. ſuppoſe a man convi& of 
profane ſwearing z when this ſin-is ſo anatomized 
by the Spirit of God in convition, that the per- 

' fon fees and difcovers' how profane his heart is, 
how void of all fear of God, not only that of re- 
verence and aw , that heſhould bear to him, bat 
even of the fearof his Juſtice, and threatning, that 
be can deſpiſe his word, misbelieve his threatning, 

! contemn his holinefs: This ſhews what 2 man 

| © t, and what a nature he hath. This man appre- 
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1" :Arjw. 1. When thou feeleft and mourneſt under 


7:14, The law t ſpiritual , but I am carnal," fold 
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thee.” | 
Asfw. 3. When fins adherence,' and exiſtence' is 
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encouraged to come and embrace it. RE 
| Quolt 4. Whe: ſenſeof ſis is ther which ſhes @ 


reſent ſtate im converſion 

it;'in con{ideration of its evil nature, as contrary 
to'the will of God, which is, and ought to be the 
fupream rule and regulation of the 'creature, Rows. 


under ſin. | 

-"Anſw. 2. When thou mourneſt over it, as againſt 
the grace of the Goſpel ; and fo the greateſt diſin- 
Senuity that” can be. When thy heart ſhall refle& 
upon thee, in this manner or the.like : Doſ# thou 
thus requite the Lord, O fooliſh, and unwiſe ? Dent. 
32. 6. Or as Abſalom to Huſhai, Is this thy hind- 
neſs to thy friend ? 2.Sam- 16. 19:"-As beingquite 
contrary to the love of God in giving his Son, the 
love of Chriſt in giving himſelf, and the love of 
both in manifeſting -and revealing themſelves'unto 


; biirthen to-thee. Which manifeſts thou haſt a 
{pirit againſtit, another ſpirit than the ſpirit of the 
world; which 4ives and lies- in fin. When thou 
wouldft be slad' ( all things rightly ſtated, ' for 
ſome men count thoſe ſins which are not ) to part” 
with, -and be rid'of, in thy deliberate thoughts, 
all, and every <vil-way and inclination, as a man 
would be slad/to'be rid of his' burden, Row. 75. 24. 
More of this will 'appear in the next particular, _ 


' Queſt, 5. Why, what io the difience berven fin 


n - -  ts AER 
- b, JF 


< Voup wa IS RE: Et 4 ” b- 
£ £ es He -*3> Su AS 5 F 8 ROS * 5 $0 
6 2 2M: * +> , SD fo Y i $3 4s 


of fin; before cortvorfiony and after converſion? «| 


Anſw. 1. The: one is'in relation to God, only as 
a juſt Judg ; | the other as againſt a gracious $0: 
veraigt, God+is\a»juſt\Judg, and. therefore it'is 
that perſoris under conviction, and ſente of fin; fear,, 
and- moþyn:  Thes: Fadas repented, Matt. 27., 
5: e. was deſperately forry he had done the thing, 
betrayed innocent blood : becauſe God began to: 
judg him preſently, Thus, if Judgment was {peedi- 


ly. executed, men would be afraid to fin; but ne- 


ver the more apainſt it properly; they might not 
Gare to ſin, but love it notwithſtanding. But 0- 
thers mourn under it, as againft a gracious Sove- 
raign, whoſe face they have had ſome fight of in' 
Jelus Chriſt, apprehending him a God of grace, 
though they cannot ſay ( poſſibly |} to themlelves 
m- particular, A#einſt thee, - thee only have 1. fin- 
ned, Pal. 51. 4+ : 
. .Anſw.'2. The 'one a man would be rid of, the 
other,a Chriſtian would be glad 'to have more of. 
The-:one mans ſenſe of  fin,' ts meerly his bondage : 
He hath received the ſpirit of bondage to fear, Rom. 
8.: 35, and ſo he mourns: | The others is- his free- 
dom, .and fo accounted, They ſhall mourn and be 
x bitterneſs, as for an only ſon, Zach. 12. 10. Take 
a; man in-that paſhon,--and you--.cannot perſwade 
him) out of it;- it is-fo Gyeet to him,. 2 Cor. 7. 11, 
That, ys. ſprrowed after. a godly ſort , what Zeal it 
wreught - #1 you yea; what indignation? Zeal and 
Indignation are two- things men' are pleaſed with, 
eſpecially for the time. '*\They are-pleaſed with be- 
wary againſt - themſelves, -and ' to: find their 
heart zmbittered againſt ſm. _. 
Anſw. 3. The - one: man caſts down himſelf, on 
MW oo : otner 
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"ſtr i weerly caſt down by Gods 


i. 4: : E 8 £ 


= 173 

geerly .calt dc ode. we find Exre 
neeping and caſting down himſelf, Ezra 10.1. A 
convict perſon meerly ſuffers under it; but the-o- 
ther is aRive. in it. Jxd&a«s was.held down by 
ſtrong hand, that he-could not oppoſe : but Peer 
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went our and wept bitterly, Matr. 27. lt. 


. Anſw. 4. The "one is. trom a ſlave meerly, - the 


-other from aSon, and fomerhing at leaſt of a Son- 


like ſpirit: Farber, [ bave finzed apamſt beaven, 
aud before thee, and amno more worthy to be called. 
thy ſon, Luk. 15. 18, 19. | LOG 
-Anſw. 5. The one makes a man run from God, 


- Py 


- the other makes him fie to him ; as you {ee inthe 
prodigal, 1 will ariſe and go to my father, Verſe 


18. : And he aroſe and came to his father ," Verſe 
20, See it in David, Pial. 130. 3,. If rhou, Lord, 
ſhouldſt mark iniquity, O Lord,, who . ſhall fland ? 
Verſe 4, But there i forgiveneſs withthee, that thou 
mayſt be feared: and therefore concludes, Herſe 5, 
I wait for the Lord: my ſoul doth wait, and in bes 
word do I hope, 'and encourages others to.do'the, 
like,  Yerſe 7, Let Iſrael hope in the Lord : for with 
the Lerdthere is mercy, and with him us plenteons re- 
aemption, Ted, 
 Azſw. 6. The one hath the mixtures of Faith, 


'the other not. Judas either ſaw nothing of | the, 


Saviour he profeſſed; or elſe believed it not by 
any ſuch faith as. brought down his ſpirit to be 
willing to be . beholden to, him. + But thoſe con- 
verts, . Afts 2.41, Gladly received the word, though 
they were guilty. of. the ſame..lin :. For - thee the. 


fatherleſs find mercy, Hoſea 1423. This is mixed 


4 


with. their confeſſions-and repentance.  __ , --- 
. £2nſwe 7. The one man.is. meerly -difturyed.m 
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ES. 
Gieit ; the other is ſatisfied, and 
it. Paul under firſt conviftions is in an amaze}; 
frighted condition, He trewbling and aſtoniſli4, 
ſaid, &c. Afﬀs 9.6. But the fame Paulafterward 
- condemns himſelf with great delight, 1 Tm. 1. 13, 
Who was before a blaſphemer, perſecutor, and inju- 
rious ;, as if he could never ſpeak bad enough of 
himſelf, Eph. 3. 8, To me, who am leſs than the leaſe 
of all ſaints, &c. Pant was not the leatt of all Saints: 
For he dare fay of himſelf, Ze was nor behind the 
_ chief of the Apoſtles, though he was nothing) 
2 Cor. 12. 11, | But he ſpeaks it inrelation to what 
_ formerly, as taking content to debaſe him- 

elf. Te: 

"Anſw. 8. The onediviles between a man and his 
ſins, the other not. Ephraim ſhall ſay, what have 
1 to do any more with idols? Hoſea 14. 8. Time 
was Ephrajm 'was joyned to idols, Hoſea 4. 17. But 
now he renounces them, and all that belongs to 
them, Iſa. 30.22. Te ſhall defile alſo the covering 
of thy graven images of ſilver, and the ornaments of 
thy molten images of gold : thou ſhalt caſt them away as 
a menſtruous cloth, thou ſhalt ſay unto it, get thee 
hence. Divides, you ſhall divide : +ir, This is the thing 
that troubles and pou us 5 we cannot be rid of, 
our fins; they will hang about us. But yet you 
divide between your ſelves, and your ſelves, as two 
parties, Romer, 7. 20. If I do what F would not; «ﬆ it 
no more 1 that do it, but fin that dwelleth in me, Here 
is, Ido, and Ido not: 1do, but it is againft my 
will that I fo U0;3,and yet, not altogether againſt 
my will, for then I ſhould not do it at all. Here 
are two parties divided. Urerus Rebecc# ' geftdt 
diſcordes; *Rehetca's womb bears men of differing 
Tempers and Inclinations. Anſw.g. 
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Chrift, and the grace of God, Row. 7. ult, 1chaxk, 
God through Jeſus Chriſk He had been complain- 


ing, Verſ. 24, O wreiched man that I am: That 
C 


rift had delivered him in part, and would de- 
liver him; this makes him ſo praiſcful, and Chriſt 
ſo precious: the other not. 


Quelt. 6. Whether may, and ought « Chriſtian to 
grow #n the fight and ſenſe of ſin? 


' D[Aſw. For anſwer, I lay down theſe poſitions. 


I. Sin is ſo great an evil, as can never be ſuffici- 
ently underſtood or bewailed. It is ſo exceeding 
finful, that the beſt Saint on earth never ſaw the 
utmoſt of the evil of it, 5. e. the utmoſt degree of 
its wickedneſs. For they muſt firſt know how good, 
and how great God is, againſt whom it is, before 
they can know that: And there rs no finding out 
the almighty, Job 11. 7. 

2, God doth not commonly beſtow all at once, 
that he hath to give of ſpiritual bleſſings. For his 
deſign is to havea Chriſtians life, a ſtate of depen- 
dance, 1.Per. 2. 4,5, To whom coming 4s wnto « 
living ſtone: ye alſs as lively ſtones are built up. 
Therefore it is, that we have as well promiſes of 
growth, as Commands to grow. 

3- Sight and Senſe of fin is one great ſpiritual 
bleſſing, and makes thoſe that have it more ſpiri- 


tual. I mean, ſuch a fight eſpecially, as ſhews us 


together with the extent, the evil nature of it. 
Mark, Pſal. 97. 10, Ye that love the Lord, bateevil. 
Then by way of proportion , they that love the 
Lord moſt, ſhould hate evil moſt. And it is not 
bated, bur from ſight or ſenſe, Had we only Pauls 

2 | example 
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exarpple for it, would it tiot prove, that a perſon, 
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moſt ſenſible of fin-in- this kind,' were the moſt ſpi- 
ritual Chriſtian ?- Row. 7.24.” But is it not clear, 
when we can diſcover more, and lefs bear that 
' which to God is moſt intolerable? We are apt 
to think ſenſe of fin belongs 'only to a prepa- 


ratory - work and ſtate of Bondage; and conſe- 


quently that we have no more to do with it after- 
wards; and if we have, it is only 'our bondage ; 


And hence ſome ( though without all ground 


eonclude themſelves in a Chriſtleſs condition, But 


this is a great miſtakez though 'it be in another 


manner after conyerſion than before : It is a fenft 
of the ſame thing, though not the ſame ſenſe of 
the thing altogether. 

4. We have not ſo much at firſt, eſpecially 
ſome, at leaſt in that manner, but we had need 
give great diligence hereunto, leſt we be caſt and 
overgrown. And I mean," not only of the evil 


nature of fin, ( for this I'count we have nothing 
of before.) but of its indwelling, cloſe adherence; , 
extent, &c. And indeed I cannot ſee, but that 

ſight-and ſenſe wehave of fin after converſion, is , 
wholly of another kind , though: both introduced. 

by the ſame ſpirit, the one in a way of common... 
working, the other in a way of ſpecial grace, -.. 
Which: may be the: reaſon why: ſome: Chriſtians 
complain not ſo ſenfibly of their own evil, and... 
emptineſs, as before under 'meer legal workings ,.., 


though they: havEbetter- convitions now," Ft not, ,- 
; hath .. 
DE oe. } 


proportionably *greater. . He that hath mo! 
not 'enough : For | quantum barathrum. fit ſola in- 
credulitas:? what an'abyfsis unbelicf alone ? Strong 


caters 


f 


conviQtions'of our own" vileneſs and felf-emptinefs, 
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Yegrerss paribus, together with the diſcoveries of 
I Re Gotpel and Faith in them, what Chriſtians would . 
hey make! For the ordinary way of Chrifts com- 
ing to the heart, is by hwumiljation and felt-empti- 


b, 
But here 1 muſt give you theſe Items : 
| Jem 1, Be as careful to grow in the conviction 
- ef the Goſpel, and fins againſt the Goſpel, as of 
other fins. For theſe befong to your natural cor- 
tption, and will diſcoyer as greac an enmity, Fob. 
16, 8, 9, 10, He ſhall dl ee. of ſin, of righteouſ- 
| ſr, and of judgment, &c. 
ſem 2. Give diligence to ſecure, and aſſure your 
ntercfſt in the Goſpel; for thefe two things put 
together, cut off, or abate thoſe terrors which 
uſe to accompany conviRtion in a ſtate of bondage, 
2 Fer. 1. 1D, Gave diligence to make your calling and 
cefion ſure. 


| Queſtion 7. But in what ſenſe is it to be ander- | 
fred, whe: you ſay we muſt grow mm the ſenſe of 
this corrupt nature? Aniw. To anſwer in a few 
words, 
1, As to the extenfivencſ of it, z.e. how it is 
hread ovet ti face of the ſoul; as a Leproſie thac 
2. Ioer-runs all : . What natural evils, unnatural, dia- 
« Fbolical, ſpiritual wickednefſes? pride, rage, nurguar- 
4. bg, unbelicf, doubting of God anchis truth, blat- 
{ſtemies, theſe dwell in thy heart, Confider the 
22h BApoſtles Catalogue, Gal. 5- 19, 20, 21. Whethet 
thoſe works of the fleſh do not all dwell in thee, 
and live in thee, though thou liveſt not in them : 
nd though thow find'not all in thy temper, fee 
Wicther -thou find*ft them not in thy nature; | 
| N 21 + 
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' 2. As to 2h intenſiveneſs, their deep radi 
on, their: trong-hold, their great poſſeſſion, WT 
| cloſe adherence, Row. 7.. 24, This conviftion yl 

that which doth a Chriſtian the greateſt courts 
fie of any I know of this kind ; and would mi 
ly engage the ſoul for firm adherence unto Chrift 
that knows the Goſpel. 

3. As to the evil nature of it, or in relation 
to the motives of your ſenſe and ſorrow, or what 
it is that makes it ſo evil to you; and ſee that thoſe 
be more ſolid, more ſpiritual. Many take on, and 
are very much troubled at fin : but many time 
there is very much of ſelf in it, and legal nv fſ. 
LiVEs. | 
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Obje&t. Why, Hath not a Chriſtian © ſeen bm 
ſelf boft: ? had % wuch fight and ſenſe of ſmr? Hi 
then can he have more, at leaſt need more ? 

Anſw. 1. A more confuſed fight he may har 
had, but not fo diſtin&, poſhbly, and clear at leaf, 
as he may. have afterwards, and ſhould endeavour 
for. What diſtin& ſight and ſenſe of fin, Zydi,ff j 
or the' Jaylor, or Zachews had, I know not: aff x 
confuſed. fight they might have, and diſtin& in ſome þ; 

- *particulars ;.,as the  Jaylor. of his, cquelty, and Z+ 
"chews. of his extortion, '&c, AZts 16. 14, and vt. 
29, 30, 31. Luke 19, from. 1, to 11. .:1 deny nat 

.but it” might be diſtin alſo, more univerlally, 
"Hough of a ſudden; "but Fdo not know that; 
It Was. ERGY. 

 Anſw. 2 If you "iwegh: ſack, a fi olit 5 him! ir 
-frotn the" word, as is; ; fot, meegl ſpeculative, but A 
{influential tion thi hea! earf,: to "fect itz (1 in which 6 
"fenfe 4 rr", "gh af dine. OE: hath - a 
= | Perience a 
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the yerience accompanying it J ; Tay, this is'ſuch as 
ns needs to he. confirm'd and follow'd, whatever it 
wte-F he, faith, or expererice: /id. Ames de lum. nat. 
it 42/w. 3. Thoſe that have the moſt diſtin work 


of convittion, ſenle of ſin, and their own loſt eſtate; 


tin yet had need give diligence hereunto; though they 
what ve lyen long under ſuch and ſuch methods of 


hoſÞ foriviction; and Taw they could not bit fin; at leaſt 
and in. hearts and- though they ſianed, yet they could 
ms not be huniþle, though they were humbled, nor - 
mY believe; notwithſtanding both ; yet, they had need 
- Þ attend, 1/4, Unto. Scripture revelation .concerning 
|| the ſame thing. 24ly, To, the Spirits Uiſcoveries, 
bin or convictions of them. . 3dly, To the 'daily ex- 
tim} yerience of their own heart: They had need have 
them better grounded, and in a better manner 
hay fetled : for 1 cannot ſee the light before conver- 
eat, ſon, and the light after, both of one kind. - 
vu : Anſwy. 4. If a Chriſtian ſee the altiniummalum, 
4d, 1 mean rio more: than that which will conchide him 
: 1H abſolutely loſt; yet not the. ultimuns mals: he is 
faf from ſeeing the utmoſt degree of its evil. __ 
Ze Anſw.. 5. .Senfe of fin, is either dire, or con- 
kquential, vzz, of what I find direaly/ working; 
or what I gather from what I find by ſpiritual 
bl nay oe which becauſe it. depends upon 


nſe, may therefore be called ſenſe, though not 
direly | ſo. apprehended, but by .Argumentation: 
wing ſrom ſenſe, Ex.gr. I find the reflex beams 
"No! the Sun are hot, therefore 1 conclude by rea- 
"} 9, .help*d by experience,, that the dire&" are hot 
1FIalo, To the caſe in hand, I find my heart in fuck 
cnc and fuck a particular, deceitful; 'and delperately 

- " 23. wicked) 
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thy the .other, where the ſame intereft is inyol. 
ved. | 


Queſt. 8. How ſhould a Chriftian do to grow in 
the Þ ht and ſenſe of his natural corruption, i.e. jy 
tle. Yeruery bf the evil nature of #n, intention, ey. 
tenſion, and alſo to be more and more affefted with 
«2 


rits enlightning that, 6. e- helping thee to under- 
ſtand the true 


you kno\v fin in ay a&tidn, but by comparing it 
with the Yaw and tule, which comtnands or Gor 
bids ſuch aud ſuch things ?. Is nor attendance the 
to the ſtirrings and workings of your heart, con 
trary to the role z the way 'to know your {inftl 
nature, Ro#..9. 14, The Law i ſpiritual, bit lan 


carnal, ſold wander fin. Verſe 21, When 1 would bb | 
good, evil i preſent with me. How did 'he kfiow | 


what was godd, but by the rule? How 4d he 
know he wotld do good, .but by 'obſtrvatioti ofhitn- 
{elf, incompare with the rule ?. So how did he know 
evil, but dy the rule ? How did he Know evil was 
preſent, but by attendahce*to his own heart, and 


what he four frriving there ? Anſw. | 


wicked, therefore I conclude it is fo in the like . 
becauſe there is the ſame common reaſon of one 
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 Anſw. ;. By obſervation ar natice-taking how 
it is with us, when God withdraws his influence 
2t any time more or leſs: for while we are affiſt- 
ed and ftrengthned, we lefs attend, and are lefs 
2ble to diſtinguiſh what nature contributes, and 
what grace : Therefore it is , God fo often leaves 
vs more or lefs, that we may ſee what we-are of 
our ſelves, to humble us, and kill our pride; to 
mortifie felf-conceit , and felf-rruſt. Then the 
Church eries, Why haſt thou wade ms to err from 
by ways, and hardued our hearts from thy fear ? 
Ita. 63. 17. How does God make them, but by 
withdrawing at ſuch a time ? Therefore conſider 
we how backward, how liſtleſs, how dead, how 
unbelieving, how unaffe&ted we are: what pride, 
what ſenſual inclinations ſtir in us : this is the way 
to grow in ſelf-ſenſe. Again, obſerve we how it 
s with us in time of temptation 3 when God ſuf- 
fers the Devil to winnoy us, and neither gives 
light to know what to do, nor faith and courage 
to reſiſt him: How the heart would move us to 
a provoking diſ-regard of God; what quarrelling, 
crolsneſs, doubting of his truth and goodneſs , call- 
ing him to queſtion foc his dealings with us. Amd 
this is the way to gain by temptation, and learn 
Divinity by the Devil, as he faid. . 


_- Anſw 4. Ey anatomizing and reſalving things 
into their principles, where you may fee the xoor 


of your pafſhon, is your pride. What? you dealc 
with ſo ard fo? the root of much difſettlement 
{not that this is the only thing); your unbelief 
mn great meaſure, as betraying the ſntccours of 
Frace, the word of God, &c. your difcontent- 


| ment may ſhevw you, that you have the tame Lea- 
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ven, are.of the ſame ſpirit with the ; very. Devils, 
Thus Paul relolves his doing, and hisnot doing, 
into his evil nature, :Rom.: 7. 18, For I know that 
in me, i.e. 1n my fleſh, dwells no good. Thus Fames, 
reſolves their brawlings into their ſts, Fam. 4.1; 


Obje&. 1.: How ean theſe diſcover any thing ty 
4 Chriſtian, of his nature, ſeeing they are but paſ: 
frons and infirmities, 'at leaſt, in a Chriſtian? As 
David, Pſal. 116. 11, Ifaid- in my haſte, &c. Plal, 
77. 10, But I faid, This is my infirmity.: Hoy. 
then can they give any true account of the. heart, the 
mature? IH 4s; ; ER -—. : 0 
: Anſw. 1. No Do ? not paſhons and affeQions give. 
an account of the heart, they proceed. from? How 
could ſuch fruit come, but from many bitter roots. 
that are there? and ſuch ſtreams flow, | but. from 
{ corrupt Fountain ? eſpecially conſidering the plea- 
lingneſs of them; the perpetuity and conſtancy; 
that .eyery day, upon all; occafions, they find their. 
heart thus, prone to.one thing or other ? Now 
what does a conſtant; proneneis ſhew, but a na- 
_ turalneſs?. Though grace [in a Chriſtian takes down 
the predominancy, yet yau may find your aptneſs 
and proneneſs; which is-the thing I ſpeak of, IK. 
any {ay on” their behalf, they *'were contraQted ; 
theſe, and fuch like were contracted before grace. 

Anſw. .2. How, come they to be fo bad, to con- 
tra& ſuch a. natural madnels 2 What wild creatures 
were they; to.contraRt- them.?: , Which ſpeaks the 
thing. I would prove, they, are wild: by nature. 
* Anſw...'3- This muſt þe underſtood. of all the 
evils..in the. ſoul of man, that they. are ſo. con- 
fracted.: whereas many never came into praftice z 
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and what at firſt put men upon fuch> aQtings, but 
foful inclinations ? 
eAnſw. 4. 1ask anatural man for thoſe I have 
to deal with in this ObjeQion, though for the be- 
refit of others), would you help it, or would you 
not? and I ſpeak not of paſſions and affetions, as 
to the outward as only, but as to their prin- 
ciples and inyard ftirrings; and this muſt be ex- 
tended alſo to every one of rhem ( for the heart 
of fin may be contra&ed into one); 1 fay then, 
Would you help it, or would you not? If not: 
this ſpeaks the perverſneſs of nature, and that your 
will is excentrical, even as to the elicir atts: If 
you ſay you would, but cannot; this ſhews how 
meak you are, and that your will is loft as to its 
mperate afts. Natural men are enemies to deli- 
heration and better advice; they are all paſſion : 
Fay therefore to a Chriſtian again, follow the 
ſtreams of your heart unto their Fountain. 
5. By Obſervation, how your help comes in. 
Are you ever free, unleſs the Son make you free ? 
John 8. 36, Free ſrom fin, and-free to righte- 
ouſneſs, under the ftirrings of corruption, . unleſs 
God diſcover himſelf gractous, willing and ready 
to accept and help-you,, enlighten your mind, re. 
rew your purpoſes-and reſolutions, ſtrengthen your 
hatred. and” antipathy, fortifie your courage and 
magnanimity :' Have' you any relief or liberty at 
all? Mark Ifay which way your help comes in : 
f it be all by grace, according to thoſe Scriptures, 
Phil. 4.13; 1 can do all things' through Chritwhich 


| Prengthnetme + and Fohn 15-5, Without me'ye cars 


do zothing : then you have none by nature, which 
kads' you whither I am direQing you. L- 
0477 N 4 6. By 
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6. By aQting faith upon the promifes of the Gof, 
' Pfl for light and ſenſe, as a Chriſtian muſt be 
ways attending to _w on a Golpel-{enle of fin, 
and kindly humiliation for-it 3 ſo he muſt a& faith 
in the promiſes to that end. To inſtance inafey, 
1ſa. 54» 13) And all thy children Thall be taught 
of the Lard, i.e. not only concerning Jelus Chrilt 
himiclf (as he applies it, Fohn 6. 45),- but every - 
ther matter of ſpiritual concernment, Zach. 12. 1g, 
1 will pour upon them the ſpirit of grace and ſupyli 
cation, and hey ſhall wourn. I, 

7. By the obſervation and experience of others; 
For as in water face anſmers to face, ſo the bear 
of man to man, Prov. 27, 19, Another mans heart 
will tel] you your own; and his ations, his heart, 
as the water will repreſent your own face to you: 
*tis eafie ro ſee and obſerve how the world lies in 
wickedneſs, 1 John 5. 1y, There is no evil almoſt 
but walks abroad in view, in the -per{on of oneor 
ether: Whence comes this, but from a. corrupt 
abeminable nature? Mat. 15- 19, Out of the heart 
proceed evil thoughts, murders, adulteries, fornicat 
ons, luſts, falſe witneſs, blaſphemies: You- will lay 
from an evil habit ; but how come men to be ſq 
wicked, 'to acquire fuch-habits? What put them |Þ 
ppon ſuch aftions- as before ? Whence are thoſe 
actions, but from evil inclinations? And whence 
ſuch inclinations, but from. an evil: nature ?: Their 
hearts incline them that way, therefpre they run- 
Take-the moſt moderate inſtances of natural men, 
from pne to another,. from the leaſt to. the grea- 
teſt; you may obſerve they are all ignorant of 
what they ſhould know; heartleſs to any thing 
fhat is ſpixitually good, and cannot be Foo 
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with, to be otherwiſe. You may poſlibly perſwade 
ſome men to do ſomething ( others you cannot pre- 
vail with thus far, to take any pains ); but to love 
it, or addi themſelves to it, as their life, it is- ih 
yain to talk of it. Thus by other men, you may 
ſearn your ſelves; and by their a&ions, your 
heart ; and ſo much wiſdom by their folly. For a 
concluſion of this difcourſe. 


| Qu. 9. Do men ſeek God firſt, or God ſeth them 
ff © 

" *Por anſiver in general, Imuſt mind you, how in 
the beginning of this diſcourſe, I diſtinguiſhed be- 
twixt {eeking ina way of means-uſing, formal, out- 
fide-ſeeking;, and ſecking properly, or ſeeking in 
truth. Then particularly, 1 anſwer firſt : 

1, If by ſeeking, you mean meer formal ſceking, 
Orin a way of means-ufing : Thus, even thus, God 
ſeeks, and finds men firſt , by beſtowing upon them 
the means of grace. He thus prevents, even the 
Heathen-world, by entailing the Scriptures, and 
the m&ans of grace upon them, P/al. 147, 19, 20. 
He ſheweth his word unto Facob : his ſtatutes, and his 
judgments umo Iſrael: be hath not deals ſo with any 
nation, Matt. 21. 43, The Kingdom of God habe 
taken from you, and given to anation, bringing forth 
the fruit thereof : The Kingdom of God, 3. e. the 


 -._ means of the Kingdom, by a metonymy, ſhall be ta- 


ken away. Who takes it away? The anſwer is 


. eakte; then who gave it them? or who gives it to 


another nation? Even the Exnuch, At.8. 27, who 


-- came ſo far, as from Saba in Ethiopia, to Feruſa- 


lem, ( which by computation is. near a thorland 
Miles, plus minus ) though he leem'd to feeck God 
ARES | OT vo frſe: 
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firſt; yet God firſt ſought him, and found him C 


For, 1. The report muſt come to his ears, - that the 


- Word..and worſhip of God was at Feruſalem: And 


then who inclined his: heart, to undertake ſo long 


a journey ? T/a. 65. 1, Iſaid, behold me, behold me, 


to a nation that was not called by my name. 


ObjeRt. 1. But men, though they have the means 
of grace, might not uſe them for all that ? | 
" Anſw. But either by ſome civil or moral induce- 
ment, or ſome conviction of the ſpirit , he keeps 
them to the means” _ 

2. If by ſeeking, you mean in truth, and with 
a perfe& heart (as Scripture phraſeth it ) then 
God ſeeks them firſt, ere they can ſeek. him, Hoſ. 
3. alt. Afterwards ſhall the children of Iſrael re- 
eurn, and ſhall ſeek, the Lord, and David their King, 
t.e, Jeſus Chriſt. And this ſhall be in truth ; be- 
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cauſe it is joyned with the fear of the Lord, And 


frall fear the Lord, and his goodneſs gn the latter dayes. 
1 ak :now; doth God that makes promiſes, make 
them good ? Or doth man' make God perform his 
promite ? ' It niuſt be the effe& of an' abſolute pro- 
miſe, that ſuch obſtinate Creatures ſhould return: 
As you may farther clearly ſee it expreſſly made 
to' this people, "EZek; 36.26. ' A new'heart alſo will 
T7 grve you, and a new ſpirit will 1 put within you, 
and I will take away the flony heart out of your fieſh, 
and] will give you an heart of fleſh, See allo to 
the ſame purpoſe, ' Zach. 12: 10+- And abundantly 


more'I might alleds: ' But I an willing now "to | 


diſs this DoRrine. | 
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Yerſ, 3. Hey are altogether become filthy. 

xdih --- There are three ſignifications of the 
word, 1. Putruerunt, ſorduerunt, corrupti erant, 
vel fats ſunt, putrids; which we may render cor- 
rupt, rotten. 2. Putid; vel fatidi fatti ſunt, ſtink- 
ing, asin the Margin 3 filthy as'in the Text. 3. And 
thereupon the holy Ghoſt renders it, Rom. 3. 12. 
Inutiles, They are become unprofitable. All theſe 
depend, and are conſequentia] each to other. The 
Metaphor is taken from Meat which is firſt putrid 
or rotten , thereupon ſtinking and filthy, and fo 
unprofitable , that*it is good for nothing, but to 
he:caſt to the dunghil. 'Becauſe the holy Ghoſt 
extends the ſignification of the word, ſo ſhalll. ' 


'Obſery. 1. Natural men are ſo corrupt, that they 
are therefore loathſom to God, good for nothing, or 
unprofitable. ' "oa | 
- The fubje& of the propoſition is the ſame we have 
been ſpeaking of all this while; for we have no 0- 
ther in-the Text. But here is a threefold predicate. 
© 1. Corrupt, or rotten: In a word or two 1 
ſhall ſhew you : -- Firſt what is corruption in the 
general. 2. Accommodate it to our preſent mat- 
ter. a Ee 

''I. Corruption in general is the pravity of the 
qualittes of any thing, whence begins its deſtruRi- 
| | | on, 


\ 
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On. An apple is then ſaid to he rotten, when its 
Juice is turned into bad. Or (to keep to the 
Metaphor before us ), Meat is then faid to be 
corrupt, when- the wholſom pleaſant juice, that 
was fit for nouriſhment, is changed into the con- 
trary. : 
. To the caſe in hand. Corruption in man ts 
his degenzracy - in that which once was-his great+- 
c{t excellency; or the lok and want of thoſe qua- 
lities, properties, habits, or divine nature (as the 
Apoftle calls it) which was his greateſt perfe&ion z 
by which under the-firſt Covenant he was accep-: 
table to God, and pleaſant in- his fight : And in- 
ſtead thereof, having contrated a vitious nature 
and inclination, by reaſon of which, they are very 
loathſom and offenſive, ſtinking, filthy, as.in the 
Text. They have not loſt either nature, or good 
nature ( in the common acceptation of the word ) 
which in many men gives a great varniſh and ſet- 
off to what they do. But the beſt natur'd man 
1» the world hath loſt his reQitude, and good na- 
ture; and is ill-natur'd, and ill-humour'd towards 
God. You may remember when I ſpake' to this 
out of werſ.. 1, They are corrupt, having explained 
m what ſenſe it was io be taken, & gave you no 
other: than a Scripture-account of the thing : But 
E now inliſt in another manner, 
3+, Therefore if you ask how this degeneracy, 
this corruption doth appear :'-1 anſwer, Y 
:. By their not minding natarally,- and plea- 

fingly, any thing of worth and excellency. . They 
have their humours for every thing elſe almoſt: 
but for God they are never in humovr, never 1n 
frane, If at any time they be in a fit, or goon 
: moo 
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mood ( as they ſay), this never ſettles into a ha- 
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bit, or anaturalnels God-ward 3 as pallions and 
humours in ether things often do. There is no- 


| thing a man minds, or regards in relation to Gods 


glory, or the perfeCting of his foul; the accom- 
pliſhing his happineſs here, or for ever, No wi/ſ- 


dom is before the eyes of him that bath underſtand- 


ing, fayes Solomon, Prov. 17. 24. 4. e. lolid, fub- 
ftantial wiſdom, ſound wiſdom, as it is rendred, 
Prov. 3.21. But they are men of no underſtand- 
ing, as before, Prov. 18.1. A man through deſire 
bauing ſeparated himſelf, intermedleth with all wiſ- 
dow, i, e, ſound wildom, and diſcretion : But fools 
deſpiſe wiſdom and inſtruttion, Prov. 1. 7. 5.e. they 
have nv elteem for it ; but a ſecret, if not an open 
derifion of it. And who are theſe fools? The 
very men I am ſpeaking of, fuch as have not the 
fear-of the Lord, as clearly appears in the oppoſi- 
tion : The fear of the Lord is the beginning of wiſ- 
dow: ;, but fools deſpiſe, i.e. ſuch as have no tear of 
God, Which the Apoſtle charges every natural 
man with, Rows. 3. 19, There « xo fear of God he- 


fore their eyes. It they mind anything of Know- 


ledg, it is either not of the beſt things { but 
matters of leſſer moment in reg ); or if at all 


| bufie about the beſt, it is in fuch a ſuperficial airy 


manner , that it is nothing they would be nou- 
riſhed þy, or live upon, but only to maintain 6- 
pinion, or difcourie, &c. Their knowledg puffs up, 
and does not perfet. It is fo much only as pleaſes 
their fancy; and every mans fancy is according 


"to himſelf. With naturalneſs, or pleafingneſs to 


mind any thing. of- ſpiritual worth -or excellercy, 
'This they will not :. and if this will not (ſhew a 
man, what will ? 2.Ic 
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2. It appears in that they ire wholly takenup 
in matters of little moment and concernment ; 'the 
world, and the things of the. world. Becauſe 1 
mentioned this before, I ſhall not ſtay here; Phil. 
3- 19, They mind earthly things ogoiat, the word 
implies both the plotting of the mind, arid the re- 
liſh and favour of heart and affe&tions. That 
this is meant of nien in the viſible Church, is clear ; 
and that it 1s to be extended to every natural 
man, appears alſo by the oppoſition; verf. 20, But 
our converſation is »n heaven. © pe : A 
3. It appears by their liſtleGneſs, and injudict- 
ouſneſs in matters of their Soul and Salvation. 'The 
{malleſt matters in Religion are made the greateſt 
account of; as matters of ceremony, and outward 
performance; as hearing, praying in ſecret, or 
with their families, ſacraments, &c: Theſe they 
would ſeem to have ſome heart for; 1/a. 58. 2, 
Yet they ſeck_ me daily, and delight to know my ways, 
as a nation that did righteouſneſs, and forſook 70d 
the ordinance of their God : They askof me the or- 
dinances of juſtice, they take delight in approachiug 
fo God, Here in truth God repreſefits them as 
a people unrighteous, though ſo much taken up 
with the means of grace, and outward ceremonies. 
For they wete far enough from the end, or the 
means in the right uſe of them; To grace, and 
gracious aCtings, or performing duties in a gracious 
manner, they are blind and liftlefs. | 
+ 4. It appears by their practical 'ignorarice, and 
diſguſt of the mainſaving myſteries of the Goſpel. 
As3 | | ET 
- 1. Of themyſtery of Jeſus Chriſt, as the Apo- 
file calls it, Col. 3:2. They can make nothing of 


oe "OF © «out. « ? jan FÞ..; 
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ſo-near Chriſt, as to be one with him in a myſtical 
union, or truly- moral either, they cannot indure 
to think on. For Chriſt 70 be believed on in the 
world, is one of the myſteries the Apoſtle makes 
oreat without controverſie, 1 Tim. 3. 16. They 


cannot apprehend him ſuch a precious ſtone, ſuch 


a corner-ſtone: And therefore to them: he is s 
lone of ſtumbling, and a rock of offence, 1 Pet. 2. 6, 


2. By their practical ignorance and difguſt of 


. the way of faith. To eat the fleſh of the ſon of man, 


and drink his blood, this is a hard ſaying, Joh. 


6. 53, compared with. verſ. 60. When Chriſt ſaw 


his hearers were offended at this, he explains it; 
wverſ. 63, It ts the ſpirit that quickens ;, the fleſh pro- 
fits nothing, 1. e. they are to- be underſtood fpiri- 
tually : - (For what if a man ſhould eat the very 


fleſh of Chriſt, as they ſeemed to underſtand it; 


would this fave him? much leſs will the facramen- 
tal bread alone ), q. d. Chriſt as incarnate and 
- crucified, is. to be received, and inwardly digeſted 
by the ſoul-that would be faved. Yet for all this, 
they went- back, they believed not; and Chrift 
knew fo from the beginning: Therefore ſaid T unto 
you, No man can come unto me, except it was given 
unto him of my father, q. d. You never did from 
firſt to laſt rightly underſtand or believe 5 nor 
now have you any mind toit. Shall I add, burit 
is not- given to natural men of the Father, 

Ergo * | | | | 
3- By their praQtical ignorance of regeneration, 
and enmity to it. How can theſe things be , ſayes 
Nicodemus ? Joh. 3. 9. He ſeems to be a moderate 
man 


At; or if they dog they wholly. diſguſt it. To bt 


man tohave ſome inclimations to hear; and not } 


to come with a defire to cavil; he was a learned 
wan, 4 maſter in 1ſracl, verl, 10. And yet heis at 
this rate, and that not at firſt only, as verſ. 4, How 
Can 4 un be born, when he is old, &c. But at 
lat, though Chrift had explained it, proved it, 
thewed him the reaſon of it, wer. 6, That 
which 5s born of the fleſh, is fleſh : Yet at laſt he 
cries out, How gan theſe things be? Nicodemus 
alone lies not under this imputation of ignorance, 
but all the carnal hearers in the world, even c- 


very natural man. Mark therefore how Chriſt 


. turns it, wer/. 12, If I have told you earthly things, 
ana ye believe not, &c. They wane No , 
but ſpiritual things Chriſt had ſpoken of, yet they 
were but carthlyz or elementary in compariſon of 
what he could haveſpoke. Yet not only Nicode- 
2745, but others are charged with ignorance and 
unbelieft. Jf 7 bave told you and ye believe 

. not, &c. Whoſoever is born of God, 1ayes Fohn, 
aoth not commit ſin, i Joh. z, 9. For his ſeed re- 
yruzintth in him, and he cannot ſin, becauſe heis born 
of God, The ſeed of Godin him, makes it impoſſi- 
ble for him to ſin as other men fin, with full and 
free' coalent 5, abſolute delight, and purpoſed con- 
tinnance. Let thefe things be made good of a na- 
tural man, and then weſhall have ſome reaſon to 
think well of him. So much for the fourth par- 
ticuJar. | 

5- It appears by their facility 'and pronenels to 
all that is evil and wicked; and not only © that 
which is evil in circumftance, Zik, 6.45, Az evil 
er owt of the evil treaſure of his heart, brangeth 
forth that which # evil, Tgo;4gn, as naturally- ava 

tree 
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ttee doth.its. fruit. But is every natural man, this 
evil man? yea, if he as naturally bring forth 
evil : but fo he doth 3 or elſe he is naturally good-, 
and fo naturally brings forth good things, Rom, 
1. 29, Being I ory with all uinrighteouſneſs, form- 

cation; wickedneſs, &c. But theſe were judicially 
ſo, youl ſay. But doth God in Judgment put 
wickedneſs into mens hearts ? Though therefore 
by Gods withdrawing his preventing-grace, it 
had more vent yet it was there before. To ſay 

they contraRted them is but to ſay what Ifay : 
For they muſt have hearts full of wickedneſs to 
contra them, graceleſs hearts, prone to them; had 
they had azy ſeed of God, they could not have 
been at- that rate; 1 Fob. 3 3- 0, His ſeed remain- 
th in him, and he cannot ſin : But look a little 
forward to the next Chapter, Roy, 2. 1, and you 
will ſee every man underthe ſame condemnation. 
Therefore thou art inexcuſable;. O man, whoſoever. 
thou art, that judgeſt: for thou that judgeſt; doſt 
the ſame; things. How ſo? What, every; mana- 
like ? What, every natural man chargeable with 
that black Catalosue ? Yea, becauſe his heart and 
inclination is the ſame: and therefore according 
to Scripture-phraſe he is faid to do the ſame thing. 
The Jews, though they would eaſily grant thi 
Gentiles were bad enough, and would juds them,” 
;, e, condemn them; yet they counted better. of 
themſelves. But the Apoſtle makes them all alike. 
25 to the propenſtons of their nature. _ | 
6. This appears, becaufe they lay their fomda- 
tion upon the Sands ;, and take .up with, any 
thins; . ſomzthins ar leaft whicty is-not folid,/ po 
© 1 * Genzrally an4 ordinarily with theif own 
(S] pre- 
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preſumptions. They have confidence in the feſh 
Phil. 3. 3, 4, almoſt any thing will ferve turn, He 
that _ leaſt to ſay, yet thinks he hath e- 
nough. 

n, With a form of godlineſs 3 this is common, 
2 Tim. 3.5, Having a form of godlineſs, yet deny> 
ing the power. 

3. With checks of conſcience, convictions, and 
legal ſorrow. 

4. With ſome effays and endeavours only, in 
a way of means-uſing, after Chrift and Grace, 
2 Tim, 3. 7, Everlearning, and never able to come 
ro the knowleds of the truth. 1-2 

5. With ſome meer paſſionate, unaccountable. | 
meltings, without any ground or reaſon ; as cry- 
ing at a Sermon. Thongh it might poſſibly as 
well have hapned at ſome Tragedy. 

6. With ſome mens 1ſay-ſo, and good thoughts 
of thems while the propher ſpeak, peace, peace, 
Fer. 6. 14. il 

7- With ſome miſtaken, or miſapplyed_ Scrip- 
tures. 0 

3. With ſome kind of joy, and tranſports only, 
JUatt. 13-20, _ 

o. With. ſome kind of common inlargements, 
Heb.'6. 4. 5. 8 | 

10. With ſtrong fancy and imagination, with- 
out any Scripture-ground. 

11. With ſudden impulſes, and impreſſions 
though they know not whence they are. ee 

12, With a meer blaze, and lamp of profeſſion ; 
tamps without oyl, dat. 25. 7. And there are 
two things which make it ſo, 7. e. make them 10 
ready to take up with that which is unſound. 


I w 
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x. A deceitful heart, which & deceitful above all 
things, Jer. 17.9. Which place ſome explain re- 
latively to the buſineſs in hand. For the Pro- 
phet had bleſſed thoſe that truſt in the Lord, 
verſe 7, truſt; yea, they truſted in the Lord, The 
Prophet anſwers, The heart s deceitful above ail 
things. 112. 44. 20, A deceived heart hath turned 
him aſide, that he cannot deliver his ſoul , nor ſay, 
is there not a liein my right hand? 

2. A willingneſs to take up with any thing but 
the truth, Rom, 1.28, Even as they lized not to 
retain God in thei? knowledg, &c. Verl. 18, That 


bold the truth in unrighteouſneſs, naTex 1aov deri- 


nentium ſen ſupprimentium veritatem. Therefore 
it is, men run from this opinion to that; run 
through all Religions ( as rhe vulgar ſpeak ) be- 
cauſe they would avoid the truth, and run from 
that which hath Foundation. Therefore it is; 
men feed upon Husks, as the prodigal, rather 


' than return ro their Father. 


7. They are properly workets of iniquity, and 
evil-doers in Scripture-phrate, and Scripture-ſenſe: 
They are properly Pognaleaven wordv]es, ir dpag)i- 
ey, x&]seyatoprer Tiy erouiay, Pal. J. Go 1 Foh: 
3-7. Matt. 7.23. For theſe phrates denote two 
things, 1. Arm continuiem, a continued at; 
2. Nataralitatem ailus, the naturalnets of the 
at; 

I. A coritinued at, and fo natural men are 
continually finning ; if not in acting, or plotting , 
yet in the inclination, and tendency of their heart ; 
working iniquity, doing iniquity, to render it 
properly. Even then, when they forbear toſin 
they do not forbear or Gods fake; or ſins fake, 

2 Gen. 
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Gen.'6.'5, Every imagination of the thoughts of hit 
beart was only evil contiwually. | 

2, The naturalneſs of the at, Fer. 6. 79. As 
a fountain caſitth out her waters, ſo ſhe caſteth out 
her wickedneſs, 1. e. naturally, freely. From this 
the Apoſtle Zames proves, they that ſo do, cannot 
be good, Fames 3.11, Doth a fountain ſend forth 
Beces furdit, at the ſame place, ſweet water, and 
bitter, i.e, naturally, freely? 1 Foh. ;. 7, He that 
doth righteouſneſs, is righteous, 6 rotov Jv Sixaue- 
ownv, 1,C. ſtudio & induſtria, with ſtudy and en- 
acavour, He that to doth not, on the contrary 
is unrighteous. Thus of this firft particular, 
waerein I have been longer than I thought. 

2. The ſecond part of the Docrine. Natural 
- men, or men naturally, are fet:dz, putid:, ſtinking, 
loathlom ; ſuch as God can by no means away 
with. Where ſhall ſhew, 1, What this implies, 
2. That they are fo. Which will carry things 
a little farther than yet I have direaly done, 
For though I have ſhewed how the works of a 
natural man are all abominable ; yet not directly, 
how God reſents their perſons. Wy, 

1. It implies that he owns them not, He 
doth neither count them, nor uſe them as his 
{riends, or in any ſpecial relation unto him, as 
his people are. The poorelt, weakelt of his Ser- 
vants he owns. It 1s ſaid, not only of the Patri- 
archs, He was not aſhamed to be called their God, 
Heb. 11.163 but of Facob, worm Facob, z. 4. 
Facob's poſterity in a low condition: [ ar with 
thee, I am thy God, Ifa.41. 10. Many a ſmile, 
many a good look of countenance and encourage- 
ment, many a-good-word,. many a friendly con- 

verſe, 
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verſe, ſome of his find. from him. Yea, he is al- 
ways friendly to them; even then, when he ſeems 
an enemy ; though not to ſenſe, but to faith. 
But natural men axe at a diſtance from all thele, 
4. people afar off, ( That is their deſcription, 
Evheſ.2, 13, ) trom what? from God, from Co- 
venant, from Bleſſednets; God hath no delight 
in them. 

2, Not only fo, but he poſitively rejeQs them, . 
Jer. 2. 37, The Lord hath rejefted thy confideu- 
ces, and thou ſhalt net proſper in them: Thee and 
thy confidences, or thee with them, z.e. their 
truſt, and carnal hopes, and helps. P/al. 1 19.119. 
Thou putteſh away all the wicked of the earth like 
droſs. | 

3- And that with loathing and indignation, 
Pſal. 59. 16, 17. But tothe wicted God ſays, What 
baſt thou to do to take my covenant in thy mouth , 
ſeeing thou bateſt inſtruittion ? &c, He meets him 
in fury, ſpeaks to him in his wrath. See Ezek, 
14.7. [ ſhall conclude it with that ro Laodicea, 
Rev. 3.16. So then, becauſe thou art luke-warm, 
and neither cold nor hot, I will ſpue thee oat of 
wy _ How loathſom ſuch a people are to 
God ! 

2. I now come to clear it, that every natural 
man is thus loathlom and offenſive. 

1, If a ſinful aQion be fo, much more a finful 
rerſon; becanfe he is the fubje& of many fintul 
ations, according to that. 1 Saw. 24. 13, Wicked- 
neſs praceedeth from the wicked. 

. 2. If an evilagionbe loathſom, much more an 


- evil inclination; for an evil"inclination is prok- 


fick, and the feed; of many evil aQions :; 4s a 
p | ; Q Z Jors- 
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Fountain ſendeth forth her waters : So is an evil in- 
clination to evil a&ings. - But the inclination is 
the inclination of the-perſon : therefore perſons 
naturally ill-inclined muſt needs be loathſom. If 
you would bear with a perſon that had wronged 
you once, you would not encure to harbour a 
born Thief in your houſe. 
3. If an evil action be loathlom, much more a 
Trade, and courſe of them; and therefore the 
perfon ſo condition'd. The natural man drives 
on a trade and courſe of inning 5 he is 6go0:@y Jay 
«woglteys 1 Foh. 3.8, as before. F 

4. If an evil action be loathlom, much more -a 
heart full of evil ations and inclinations, ?/al.s g, 
Their inward part is very wickedneſſes- | 

5- Scripture judges the perſons of ſinners, not 
only the wor sof ſin, Pſal. 5. 6, Thou hateſt all 
workers of iniquity. EE ID : 
' 6. Paul complains of the fin that dwells in him, 
Rom. 7. 20. as making him, ſimply conſidered, 
loathſom, not only to God, but himſelf, Yer/. 24, 
O wretched man that I am &c. If that be fin 
which dwells ina man, and the cauſe and fountain 
of all others; then for this, every natural man 
is hateful, and loathſom ro God. Remember 1 
am ſpeaking here not of aQual reprobation, or 
the execution of Juſtice 3 but the expolednels of 
the perſon, ftatu quo, inthat condition, and Gods 
preſent a&al loathing. © © 

7. And laſtly : Natural men muſt be acceptable 
' to God (if atall) either in the way of the firſt 
Covenant, or the ſecond; not in the firſt, for 
they are graceleſs ( as we have been proving all 
along ) and fo cannot ftand in the Covenant of 
$4.» 7-5 og 6 6, 18 RE T3 el Se a hes $2 0 RS. works 
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works z nor in the ſecond, becauſe they are Chriſt - 


leſs, as well as graceleſs. And fo I leaveit, and 
proceed to the third thing in the Doctrine, 


Part 3. Natural men are unprofitable, or good 
for nothing, nxeeo9ncar ( as the Apoſtle renders 
it, Rome. 3.12.) They are of no uſe according 
to the {ignification of the word. To underſtand 
this, conſider : A thing is either, 1. Simply of no 
ule at all. Or 2. relatively of no uſe for what it 
was appointed. A Watch which had been made 
with great Art and Induſtry, if in every moti- 
on of it, from the ſpring to the leaſt Wheel, it 
be irregular, it is good for nothing, 3. e. to 
the-end, for which it was made: Though the 
materials, ſilver or gold, &c. be uſeful for many 
things. Thus natural men are unprofitable. 

I, Becauſe unprofitable. ro God. Man was 
macle to ſerve him, and honour him, Fob 28. 28, 
And to man he ſaid, The fear of the Lord, that is 
wiſdom, &c. Matt. 4. 10, Thou ſhalt worſhip the 
Lord thy Gaga, and him only ſhalt thou ſerve. But 
natural men are all drones, cyphers, of no ufe to 
* God, Matt, 20.6, Why ftland ye here all the day 
zale ? Take them in their natural poſture, and 
they ſtand all with their hands in their pockets. 
None work but thoſe whom God ſends into his 
vineyard, 1/4.5.4, Wherefore when I locked it 
ſhould briag forth grapes, brought it forth wild 
grapes: And this vineyard of the Lord of ho$ts 3s 
the houſe of Iſrael, and the men of Fadah bis plea- 
fant plant, verl. 7, 


 . Obje&. 1. Why, who can be profitable to God? 
| |  O 4 Cun 
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Can a man be profitable to God, as he that is 
wile may be profitable to himſelf ? Fob 22: 2, * 

Anſ. Being profitable, is either, 1. By accunm- 
lation or addition, and fo many in that Text : For 
how is a wiſe man profitable to himſelf? & it 
not by adding ſomething to himſelf? As it is ex- 
plained, ' ver/. 3- Is it gain to him that thou 
makeſt thy wayes perfe& ? Thus no man can he 
profitable to God ; but this is not the end for 
which he was made: Or, 2. by manifeſtation, 
And thls is that for which'man was made, Prov. 
16. 4, He made all things for himſelf. Thus n6 
natural man is profitable, or can be, z. e. he can- 
not be ative in the manifeſting of ' his glory; 
though be he as wicked as he will, God will glo- 
rifie himſelf upon him, © * | "Es 


Obj:&.2. No? Are no natural men profitable to 
Goa? Do they not 'do a great dtal of good in the 
* Aaſw 1. Some do indeed; though many be 
meer drones, and ſpend-thrifts. There are ſome 

Wiſe men, ſome paintul men, that may do a great 
deal of 'good in* the Families, Towns, States, and 
. Kingdoms 'where they live 5 becauſe all activity 
is not loſt, but only aQtivity for God. They are 
not actively'and intentionally profitable, or uſeful 
to God; though God make uſe of what they 
do for his glory, and the'good of the world, 'So 
It 1s only eventually they are profitable, Ho. 
10. 1.' Iſrael is an'empty: vine, he bringeth forth 
fruzt to «himſelf. What en empty vine,” and bring 
forth fruit? Yea, ſo long as it was all to himlſelt; 
and it was fo, becauſe his Religion _"_ PO- 
ks SO TT OTE ES EY . & "4.4 ICYe 
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licy. A vine is profitable when it yields fruit to 
him that: dreſſes it, 1 Cor, 9.7. 

2. Becauſe a natural man is unprofitable to 
himſelf; nay, 4 man may be profitable to himſelf, 
Fob lays, Fob 22.2, Yea, a wiſe man may in ſome- 
thing or other, ſome way or other, In a ſenſe, 
natural men are profitable to themſelves ; bur 
then you muſt make themſelves little beſides body 
and carcale; this they may heap up and lay toge- 
ther: But Chriſt throws down all this with one 
word, What is a man profited, if he ſhall gain 
the whole world and loſe his ſoul? Matt. 16. 26. 
And yet, for what a poor pittance of this world 
do men loſe their ſouls for ever ? Thar is clear 
gain then that profits the foul. Thus natural men 
vo themſelves no good, nor can : For they are a 
nation void of counſel, neither 1s there any under- 
Handins in them, Deut. 32. 28, Oh that they 
mere wiſe, ſays God, v. 29. 

* If natural men be ſo corrupt, then, 1. The 

are paſt mans cure; it is a moſt deplorable caſe 
to ſee men under the Preaching of the Goſpel 
to be little the wiſer , and nothing the hetter : 
But who can bring aclean thing out of an unclean ? 
hot one, Job 14. 4. If the humours of a man's 
body be all corrupt, he needs a Phyſician that . 
can raife the dead : That which i born of the fleſh, 


.# fleſh:, and thas which i born of the ſpirit, #5 
ſpirit, John 3-6. It muſt be the Spirit of God 


alone, can preach ſuch men to God. 

2. Then thoſe men go an ill way to work, 
that take it for granted, and preſuppole there ts 
lomething in nature to recover it {elf; there 1s 
indeed natural underſtanding, and natural will 
Bl, | pur 
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but there is no integrity, no ſoundneſs 'in them ; 


and can therefore educe nothing ſpiritual. This 


is but to nurſe men in a preſumptuous ſelf-cog- 
dence, Exzek, 16. 2, Son of man, cauſe Feruſalem 
ts know her abominations. 


3. At what a lots does this make the poor ſen- | 


fible finner? he can neither do for himlelf, nor 
any way deſerve that God ſhould do any thing 
for him; he muft be abſolutely beholding to the 
Grace- of God, and the Redemption of Chrift, 
ro make a cure for him, z. e. to do all the ſpirit 
tual part of the work; to renew and regene- 
rate his heart, though he mult ute all means, as 
2 man in a {ad condition would. 

4. Fhis may ceaſe that diſmay and aſtoniſhment 
Gods people are apt to be in, under the difco- 
very of their own heart. Whatever kind of fin 
thou findeſt ſtirring in thy felf, know, that this 
fimply ſiznifies no evil ſtate : it is indeed the 


#\ue of thy corrupt nature, but if it reign not, | 


$hgu art in a good cale for all that: Hzs ſer- 
vants ye are to whon ye yeild your ſelves ta obey, 
| Rom. 6. 16. 

2. Are they loathlom to God ? 

1, This ſhews men are .cither very ignorant 
or ectperatelty ſecore, that are not at all affected 
with this ; that can be as light-hearted and mer- 
ry, as tt they. were Gods minions and favourites, 
Fither of theſe is enough to prove they are of 
the perfons we have heen convifting all this while. 
What it thou dyeX in this condition and be 
ftommoned pretently to appear at Gods Tribu- 
nal ? thou art as one aflcep upon the top of a maſt, 
Prov. 23. 34. Ip | 
EE 3+ Then 
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2. Then *tis not all the pageantry and out- 


| ward appearances, nor all the external applica- 


tions in the world will make them acceptable : 
it is not ſtrowing flowers and herbs will keep 
them from ſtinking. If loathſom becauſe cor- 
rupt, the way to become acceptable , is firſt to 
become {ound and fincere, It is not paintins 
that makes natural beauty, or commends a per- 
ſon to an impartial eye: ?tis true, a perſon is 
not acceptable but in Chriſt; but a ſound heart 
applies it {elf to Chriſt. The works are accep- 
ted in the perſon, not the perſon for the works. 
Men are generally miſtaken that think by their 
"x to work their perſons into acceptance 
rſt. | 

3- If unprofitable and good for nothing, 

1, Then nothing can Keep a natural man in 
crecit with himſelf, but ignorance and unbeliet. 
How loathſom would this render him if he did 
believe he was good for nothing, for God, for 
himſelf? He is neither according to the Law of 
Creation, nor the rule of Redemption. 

2, Then they may know their doom, ar. 
25. 30, Caſt ye the unprofiiable ſervant into ut- 
ter darkneſs. Mat. 3. 10, Every tree that bring® 
eth not forth good fruit, is hewn down and caſt in- 
to the fire, They that are good for nothing, 
can never expect to hear that comfortable word, 
Euge bone ſerve, Well done good and faithful ſer- 
vant, Mart. 25. 21. If any ſuch think, he may 
lalve himſelf from Zuk, 17. 10, So likeniſe ye, 
when ye ſhall have doe all theſe things which are 
commanded you, ſay, we are unprofitable ſervants , 
he is much miſtaken : for unprofitableneſs there, 
Us fignifies 


-— 
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Ggnifies their non-meriting from the beſt, though 
they are not without good-worksz Wl 


eſt. If a man have been corrupt, and unpro, 
firable all this while, how may he do to be otl erwiſe? 
- Anſw. He will never be profitable, until he 
get into a new ſtock, Foh. 15. 4, As the branch 
cannet bear fruit ef it ſelf, except it abide in the 
wine * no more can ye, except ye abide in me. Ver, 
6, If a man abide not iz me, he us caſt forth a5 « 
eranch., and withered. | | 
2, Uatil he get a new nature. Mat. ». 17, 
A corrupt tree bringeth forth evil fruit, and a good 
wee bringeth forth good fruit ; The branch bring- 
eth forth fruit, becauſe it receives the tap and 
nature of the vine. He thas 15 joyned to the Lord, 
& exe [pivit, b COL. 6. 17. | 
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CHAP. NXI. 


Yer. ah #5 none that doth good, ny not one. 

According to the original, there is 
not doing good, even not one, When we ſpoke 
to this Propoſition, ( for the words--are a pro- 
poſition in themſelves ) from the firſt verſe, 1 di- 
ſtinguiſhed of good, - 1/f, Good: is either Moral, 
or Spiritual - 2dly, Materially or formally good, 
I-only deſire you-to look back, if you pleate, and 
paſs on more particularly, to. enquire into this 
phraſe of doing. good, towards the better explica- 
tion of the thing. There 4s implied, 

I. An aiming at the good we do; for *cis 
impoſſible a man ſhould do good, z. e. do good. 
well, that never minds nor means what he doth. 
Thus David ſaid, P/al. 119.121, He bad dene 
judgment and juſtice, They are great words, ver. 
117, will explain it, will have reſpett unto thy 
ſtatutes cominually. 2 Chron. 24. 16, They bu- 
ried Fehoiada amongſt the Kings, becauſe he bad 
done good in Iſrael, both towards God, and towards 
his houſe. Which I ſhould explain thus: towards 
the houſe of God, for Gods ſake. On the con- 
trary, Chap. 25. 2, Amaziah aid that which i 
right in the (igbt of the Lord, but not with a per- 
fett heart, i.e. with aim to Gods glory. 

2. There is implied, propenſio ad attum, a readi- 
ncls in doing good ; which 1s not ſo much a fa- 
ciuity 
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cility or _— ( which depends upon prea. 
ter ſtrength and skill ) asa proneneſs thereunto, 
Man can never be {aid to do that morally, which 
he hath no heart to. In this ſenſe David ſays 
again, Pſal. 119. 166, I have done thy command- 
ments. This is a great word (as [ faid before), 
but I count the next verſe explains it, v. 167, 
Ay ſoul keeperh thy Teſtimonies, and I love them 
exceedingly. He had kept them out of love, ail 
therefore had done them. 

3. There is implied data opera, with ſet pur- 
pole and endeavour, 1'Foh. 2, ult. If ye know that 
he is righteous : ye know that every one that deth 
righteouſneſs 1s born of him. | 

4. There is implied, atFus continuns, a continued 
aft, Pſal. 119. 44, So. ſhall I keep thy Law con- 
tnually, for ever and ever : which though it ad- 
mits of intermiſſion or interruption ; yet it hath 
no abſolute ceſſation. As they are ſaid to pray 
always, that uſe this trade upon all occaſions, 
Eph. 6. 18, Wherefore we labour, that whether 
preſent or abſent , we may be accepted of him, 
2 Cor. 5- 9, 4. e. that we may do thoſe things 
that pleaſe him. 

There is implied complacentia in agendo, 
pleaſure and delight in ſo doing, that is in ſome 
meaſure and degree, Rom. 7. 22, I delight in the 
Law of God, in the inward man. Paul was adoer, 
if any man; and yet he could ot do what he 
would, ver. 19, But he delighted in the Law of 


God - and therefore concludes, wer. alt, himſelf 


to be Gods faithful ſervant : So then with my 
mind, I my ſelf ſerve the Law of God, i.e. with 
the whole renewed part, oppoſed unto fleſh, s e. 

| the 
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the whole corrupt part: Not as ſome would 
have it run, in favour of their wretchednels, 
that they may expoſe their bodies to Idolatry 
or uncleanneſs, and yet keep their minds pure, 
Pjal. 119. 14, IT have rejoyced in the way of thy 
Teſtimonies, as much as in all riches, Though e- 
very Chriſtian be not of Davia's pitch, yet he 
hath ſomething of Daved's 1pirit. 

2, The demonſtration ofi thei/propoſition, That 
no natural man doth thus do''good, 

1. Becauſe they have no good root; for the 
firſt Adam can be no good root to them; for 
nothing but fin and death came by him. The 
ſecond Adam, Jeſus Chriſt, which is the only 
g00d root, Fobn 15. 4, is no root unto them 


for they have nothing which joyns or engrafts 


them to him, therefore they can do no good. 

2. Becauſe they have no root .in them; no 
Sood in them by nature. Why ſhould I infit 
upon that which I have been about all this while ? 
I only give you in that place, Rom. 3. 18, which 
Paul makes the long and the ſhort of his dif- 
courſe from the beginnings of the Chapter, There 
5 no fear of God before their eyes. 

2. They have none by transfuſion or ſpiritual 
conveyance. To deſcend a lirtle to particulars. 

1. They have no Faith, therefore no good- [ 
take Faith here as a root of SanRification : though 
the firſt and primary Office of it be to carry the 
foul to Chriſt; yet the ſecondary is to att in a 
way of good works and well-doing, .Heb. 11. 3; 
By faith they wrought righteouſneſs. Ver. 8, By 
faith Abraham left his country. Verle 27, By faith 
Moſes left the court. And though I grant eve- 
ry other grace hath its part in well-doing, 
vet 


yet deny; that there is any of them where Faith 


5 not, But natural men have not Faith. Their 
deſcription is, they are' unbelievers both in re- 


lation to Chriſt and the Word too, 1 Pet. 2. 8. 

2. They have no root of love. All well-doing 
muſt proceed from love : love is made the caule 
of ſervice or obedience, Z#+. 16. 13, and there- 


fore made the great Commandment, far. 22; 


37, 38, to let ug'know no man can keep any 


Commandment, that keeps it not out of love: 


but no natural man hath this. For every one that 
loveth; u born of God, and knoweth God, 1 John 
Ds JL RR -: 

3. They have no obediential ſpirit : for obe- 
_dience is properly when we accomodate our will 


to the will of another, Rom, 6. 16, His ſervants 


ye are, whom ye obey, There are therefore many 


good fervants in common phraſe, which indeed . 


are very bad ſervants : To ſpeak properly, 3. e- 
though they can .do well if they liſt, yet they 
will do nothing but what they pleaſe. A good 
work muſt be done, ex ntwuity voluntatis divine, 
with reſpe& to the divine Will, according to that, 
1 Pet, 2. 19, If a man for conſtience toward God 


ſuffer evil, or do well, this is obedience; and - 


therefore Gods children are called J{zya inaxcir, 


children of obedience, x Per. 1. 14, becaule they. 


have hearts flexible to Gods perfwafions- But 
no natural 'man hath any ſuch ſpirit, for they are 
all at once called, ga? 135 dallas, children of dif 
ovedience, Eph. 2. 2, Men that cannot be per- 


iwaded, according to the ſenſe - of the word, - 


The ſpirit that now rules in the children of diſ- 
obediencc : amonoſt whom we all bad our conver- 
ſation in times paſs, 3. Be- 
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+3. Becauſe” they have their hearts full of many 
bitter roots, which are all in getieral oppoſite 
| to: wel-doingz, and every one in particular to 

ſome good work or other ; and thoſe altogether 
unmortified too. Some are of a general evil in- 
fluence, as atheiſm. infidility, vanity of mind; 
darkneſs of underſtanding, hardneſs and ſenſleſs- 
pe of heart, '&c.: where theſe are in prevalency, 
there can be no good; You may as well expe&t 
corn. where all -is over-grown with briars and 
thorns. 'S0. in" particular; they have pride, con- 
trary to. humilityg paſſion, to meeknefs, ſenſu- 
ality, to purity 5-earthly-mindednefs, to heavenly+ 
mindedneſs 3 theſe natural men are full of, and 
that in dominion, Rom. 1. 20, ;5 22. 

4. Becauſe they have all of them a cloſe ad- 
herence to. ſome luſt or: other which Ipoils all : 
25 Solomon ſays, One ſinner deſtroys mich good, 
Fecl. 9. 18. ' So ſome one fin deſtroys not only- 
much good; but all good ; and ſpeaks a man void: 
of all godlineſs, becauſe it takes up all the heart. - 
Thus pride eats up the- heart of one, takes 'up. 
all his thoughts 3 covetouſneſs of another, makes 
him good for nothing, nor 'any-body but himfelf, - 
' Unuch leſs for God, So uncleannefs ſpoyls ſome 
Body arid Soul,” that they have no heart, no rovn 
for God, tior any thing that is good, . Hoſe 4.11, 
When ye were the ſervants of ſin, ye were free from 
ngbreouſneſs, Rom. 6. 20. There is nota Uratn 
j of grate; where men are fet upon any of theſe, or 
hich like. 1, is #8, IE 

. 53: To have done. They have riot ſo muclt as 
the bud of 'a good thought;'nor the bloſſom of a,” 
good defires How then wa they britig forth 0g 

| ut 
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. Proceed from thinking we 


the thoughts of bis heart was only evil continnall 


Not, but that ſometimes they may have thoughts | 


of good, but no good thoughts; becauſe they 
are tono good end, or purpole : And what is not 
to good purpoſe, is bad, not only in Divinity, 
but in Morals. And for deſires , ſee. Prov. 17, 
16, Wherefore ss there a price in the hand of a fall 


to get wiſdom ſeeing he hath no lgart roxt? Deut. 


5-29, O that there were ſuch a heart in them! 


Cm I. But have they not a deſire of happi- 
neſs © | EI O 

Anſw, Yea, but this is natural. Thepooreſ, 
and moſt wicked creature in the world would be 
happy, and many cheat and undo themſelves by 
megane, very thing, for truce deſire; where- 
as what happi 

or the way toit, or deſite it. 


ObjeR, 2. But cannot they pray ? 


11ſw. 1 have anſwered this in the former dif: 
courſe on this ſubje&. This is materially good, 


but nothing. to the purpoſe in hand. 
ObjeQ; 3, Why. may we not ſay ( as. ſome haut 


ſais), That man at firſt was made in an indifferency 


fo good and evil ? 

Axſw;: This is no Scripture-divinity, that man 
was 11\ade in ſuch an indifferency, that he was e- 
qually inclinable to good and evil. For, 1. _ 
what 
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fruit of well-doing? All well-doing muſt come 
from ſome good mas oh Doing well mf 
. But they have not = 
{o much as this, Gen. 6, 5, Every imagination of 


appineſs conſiſts in, they neither know, 


Bis. 
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what means the Image of God, in which man 
mas created? Gen. 1.27, God created man in 
bis own #mage, in the image of God created he him. . 


fAnd the Apoſtle explains this to be 5 knowleds, 


in righteouſneſs, and true holineſs, Col. z. 10, 
Eph. 4- 24 And was he for all this equally in- 
dinable to good and evil? He was capable in- 
deed of evil, becauſe of the mutability of his na- 
ture, 2. This opinion makes the Image of God 
to be natural-underſtanding; and free-will; and 
then the Devils retain the Image of God. 3. If 
it conſiſt in free-will in their ſenſe, what is it, but 
to make God indifferent both to good and evil ! 
Whereas he is neceſſarily determined to good. 


ObjcR. 4. Though man have left ſomething by 
the fall, yet not all : he is as the min going from 
feruſalem to Fericho, Luk. 10, 30, but ſemi mor- 
tus, half dead; not ſo diſabled, but ſnie good 
remains in him: therefore ſome good he may do. 

Anſw. 1. Why is ſin then called 4 man, an vid 


na: ? Rom, 6. 6. Eph. 4- 22. Abody of ſin, ibid. 


J« body of death ? Rom. 7. 24. What do theſe 


ſpeak, but the integrity of it ? It is weakned in- 
deed, and brought under in Gods people, but 

not in natural men. | = 
2. What is the meaning of that phraſeology 
then, Rom. 6. 6,. That henceforth we ſhonld not 
ſerve ſm? Doth it not plainly imply, that be- 
tore they did nothing but ſerve fin? - and he that 
frves ſin, whac is he but a ſervant of fin, ac- 
cording to Chriſts-logick, Luk. 16. 13, No mai 
can ſerve two maſters? aud Rom. 6, 20. When ye 
were the ſervants of ſit; ye were free from rightebuſ- 
P 2 neſs; 
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neſs, q.d. ye Uid nothing at all that was good, | * 
And lo the Apoſtle backs his Exhortation to ho. || P 
linets: When. ye were the ſervants of fin, ye did | 
no good at all> Therefore now, ye have all the h 
realon in the world to betake your {elves to it, f 
with all diligence. | : 
Queſt. 3. But why not one? No, not One. } 
Anſw. Becauſe it one, he muſt . have an exemp. 
tion from the common ſtate of nature, and the ſ 
univertal curſe of God upon Adams Children, | * 
And what can any man ſhew for that? Or, F}* 
2, He muſt have an exemption by the grace of i 
God And then he muſt be more than a meer - 


-Son of Adam, a Child of God : which can belong 
to no natural man, as ſuch, i 
Then, 1. What riches of goodneſs, long-ſuffer- 
ing, and pateince, doth God ſhew towards man! I 
If aman had a ſervant that could do him no good, 
but lie upon his hands, as an unprofitable burden, 
would he endure him from years end to years - 
end? And yet all is deſpiſed, little thought on, 

little vcluzd. T5 
2, Why do men cheat themſelves with an ima- 
Einary righteouſneſs, at the preſent, or prelump= 
tion for the future? Though m«en_ be never 10 
bac, debauch and debaſe themſelves every day, 
yet they will eſtabliſh their own righteoulnels: 
Some good they have, and ſome they do; and 
this good they will ſet againſt their bad, and 
make account they. may ſhift well enough ior 
heaven; At leaſt they have ſtrong priumptions, 
they can do good for the future, and will to. 
They will repent, and turn, and lead a new _ 
- £.NC 
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"and make God amends before they die. They 
preſume at leaſt, they can do fo nething 
"oy which ſhall .commend them to his grace, and 0d- 
h. | lige him to do for them. And on th-fe pre- 
ſumptions, they are as well as can be. The cur-. 


WY cent of time will ſweep away all theſe refuges: 
of lyes, and a few dayes more will undeceive 
ou. 

m. |, 3: Why do men deceive themſelves, that they 

he © Pall be faved by Jeſus Chriſt ? The plain Engliſh 

on, | & this conceit is, That do well, doilt, do good, 
or do none, Chriſt wlll fave them, efpecially it 
of {| 10ey have but fo much time, as to call upon Coq. 

oo ſor mercy : and *t may bz, they will quote. you 


ng the Text, Rom. 10.13, For whoſoever ſhall call 
xpor the name of the Lerd, (hall be faved. It is 

not long ſince 1 told you, that miFaken, or mi{- 
pplied-{criptures, are one of thofe fandy Founda- 
od, $ 90s men reſt upon. The true. ſenfe of the Text 
before us, is, That bets rich unto all that call up- 
£7 biz, be he Jew, or be he Gentile, that's no 
matter, as appears, verſ, 12. But then, Tay 
ſhall they call on him, in whon they have not be- 
leved? Verl. 14. Thg fam 1s, he mult &e 'one 
tat calls upon the Lord in truth, and hath accept- 
{£9 of the Lord Jefus : which is another thing, 
ay, lan thete men count of; not a prefumptuous con- 
if; « Fitence, which faith they have alwayes ready at 
ind Fd. Again, do not deceive your ſelves, to think 
W+ fat a believer is an evil-doer, z. e. an abſolute 
&r FIdoer. For though he may do what is evil, 
ns, Þ9 often doth z yet, it isnot with ablolute in- 
0, tion, 1ncliaatioa, deftz1 and purpolz ; it i5not 
continued att, or trade of lif-, an] that where- 
4 in 
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in he takes complacency, and bleſſes himſelf; 
much leſs is it a courſe, and common way of grof- 
ſer evils; wherein- men will willingly miſtake, 
(fay what we can) and believe, that a man may 
be a Chriſtian, and a common Swearer, or Drunk: 
ard, &c. and yet bleſs himſelf in his wickednefs 
t00. 


n 
u 
Queſt. But how ſhould a natural man be con- , 
vinced of this, that theſe are meer cheats, and that }| ; 
ke can do no good? i 
Anſw. 1.Let him mind the carriage of his heart, | ( 
in his duties, wherein he counts his Religion lies; 
and ſce, whether in them he really ſtand affeRed 
towards God, and upon what account. =P 
2. His graces, or his gracious aings ( as hel ,, 
counts them )) his faith, and repentance, &*c- (For 
it's poſſible a natural man may go no day, with- | 
out tome ſhadow of repentance, &c. ItÞy 
him mind, 1 ſay, what Fountain they come from, | x1 
and whither they tend. Obſerve whether they 
be not ſome natural iTues, and meer ſelf, from jr, 
firſt to laſt; his repentance, ſome kind of natu-Flit 
ral revenge for wronging himſclz. | 
3. Whether Chriſt be any more to him, thanſyo 
he is to every body; gocd in the generfl notionfÞ ac 
ofa Saviour, without any ſpecial relation to him, he 
or defire of it. ' fa 
4. It fo, then you fee how this Do&rine makesYg2 
way for Chriſt; and how fſubſervient the Laws 
unto the Goſpel : Why the law was added, 3 
the Apoſtle ſayes, Gal. 3. 19, and why it 5ſjz« 
preached. It unbottoms a man quite , that heſſth 
may build upon the Poundation, If a man can 
do no good, it drives to Chriſt, as an univerſal 
Saviour, to give us falvation, and work that in v5 
which accompanies ſalvation. 5- What 


: |: 5} What remains then, for a poor, humbled, 
convinced ſmner, -but to take to the remedy of 
the Goſpel , which exhibits one that wronghr 
ay I righteouſneſs for us, and that works righteouſ: 
nk- F nefs in us? Let us not go on prefuming ( as we 
els Fife to do) of our own power and ſtrength, and 

what we could do, nor flip into that other by- 
on- | way of defpair 5 but avoiding theſe two rocks, di- 


bat I realy ſteer our thoug hts and coueſe towards the 
lard Jeſus. It remains only to give anfwer to a 
rt, 0 Query or two, and I will ſhut up all. 


ted Queſt. 1. Why is this Doftrine fo ingeminated, 
ad repeated? We have it, verl. 1. vert, 3. Ptal. 
hefſez. and yet again Rom, 3. from g. to 20. 
For Anſw. 1. Becauſe man is a very proud creature, 
ith- Þ nd this DoQrine wholly humbling : And there- 
Let F fore as it hardly enters, ſoit is inculcated again, 
on, Fad again. | 
be] 2. Becauſe we are hardly brought to believe 
0M Fit, when all is done ; all Scripture ſeems to be too 
tU-Flittle ſometime. 

3. The Holy Ghoſt forefaw, that this DoaQrine 
han Yould be mightily oppoſed with great ſubtilty, 
100 ad many declamations. The Devil is againſt it 3 
uo, Bthe Pope againſt it ; men of our own Profeſſion 
gainkt it 3 and (which is worſt of all) our ftlyes 
zainſt it, as I ſaid before. 

- 4- Becauſe it is highly advantageous well to 
 BFlarn it. For, 1. It brings anatural man in proxs- 
t Fan porentiars, into an unmediate diſpoſition for 
t heflthe revelation of grace. 2. Becauſe the evidence 
cant this is of great advantage in many puzling 
clalltemprations about cffeual 6. By 3- Becaute it 
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doth more and more prepare the way of the Logd, ” 
and diſpoſe the ſoul for his better reception. 


Queſt. 2. But why, ſuch a vehement excluſmve rue at 
the laſt ? No, not one. | 

* Anſw. 1. Becauſe man is very prone to grant 
it, as to others, yet deny it, or not own it, as to 
himſelf : as may be gathered from Rom, 2, 1, 
Wherefore thou art inexcuſable, O man, whoſoever 
thou art that judgeſt, &c. Every man in parti 
cular 15 apt to judg {o. well of himſelf, that it 
there be but onein the world exempt, it is he, ' 

' 2, Becauſe unbelief is highly critical. It would 
be turning it off as an indefinite Propoſition, not 
owning it as an univerſal negative. It is ſome- 
times {o critical, there is no Wencing It, but s 
rfeglect and conterpr. | 


Though 1 have now done ſpeaking to this ſub- 
ject ;” yet ſhould it be the ſubje& of our "_ 
dayes Objcrvation and Meditation, 


M ANS 
S SALVATION 


not 

me- 

"A l ] ol 
x R ON IHE 


Lord Feſus Chriſt ; 
Grounded on Acts 16. 31: 


READER, 
Hongh T am not forward 
to trouble thee with 
words ; yet it is not fit 
IT ſhould be wanting to 
thee in what is neceſſary. If the 
' former Diſcourſe hath had its intend. 
ed Work upon thee, thou would'ft then 
deſire to hear more. I now ſuppoſe 
thee to know the abſolute neceſſity of 
Faith, and its great concernment. 
ſuppoſe thee, with Paul, trembling 
and aſtoniſhd, AR. g. 6. Then 
(as Ananias told him ) it is neceſſary 
thou ſhould'ſt know his Will, and 
ſce that juſt one, and ſhould'ſt hear 
the woice of bis mouth, Act. 22. 14. 
Abyſlus abyſſum invocat, Deep calls 
upon deep, Plal. 4.2. 7. There is 
no lower eſtate, than Sin expoſes to : 
and we need no greater Saviour than 
our Feſus, or greater Salvation than 
he 


be exhibits. T ſhould therefore hope, 
this Faith we are now ſpeaking of, as 
T am ſure *tis neceſſary, ſhould alſo 
be precions ; my work is done. Tours 
7s, | 
1. To try, whether this Faith I 
have defcrib'd, be not the true Faith, 
F am not only willing, but very deſi- 
rozs thou wouldſt bring it tothe Teft ; 
and take heed T do not deceive thee. 
Do not ſtand to the arbitration of Men. 
Ton ſhalt hawe one tell you this, and 
another that : But ſearch the Scrip- 
tures; judg for thy ſelf: T have en- 
deawour'd to aſſiſt thee with light and 
evidence. Try whether this be not 
the Faith by which Abraham was 
faved, Rom. 4. 3, &c. by which 
David was juſtified, Plal. 32. 1, 2. 
with Rom. 4. 6. That the Prophet 
Haiah every where proclaims 4 ſee 
chap. 53. chap. 42. 24.) that Pe- 
| rer profeſs d, Matt. 16. 16, Paul 
', Preach'd, and himfelf livd by, 1 Cor. 
| | 2. 2, 
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2.2. Gal. 2. 20. Try whether this 
be not the ſame Faith you Þ = | 
working in the Primitive Worbhies, 
both of the Old-Teſtament, and the 
New. Why ſbould I inſiſt ? I have 
one my buſineſs : And the buſineſs 
of this, is only to put thee upon do- 
ing thine. Try it throughly. 
2. Try for it, whether thou ba 
ſuch a Faith, or no. Who would be 
without Life ® Rom. 1. ip. Who 
would be without that, which is his 
ay and ſtaff ® 2 Cor, 5. 7: without 
A 6 Us 7 Mey ring ble into the 
preſence of God with joy, and confe- 
dence ? Ephel. 3. 12. Rom. 15. 13: 
and intereſt him in all the Treaſures 
and Riches of Gods Grace ? Fpheſ. 
3. 17, 10 IF thou art without it, 
tis neceſſary thou know, that thou art 
without it :. If thou haſt it, to know 
thou haſt it, may be much in thy 
Way. | 
*; To live by this tried Faith, 
| I bat 


What do you mean Sir 9 Upon all 


occaſions to have recourſe to Jeſus 
Chrift ; whatever thou haſt to «0, or 
ſuffer. Jam. 15. 5, He that abiderh 
in me, and I in him, the ſame 
bringeth forth much frait : for with- 
out me ye can do nothing. God | 
hath given him to be head over all 
things to the Church, Epheſ. 1. 22. 
We are undone for want of living | 
pot Jeſus Chriſt ; the Devil baffles 
#5, and every thing is too hard for 
#5. See not only Paul, Gal. 2. 20, 
but the cloud of W itneſſes, that by 
Faith wrought Righteouſneſs (i. e- 
did what they ſhould do) obtain pro- 
miſes, out of weakneſs became ſtrong, 
Heb. 21. 335 34 


And now (Reader) thou haſt thy 
will of me, I wiſh I mayobtain my 
deſire of thee: And that is, that 
nothing in this Book be made uſe of 


to wain jangling, and needleſs di. 
ſputes 3 
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ſputes ; but all, as thy help to more 
ſerious Chriſtianity, Chriſtian ſtabili- 

ty, Self-abaſement, and exaltation of 
Chriſt. | 


December 8. 
1675. 


ACT. XVI. XXXI. 


and they ſaid, Believe on the Lord Jeſus 
Chriit, and thou ſhalt be ſaved. 


HIS Chapter gives us a brief 
Narrative of Pauls Travel into 
Macedonia ' whither he was di- 
rected by the Spirit, ver/. 10.) 

| with the iſſue and conſequent of 

it, the converſion of Lydia, and the Jaylor. 

To make ſhort: Paul and S:las being beaten, 

and caſt into Priſon, (the occaſion of which you 

may ſee, from ver/- 16, to 22.) The Jaylor was 
rery ſtrict with them, ver/, 24, Ar midnight, 

they prayed , and ſang praiſe unto God, verl. 25; 

The immediate, conſequent. of this , was a great 

earth-quake : So that the foundations of the Pri- 

ſon, were ſhaken, yerſ. 26. This Providence oc- 
caſions another greater earthquake in the .heart 
of the Jaylor : Fe came trembling, and fell down 
before Paul, and Silas, werſ. 29. And this occa- 
ſons a ſerious queſtion, Sirs, what muſt- 1 do fo 
be ſaved? A ſerious queſtion, not a cufious , like 
that- of Peter; and what ſha this man do ? Joh. 

21,21. But what muſt Ido to be ſaved? Though 

in peace, and ptoſperity, in their quiet, and calms, 

Ren can be careleſs, and make no matter of it 3 


Q yer 
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yet under Gods awakenings they ſee there muſf 
be ſomething done, ſome courſe taken for ſalva- 
tion. | | WE 
The Text is an anſwer to this queſtion : And 
they ſaid, Believe on the Lord Feſus, &c. 
Where is, 1. An anſwer given, and they ſaid, 


2, The matter of it, Believe' on the Lord Fe- 


ſas, &c. : 

In that there is an anſwer given : Meditate, 

I, What a miracle of mercy it is, that there 
can be an anſwer given to ſuch a queſtion? Had 
man been in no better a condition than the fallen 
Angels , we muſt have been for ever filent to 
{uch a demand. But there is hope in J/rael. 
2. What a wonderful bleſſing it is to have 
Miniſters ready to make anſwers to ſuch queſti- 
ons. Miniſters are feldom regarded, but at a 
ſtreight, in ſuch plunges 'and perplexities : But 


then, if there be an interpreter to be found, he . 


is welcom. Obſerve, | 
3. The excellent Spirit of Paul and S:las ;, they 
- are not malicious, churliſh, proud, rendring evil 
for evil. Though they have him now in Bonds, 
as he had them before; yet they readily give an 
anſwer. Believe on the Lord Jeſus Chriſt, &c. 
2. In the matter : Obſerve, 1.-The a&, Belzeve. 
2. The obje&t, On the Lord Feſus. 3. The com- 
fortable effeft, And thou ſhalt be ſaved. 
The obje&t being firſt in nature, I begin with 
that : Whence, eo 


| Obſerv. 1. Feſus Chriſt is the proper objett of 
ſaving faith. Believe on the Lord Jetus. 
* By objeR, I mean that which Faith is co 
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on the Lord Jeſus Chriſt. 


{ant about, or that which Faith hath immedi- 


ately to do with, to attain Salvation, He is the 
proper obje& of Faith, as the objec of the eye, 
is om7ne viſibile, every thing that may be ſeen, 
and the obje&& of knowledp, is omne cognoſcibile, 
every. thing that may be known. 

In handling this propoſition, 1 ſhall ſpeak to it 
1. Negatively. 2. Poſitively, 1. Negatively, 
Where we ſhall enquire into two Opinions which 
contend for it. ©. 

1, The firſt is that of the Papiſts, who ſay, the 
Scripture is the obje& of {aving Faith, as ſaving. 
- But a Man may believe all the Truths in the 
Bible , and yet miſs of Salvation : It is not be- 
lieving the Bible to be true, or the Word of God 
or any, or all the Truths in it, in a ſenſe, which -. 
is ſaving Faith, To underſtand this, I diſtinguiſh; 
1, Faith, or aſſent, is either general and commonz 


| 2 Or ſpecial and ſpiritual. 


| General aſſent is, when a Man believes the 
propoſitions in the Bible, as true and good in the 
cencral. Special aſſent is, believing them to be 
true , or good, in relation to himſelf. Yd. 
pembles wind. gr. p. 97. According to the firſt, 
The Devils belzeve and tremble, Fam. 2.19. 1, e, 
Know, and afſent, that they are true and good 
n the general; but not for them. And that 
which the Devils do, wicked men may do. As 
ts the ſecond, I grant, that he which believes 
or aſſents to the rruth of Scripture, and good- 
neſs of that which he believes to be 1o true , 
ſhall be ſaved: and that eo inſtants, is in a ſa- 
ving ſtate : But not barely, becauſe he ſo believes; 
but becauſe , this his belief works ſo far, as-it 
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Prevails with him to come unto the more proper 
and ſpecial object of Faith, Jelus Chriſt : of which, 
more anon. And in this ſenſe, I underſtand that, 
1 70h. 5.1, Whoſoever belicveth that Feſus 1s the 
Chrifi, :5 born of God. What ! every one born of 
God, thar delieveth that Jeſus is the Chriſt, 5. e, 
the perſon ordained, znd appointed of God to 
be our Saviour ? Do not many believe this, 
which yet are no body in truth ? Foh. 2, 23, 
Many believed in his name, when they ſaw the 
miracles which he did: But Jeſus did not commit 
himſelf unto them : for he new all men, wer, 24, 
He durſt not truſt them, for all their Faith, 
But notwithſtanding, whoſoever believes that Je- 
ſus is the Chriſt, with ſuch a ſpecial, particular 
Faith, as before deſcribed ; applies himſelf to him: 
and fo it is a ſign he is born of God. bo 

To prove therefore, that the Scripture, or the 
truth in it, is not the ſpecial, or proper object of 
{aving-taith. 

Arg. 1. The meer belief of theſe , makes 
not a Man righteous before God : Therefore, 
they are not the proper objet. For the 
proper obje& of ſaving faith, is that which Faith 
finds righteouſneſs in; and.conſequently Salvation, 
He thai is ſaved, muſt be a righteous perſon, 
and that compleatly fo: For God juſtifies none 
but thoſe he ſees juſt. For the judgment of God 
7s according to truth, Rom. 2.4. And though it 
be ſaid, Fe juſtifies the ungodly, Rom. 4.5, yet, 
It 1s nieant, of one that is in himſelf legally un- 
godly; (as even the beſt are) but not evangeli- 
cally, becauſe of the imputation of the perfect 
righteouſncis of Chrift, and the beginnings of in- 

| erent. 
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herent- But the meer belief of the Scriptures, 
makes no Man righteous before God ; becauſe the 
Scriptures, as ſuch, have not'that to give a Man : 
They are only the inſtrument, declaring tuch a 
righteouſneſs , but not exhibiting. 

cArg. 2. Neither the Law, nor the Goſpel, 
makes man righteous: Therefore the Scriptures 
are not the proper obje& of ſaving Faith. 

1. Not the Law. For that only ſhews a Man, 
that he is miſerable, and under the Curſe. For 

the law comes the knowledg of fin, Rom. 3. 20. 
ie, Men comparing themſe[ves with the Rule of 
the Law, ſee how peccant and irregular they are. 
And the Curſe follows fin: For curſed" is every 
one that continues not in all things that are writ- 
ten in the book_of the law; to do them, Gal. z. 10. 
Rom. 4+ 15, The law worketh wrath. Both lays 
men under ſenſe of wrath; and of it {ſelf makes 
them but more enraged. 

2, Not the Goſpel. For this makes not righ- 
teous, but as it brings to Chriſt : 1» whor: all 
the promiſes are, yea, and amen, 2 Cor. 1.20. 
;,e. Take Chriſt, and then fo, and ſo, be it to 
YOU. | | 
\ Yet TI grant, 

Conceſſion 1, That the belief of the Scripture, 
and the truth in it, is a neceffary Antecedent to 
faving Faith. He that believes not the !.aw, tis 
never terrified for {in, {fo as to- look after Sal- 
vation 3 and- he that believes nor the report 
which God hath given of his Son, as true, and 


'g00d for him 3 will never be prevailed with, to 


come to him, or look after him. 
Concef. 2, That the firſt, and next object of 


Q 3 {a- 
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ſaving Faith, are the Scriptures ; but the primary 
and principal objeR, is Jeſus Chriſt. That a man 
may be ineouraged to come to Chriſt, he muſt 
firſt attend to the revelation of the Goſpel huw 
God ſets him forth for a propitiation. And 
therefore it is, that ſometimes in Scripture, Chriſt 


is called the foundation, 1 Cor. 3. 11, Other foun. 


dation can no man lay, than that us laid, Feſu 


Chriſt : And ſometimes the Scriptures themſelves, 


Eph. 2. 20, And are built #pon the foundation of 
the Apeſtles and Prophets, One is the Docrinal 
foundation, the other the Perfonal. 

Cornceſ. 3. It may be the ſame habit of Faith, 
whereby a true believer receives Chriſt, and be- 
| heves the Scriptures, 1 Foh. 4. 15, and 5- 1 - But 
a natural man, they are one without the 0- 
ther. h 

I have been all this while, contending with an 
opinion of the Papiſts; which yet I have done for 
your ſakes: For it is as common in our nature, 
as theirs; and too too common in our pratical 
conceits, How many think themſelves true be- 
lievers, becauſe they believe the Story of the Bible; 
that there was ſuch a perſon as Jeſus Chriſt, that 
came into the World, and died for finners ? And 
how few are there think otherwiſe? _ 

2, I come now, to conſider another opinion, 
viz, of our reformed Divines; who in their heat 
of oppoſition againſt the Popith doubting, have 
afſerted Faith to be aſſurance; and conſequently, 
that the obje& of Faith, is ſome ſuch. propoſition 
as this, That my ſins are forgiven me; or, That 
1 am in the favour «f God: or, That I ſhall cer- 
tainly be ſaved, And this opinion is common "I 

| | ot 


on the Lord Jeſus Chriſt. 223 
both amongſt good and bad. Some believe their 
fins are pardoned ; and this keeps them whole, 
and'well, and ſtrangers to Chriſt : others cannor 
think they believe, becauſe they cannot believe 
their ſins are pardoned. You {ee then, what 
Reaſon we have to take notice of this. 

But I ſay, that neither this, dy ſims are for- 
grven me, nor any {uch like propoſition, are the 
'objes of true Faith: And conlequently, a Man 
may believe them, (1 take Faith in a more large 
ſenſe) and yet be no true believer ; or not be- 
lieve them, and yet be a true believer, 
org. 1. Becauſe, to believe my fins are for- 
Sven me, makes them never the more to beſo: 
Becauſe ſuch a Propoſition, makes no man more 
righteous than he was before. It is true, aſ- 
ſurance makes a Chriſtian very holy, and humble : 
But this is not the righteouſneſs by which he is 
accepted before God. | 

Arg. 2, Becauſe, to believe my fins are forgiven 
me, before I have received Chriſt; is to believe 
that which is not true. Even the eleXt of God, 
while they are a&ual unbelievers, and not wrought 
to Faith in Chriſt, abide under the wrath of God; 
though. God hath from all eternity, determined 
them to be pardoned. He that believeth nos the 
| Son, ſhall not ſee life, but the wrath of God abides 
#por him, Joh. 3. ult. 

Arg. 3. It is not fo much, as the infeperable 
J2 | adjunt, much lels the proper objet. Saving 


nj Faith may be without the knowledg, that my 
y fins are pardoned. Shall we condemn the gene; 
© | ration of the juſt, as Zo Gnanm:i, and Lo Rucha- 


h man, becaufe they are in the dark, as to the di- 
a]. » Q 4 icovery 
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ſcovery of theif own Faith, or the privileds con- 
ſ:quent thereupon - ot deny that Scripture, Ila. 
' 50. 10, Who #s amongſt you, 'that feareth the Lord, 
that obcyerh the voice of his ſervant, that walzeth || 
in darkneſs, and ſeethrnolight? If a Child of Gog |* 
ſhould go doubting of his Salvation out of the 
World, I fee it no neceſſary concluſion, that 
therefore he had no Faith. If it be not a necef- 
fary concomitant, much leſs its proper obje&. 
Arg. 4. To believe my fins are pardaned, ig 
the belief only of a propoſition; and the helief 
of all the propoſitions in the World , ſimply as 
ſuch, will fave no Man. Yet I grant, | 
1. Pardonof fin is one of the — conſquents, 
| _  - or eff: of helieving in Chriſt, AF 10, 4, 
"IP To him give all the Prophets witnefs, that through 
ED his name, whoſoever believeth in him, ſhall receive 
remiſſion of ſins. | 
| 2. That upon believing, there may be aſſurarc: 
of this, Eph. 1. 13, In whom after ye believed ye 
were ſealed, &c. 
\* 3 There may be aſſurance alfo, upon th? very 
firſt a& of believing; if God fee good. I fayit 
is not impoſſible, Af. 16. 15. So I diſmiſs the 
Negative. 

2. Poſitively, Jeſus Chriſt 15 the proper obje& 
of ſaving Faith. I mean, Faith is ſo converſant 
about Fcfus Chrift, that , he that hath the Son, 
hath life, and he that hath not the Son of Goa, 
hath not life, 1 Joh. 5. 12. He that believeth on 
the Son, hath everlaſting life, Joh. 3. ult, E 
Arg. 1. Qhrift every where, fo preaches him- 
feIf, the proper object. Matt. 11.28, Comt unto 
me all ye that are weary and heavy laden , and 
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Inill grve you reſt. Joh. 7. 37, 1f any man thirſt, 
let him come unto me and drink, . Joh. 6. 35, I am 
the bread of life : he that cometh to me, ſhall newcy 
hunger , and he that believeth in me, ſhall never 
thirſt. Verl. 57, He that eateth me, even he ſhall 
live by me. It is manifeſt in that Chapter, trom 
verſ. 29, to the end. | 

Arg. 2. God the Father hath ſo propounded 
him, Joh. 6.40, And this is the will of him that: 
ſent me, that every one that ſeeth the Son, and be- 
lieveth on him, may have everlaſting life. Rom. - 
3. 255 Whom Gol hath ſer forth Fo be A proputia- 
tion, through faith in his blood. Toh. 3. 16, He 
gave his only begotten ſon, that whoſoever believeth 
m him ſhould not periſh, but have everlaſting life. 
Arg. 3. Jelus Chriſt is that perſon alone, which 
direaly anfwers to the favimg Types. I ſhall in- 
ſtance only in two. | 

1. Of the Brazen Serpent, Foh. 3. 14, And as 
Moſes lifted up the Serpent in the wilderneſs, even 
fo muſt the Son of man be lifted up. The Brazn- 
Serpent did not cure, or ſave, by believing that 
there was ſuch a Serpent, or that I was cured 
whether I looked or no; but by looking the per- 
ſon was cured. You ſee how Chriſt applies it, 
Even ſo muſt. the Son of man be lifted up, that who- 
ſoever believeth in him, ſhould not periſh, but have 
everlaſting life. verl. 15. | 

2, Of the Manna. Foh. 6. 35, I am the bread 


” life, Verſ..48, I am that bread of life. Ver.s5 1, 


" am the living bread which came down from hea- 

ven, if any man eat of this bread, he ſhall live for 

ever : and the bread which I will give, is my fleſh, 

which T will give for the life of the world, Ver 3h 
+ Bras at | ja 
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This, is that bread which came down from heaven : 
net as your fathers did eat Manna, &c. | 
Arg. 4. That wherein the awakened, enlight- 
ened conſcience can find reſt, and is truly fatis- 
fied, or may bez That is the proper obje& of 
Faith. But in Chriſt the Soul finds reſt. Mar. 
11.28, Att. 10. 36, He is preaching peace by Fe- 
fu: Chriſt, Ia. 11. 10, And in that day there 
ſhall be a root of Feſs, &c. to tr ſhall the Gentiles 
feek,, and his reſt ſhall be gloriow. Heb. 9. 14, 
How much more ſhall the blogd of Chriſt, purge 


your conſcience from dead works? Chap. 10. 22, 
Let us draw near with a true herrt, in full aſ- 


ſurance of faith, having our hearts ſprinkled from 
an evil conſcience. — 

Arg. 5. The Blood of Chriſt gives confidence 
at the throne of Grace : Therefore it is the pro- 
per objet. For however men may have confi- 
dence which þelieve not, but preſume; it is be- 
cauſe they are not awakened, and know not what 
fin means; or from natural temper, ſpirited by 
the Devil. The meaning of the Propofition, is a 
well-meaſured confidence,, that will hold by Scrip- 
ture-evidence : This only is through Jeſus Chriſt. 
Eph. ;. 12, In whom we have boldneſs, and acceſs 
with confidence by the faith of him. Heb. 10. 19, 
Having therefore boldueſs to enter unto the holieſt, 


by the blood of Feſws. Though all have not this 


confidence, that 1s nothing to the purpoſe; ſome _ 


have. 2 Cor. 5. 6, 8, We are always confident, &c. 


we arc confident, I ſay : ſome have, and all Gods 


people might have, if ar knew their priviledg. 
' Arg. 6. It is Chriſt wherein , and whereby, 
the promiſe is given. Gal. 3. 22, That the pro- 
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miſe by the faith of Feſus, might be given to them 
which believe. What promile is this? FYerſ. 16 


+ tells us; To Abraham and his ſeed was the pro- 


wile made. And what was that, but, / will be 
« God to thee, and rothy ſeed? Gen. 17, 79. Now 
lays the Text, He hath concluded all under ſin, 
Je wet1e, all, not only perſons, but works; and 
not only one, but all : So that there is no other 
way of coming to-the promiſe , but by faith of 
Jeſtis Chriſt. That the promiſe by the faith of Fe- 
ſus Chrift, might be given to them which believe + 
So, that it is not only, cauſa ſine qug non; but 
cauſa formalis : For what is properly ſaving, if 
that be not, unto which ſalvation is given ? 

Arg. 7, Believing in Chriſt, hath the ſeal of 
the ſpirit. Whether it be in a way of ſanctifi- 
cation, or otherwiſe, is not to the preſent pur- 
poſe. Eph. 1. 13, 1» whow after ye believed, ye 
were ſealed. 1 Joh. 5. 10, He that believeth, bath 
the witneſs in bimkif: The mediate witneſs, or 
the witneſs of SanRtiſication z whether the diſco- 
very of this or no. Ergo. 

Conſe, 1. If Chriſt, and not the Scripture, 
be the proper obje& of ſaving Faith : Then know- 
ledg, though of the Scriptures, though of the 
Goſpel it ſelf, will not ſerve turn for Salvation ; 
much leſs, that meer, literal, notional, rational, 
educational knowledg of them. 2 Tim. 3. 15, 
The ſcriptures are able to make thee wiſe unto ſal- 
vation , through faith which 1s in Chrift Feſws. 
This ſpeaks. not at all to the difparagement of 
the Scriptures, or the true knowledg of them : 
For he diſhonours not a Noble Man , who pre- 


2. Then 
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2. Then our own works, duties, performances, 
acts-of charity, and in a word, all we can do, 


will not ferve turn, Though Faith have a mighty 


influence into all theſe; and without them faith is 
nothing, z. e. is no true faith; yet there can he 
no truſt put in them : becauſe they are not Chriſt, 
or the proper ground of truſt, Foh. 10. 9g, I am 
the door of the ſheep, ſays Chriſt, by me if any man 


enter he ſhall be ſaved. Gal.5.5, We through the ſpirit, 
' wait for the hope of righteouſuefs through faith.There- 
fore Faith is called the work, Foh. 6. 29, T hes ts the 


work of God, that ye believe on him whom he hath ſent. 
3. Then our Faith cannot be the proper ob- 


ze& of our faith; or confidence ; we cannot truſt 
in our truſting, nor believe in our faith, nor. 


be confident in our confidence : for it is not Faith 
which ſaves properly, but Chrift. Tt is true, we 


| -are often {ſaid to be juſtified by Faith : But the 


meaning is, by Faith, cam ſuo correlato, as Di- 
vines expreſs it, s.e. by Chriſt believed on, and 
ſo ſet in oppoſition unto works. We are juſtified 
by Faith, z. e. by Chriſt believed on z and 
not by works, which was the queſtion then in 
debate. This may undeceive many. Many are 
confident their fins are pardoned; and this is 
their Faith. This many times proves a damna- 
ble miſtake : For aſſuring themſelves without 
ground, their fins are pardoned, they never look 
fartherz and fo come ſhort of: Chrift and Salva- 
tion by him: Theſe are uſually the profane ſort. 
Some others may think indeed, that this is the 
obk& of Faith, and be perſwaded their fins are 
pardoned, and be in a fafe ſtate; becauſe they may 
have alſo received Jeſus Chriſt, which is proper'y 
tat 
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| that which ſaves. They believe in the Lord with 
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all their heart; though they way be 1o far miſ- 
taken, in the notion of Faith. This. may ſerve 
to dire them alſo, which becauſe they have not 
this aſſurance , that they are in the favour of 
God, &c. think they haveno Faith 3 whereas there 


hearts ſtand continually fixed towards Jeſus Chriſt. 


4. Then how admirable is the righteouſneſs of 
the Goſpel, z. e. the righteouſneſs which the Go- 


ſpel declares! becauſe it gives to God what he 


emands, full and compleat {fatisfaion : It brings 

Chriſt, the Lamb of God, for its ſacrifice. Foh. 
I, 29, For Chriſt our paſſover 1s ſacrificed for us, 
i Cor. 5. 7. A believer in Chriſt, may make»z 
true and found Apology, before the throne of 
God, Uxor ſplendet radiis mariti, the Wife is 
honourable in the rayes of her Husband. Col. 
2. 10, For in him we are compleat , a#Tanpouiror 
It would be a meer calumny, to ſay it ſpeaks of 
inward righteouſneſs. | 
5. It ſhews what true ground Believers have of 


rejoycing and confidence; according to the Apoſtles 


exhortation, Phil. 4. 4, Rejoyce in the Lord always, 
and again, I ſay, rejoyce. Such an obje& of our 
Faith, is ground of our joy. 1r the Lord, ſhall 
all the ſeed of Iſrael be juſtified, and ſhall glory. 
6. This dire&s all that are ſeriouſly looking 
after God, what to do in the firſt place. Are 
you ſtung with the ſenſe of your fins, and the 
conviftion of a Natural eſtate ? The firſt thing 
you are to aim at, is getting into Jeſus Chriſt, 
So long as ever you ſtand upon your own bottom, 
you are in an unſafe eſtate. Perſons convinced, 


are like People fallen into the River, that lay 
hold 
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hold oh any thing they hope - may help them : 
or like ſome ſick men, that are for trying all cor- 
cluſions, before they will go to. the Phyſician. 
The firſt thing is to learn Chriſt, Eph. 4.20, But 
ye have not ſo learned Chriſt, Paul makes ac- 
count, if they were Chriſtians, they had learned 
Chriſt. You are troubled with fear of damna- 
tion, the wrath of God, the terrours of Hell , 
you will never be rightly rid of theſe , but by 
Jeſus Chriſt. We are delivered from the curſe of 
the' law, (briſt being made a chrſe for uw, Gal. z, 
13. Receive him, and then you miy plead him 
at Gods Barr, and quit your ſelves; which Di- 
vines call righteouſneſs by Apology. Lord , 1 
was ſo, and 1o, and bad enough I am ſtill; (though 
my heart be mightily changed; to what it was) 
but Jeſus Chriſt ſuffered the law for me; ful- 
filled the Law for me: 5s. e. Jeſus Chriſt was 


righteouſneſs for me. God hath ſet him forth 
for a propitiation z if you will receive him as he 

| ts offered, you may not only get the burden off 
Four back, but be one day as happy as an An- 
gel in Heaven: | | 


CHAP. II. 


HF: ſpoken to the DoEcrine in general, 
| I now reſume it to a more particular en- 
quiry : That we may be ſteadily direQed to this 
obje&, 


- Queſt. 1. Under what notion ,, or conſideration, 
Chriſt the objef# of ſaving faith ? 

Anſw. Neg. 1. Not as ſecond perſon in Trini- 
ty barely : For as ſuch meerly, he bears no more - 
relation unto us, than unto fallen Angels. 

2. Not as God meerly and preciſely ; for ſo, 
he could not be under the. Law properly. 2. So 
he could not ſuffer the curſe for mankind : for 
God as God, is impaſſible, as he is immutable. 
3. Not as man only; for ſo he could not hear up 
_ his ſufferings, they being equivalently in- 

nite. 

2ly. Poſitively, But he is the obje& of Faith. 
1. As God-man, Otaripon&@, That Perſon that 
was Man, was alſo God. He which was born 
of the Virgin Mary, was alſo called the Son of 
God. Luk. 1.35. Foh. 3-13, No man hath aſ- 
cended up to heaven, but the ſon of man which is in 
heaven. % ay iv To sgar9» qui eft exiStens. in cels. 
who is exiſting in Heaven- How could this be ? 
By virtue of the. union with the Divine m__ 

: | | he 
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on Earth ,' and never in Heaven as yet. See 
Ha. 9.6. Heb. 1. 26. This God-man truly, and 
properly, is the obje& of ſaving Faith. 

Eut this is not all; for though here is great 
preparation to ſuch a ſaving work, as we needed; 


yet here is nothing can' give Faith ſitisfa&tion, 


Therefore, 


2. As Mediatour, tranſacting the affairs ok loſt. 


man : For if Chriſt had clothed himfeif with fleſh, 
as Angels have ſometimes done, to do men ſome 
other courteſie, or good offices, or to make himg 
{elf meerly- an example to mankind, by his con- 
verſe in the Werld; or over and above to make 
a new Law: What was this to. give Faith foot- 
ing, or to qualifie the Perſon to be the proper 
object of ſaving Faith ? Since 1t is not barely 
Chriſt, but Chri#+ crucified, that Paul deſires to 
know and Preach. 1 Cor. 2.2, For this cauſe 
he i the Mediatour. of the New Teftament, that 
by means of aeath, they which are called, might re- 


cezve the promiſe of eternal inheritance, Heb. g. 15. 


A Mediatovr is either firſt, by interceſſion as 
Fo:b, on the behalf of Abſolom, 2 Sam. 14. 33: 


Or 2. by power, as Avravam to Lot, Gen, 14.- 


Is. *Or, 3. Byprice and ranſom : Such are com- 
mon amongſt us, that buy off Slaves from the 


Turkiſh oppreſſion. Chriſt is our Mediatour all 


theſe ways: | | | 
I. By interceſſion, Rom. 8: 34, Who alſo maketh 
interceſſion for us, Heb. 7. 25. | 
2, By Power, Foh. 8. 36, If the ſon ſhall make 
you free, &c. Rom 7. 25, I thank, God through 
Feſwus Chrift, by whom he hoped to be — | 
Ceo ; or 
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3. By Price, or Redemption, 1 Ti. 2. 5,6, 
There is one mediatour betwixt God and man, the 
man Christ Feſus, who gave himſelf a ranſom. 
zaly, As inveſted with faving offices, that he 
might be a meet Mediatvr : beiides the qualifica- 
tion of his perſon, he is inveſted with ſeveral of- 
fices in relation to this work; which are all 


 needful to him that will ' perfgQtly redeem fallen 


mari. Asof a Prophet, AF. 3.22,2 3, 4 Prophet 
ſhall the Lord your God raiſe up unto you, &c. 
Every foul which will not hear that Prophet, ſhall 
be de5troyed. Of a Prieſt, Heb. 7. 17, Thou art a 
Prees+ for ever, &c. Of a King, P/al. 2. 6, I have 


_ ſet my king upon my holy bill of Sion. 


We have now found the material obje& of ſa- 
ving Faith, This God-man, Mediatour, King, 
Prieſt, Prophet, is the Perſon to ie believed on : 
But it yet remains to enquire : | 


Queſt. 2. What # that thing in Chrit, which 
formally and properly ſaves a ſinner , being appre- 
hended, and laid hold upon, as the merit and mat- 
ter of his Salvation ? 

Anſw. 1t is Chriſt, as ſatisfying Divine juſtice, 
and ineritins for us pardon and Salvation by his 
aRive and paſſive obedience, (which 1s called his: 
righteouſneſs ; pray obſerve it ) and {o *tis pro- 
perly the Prieſth60d of Chriſt. 

\ Arg. 1. Becauſe, fo he is our righteouſneſs, It 
is Chriſts being righteouſneſs to us, which ſaves 
us: for ſo we have that which ftrialy and fully 
anſwers the demand 'of the Law: and when that 
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righteouſneſs of the law might be fulfilled in uw, 
Jixelope js legis;, We being dead, and condemn- 
ed in Chriſt; by Faith we are counted as juſt, 
as if we our ſelves had ſatisfied the Law. Calv. 
1 Foh. 2.2, We have an advocate with the Father, 
Feſms Chriſt the righteous. | b 

Arg. 2, It is that which our faith is proper- 
ly directed to in Scripture, Rowr. 3. 25, Whon 
God hath ſet forth for a propitiation, through faith 
zn bis blood. iAagineoy proprie ſrgnificat inſtrumen- 
tum placationis. See Heb. g. 5. Tt is that cuju 
intuits, at the ſight of which God becomes mer- 
ciful and gracious. Gal. 3. 13, Chriſt hath re- 
deemed us from the curſe of the law, being madt 
a curſe for us, ivneg nuprud]aes maledifttum , 1 
Curſe in our ſtead. Yerſ. 14, That the bleſſing 
of Abraham might come on the Gentiles, through 
Feſus Chriſt. Heb. 9g. 15, That by means of death, 
they which are called might receive the promiſe of 
eternal inheritance, Javd]s yevouers is dmon#]ponty, 
Death being made for the redemption. 

Arg. 3. Chriſt is thus the end of the Law 
for righteouſneſs, Rom. 10. 4, Chriſt is the end 
of the law for righteouſneſs to every one which be- 
lieves, The Law hath no further proceſs ,, becauſe 


it finds what it ſeeks, in Chriſt. There it hath 


what it would have, its full perfe&ion, its ut- 
moſt demand; and therefore, non: mover ulterins 
litem, it contends no further. Yerſ. 10, with the 
heart man believes unto righteouſneſs; and with 
the mouth , confeſſion 1s made unto ſalvation, 4, e. 
believing and confeſſing Jeſus Chriſt, we have 
righteouſneſs to ſalvation; and the Law gives 
an acquittance, | Arg. 
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is done, God -acquits us. Rom. 8. 4, That the 
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Arg. 4. This the whole ceremonial Law leads 
us to : All the Sacrifices typified Chrift, he was 
the Paſchal Lamb, at whoſe fight the deſtroying 
Angel paſſed bver : As theſe were but patterns of 
heavenly things, 3z.e. of things in the Church un- 
der the Goſpel, Heb.9.2 3. So we ſee what an- 
ſwers them, ver/. 26, But now once in the end of 


_ the world, be hath appeared to put away ſm, by 


the ſacrifice of himſelf. - 


| Obje&. 1. Apainſt this the Papiſts objeit,, that 
Chriſt died te merit that we might be ſanitified, 
(which they call firſt juStification) and then being 
Janttified , we do by our own works merit ſalva- 


ton. 


Anſw. 7, But pray conſtJer the place cited, 
Rom. 3.25, Whom God hath ſet forth to be a propitia- 
tion, through faith in his bloed, 1.e. a reconcilia- 


tion by death; which is fignified by his blood : * 


If by his death, then not our worthineſs. 

-,2. If Chriſt died, to declare that God was 
juſt, ſtrialy juſt, 4-5 72 evas auvſoy Jirary, that 
he would not bate the ſinner aFarthins; then with- 
out Chriſts Blood they muſt fall under the judg- 
ment of God:, Where obſerve [That he maybe 


f| righteorz} is explained by that 5 [That he might 


be juſt ]\and not contrariwiſe : Which will ſtop 


.the mou h of another obje&ion. But, 


3. What will they ſay to Rom. 4.6? Evert 
as David alſo deſcribeth the bleſſedneſs of the man 
to whom God imputes righteouſneſs without works. 
As werſ. 5, But unto him that worketh not , but 
believeth on him that juſtifies the ungodly , his faith 
is counted for righteouſneſs. If it be righteoul- 

R 2 | neſs 
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neſs without works, it muſt needs be imputed 


righteouſneſs a Man is bleſſed by. 
4. It is clear, the Apoſtle*s diſpute Rom. 4, is, 
whether a Man be juſtified by Faith, or by Works? 
And *tis wholly attributed to. Faith alone. If 
any think, thac faith without works in the per- 
ſon will do: I am to {peak to that afterwards. 
Works are not denyed , quord exiſtentiam , ſed 
quoad meritum, as to their exiſtency, but merit, 


Obje&. 2. Others there are, who though they 
will not ſay, as the Papiſis, that we can ſtriftly me. 
rit ſalvation by our doing ;, yet (ay, that Chriſts « 


| bedience was only: to procure (as they call it) an 


acceptilation with God, i.e, that a little ſincerity 
might ſerve turn, and be accepted for ſalvation, in 
ſe, &-per ſe, of, and for it elf. | 

Anſw. Obſerve here , both of them agree in 
this, that we are ſaved by an inward righteoul- 
neſs: But more particularly, 

Anſw. 1. Then Chriſt dyed to deſtroy the Law, 
or to laXit, x«Jaavgar, and not to fulfill it ; con- 
trary to his own word, att. 5. 17, Think, not 
that I am core to deſiroy the Law or the Prophets : 
I came net to deſtroy, but to fulfill. 4, e, Chriſt 
came not to make the Law not fo demand its 
due of a ſinner; but to give its demand, by ful- 
filling what it required. 

2, This is contrary alſo to Rom. 3. 26, God ſet 
bin forth for a propitiation, to declare his righte- 
ouſneſs, that he might be juſt 5, though a juſtifier of 


him that belives in Feſus. Gods juſtice requires 


the full, and the whole; and Chriſt died to de- 


clare his juſtice, by giving in the whole : There- 
fore 


tion. 
\ 3. Conſider, how the Apoſtle applies the Law 
in its moſt rigorous demand to Chriſtians that 
were apoſtatizing from faith alone. Gal. 3. 10, 
For as many 4s are of the works of the Law, are 
under the curſe : for it is written, curſed is every 
one that continues not in all things, &c. To let 
them know, that if they will be taved this way, 
it is a perfe& and exa& righteoutneſs they muſt 
have 3 and that ſince, and notwithſtanding the 


death of Chriſt. 


We grant, that God doth not reje&t, but ac- 


cept the ſincere obedience of his ſervants, and re- 


wards it too: But it is becauſe 'their perſons 
are firſt accepted- in the perfe& rightcoutvels of 
Jelus Chriſt, See 1 Per. 2. 5, To offer up ſpiri- 


tual ſacrifices, acceptable to God, by Feſus Chriſt. 


Objea. 3. But do not Drvines commonly ſay, we 
muſt receive whole Chriſt, King, Prieſt, ana Pro- 
phet, if we will be ſaved? A divided Chriſt will 
not ſerve? | 

Anſw, *Tis true, we fay ſo; for all Chriſts 
offices are t6 our purpoſe and advantage : But 
the queſtion at preſent, is not, whether Faith re- 
ceive not Chriſt, as King, Prophet, and Prieſt : 
But what is that ſpecial thing it a&s upon, for 
pardon, and Salvation? What is its proper aR, 


qua juſtificat, whereby it juſtifies and faves ? /dul- 


ta enim ad juſtificationem requiruntur, que ipſa non 
jaſtificant. Ameſ. contra Bill. Many things are 
required to juſtification, which do not themlelves 
juſtifie, Queritar que fit ratio, qua proprie dici- 
tur juſtificare? We ask upon what account it is 
laid properly to juſtifie ? R 3; Qu. 
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fore it was not to bring it down to an acceptila- 


"30 Murs Salvation by Faith 


be not to be received as Prophet , and King, ag 


well as Prieſs? Becauſe I would not be willingly 


warting to you, in any thing which ſhould ſet you 
right in ſogreat a matter as the objebt of Fan is? 
Anſw. Yea. 

'&$ --{rg. 1. Becauſe there is nothing in Chriſts Me. 
diatorihip,; but is to be made ule of by Faith, 
But his Kinoly and Prophetical offices are part of 
his Mediaorſhip. 

| 1. Becauſe he is a Mediatour by power, as 
et as by price: To deliver us ont of the hand of 
our enemies, Luk,"1. 744 as well as to redeem from 
Gods juſtice. * A Prophet, to deliver from the 
power of darkneis: And a Ring, from the pow- 
'er of our luſts. And this 1s as Cmeedfal a diſco- 
very, in a ſenſe, to the foul under its loſt eſtate, 
as the former 5 becauſe, - though coming to Chriſt 


will {ave 1t irom guilt; yet it cannot fee which 


way it ſhould come, and eſcape out of the hands 
of its corruption.” Now to eye'the kingly and 
prophetical Offices of Jeſus Chriſt, as furniſhing 
to this, Is that which draws the {oul out to 
Faith, under al} diicouragements, 

" 2, Thele are neceſſary allo, to continue the 
ſoul in a perſevering eſtate, 


' Arg. 2. God requires love and obedience , or. 


ſubmiſſion 'to his Son, as well as Faith in him. 
Kiſs the Son, ef he be angry, and ye periſh, Þ/. 
2.12, ' God having ſet his King "upon his holy 
hill of Szor, wer. 6, gives this admonition to great 
ones, verſ. 1D, Be wiſe now there/ore, O ye Kings : 
be inftrutted ye judges of the earth. Vet. 11, 
8:rve the Lord with fear. Verb 12, Kiſs the ſon, 
s - | SiC: 


Qu..3. 1 now come to enquire , whether Chrifs | 
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if | &c. So Chrift himſelf declares his mind, Zak, 


Ol the rrd Tur a. 


19-27, Thoſe mint enemies which would not that 


| 1 ſhould reign over them, bring hither , and ſlay 


them before me, Whence I argue, if they be e- 
nemies, who will not that Chriſt ſhould reign 
over them Then Believers receive Chriſt as 
King, and Prophet, as well as Pri.ſt: For they 
cannot be ſuppoſed to be friends and enemies 
together. 

Arg. 3. Elſe a Man ſhould be under the curſe, 
and under the ble{ting, at the ſame time : under - 
the bleſſing, as having Faith, Gal. 3. 9, So then, 
they that be of faith, are bleſſed with faithful A- 
braham : under the curſe, as not having a Faith 
which works by love. 1 Cor, 16.22, If any man 
love not the Lord Feſus, iet him be Anathema, 
&c. | 

Arg. 4. Elſe Faith were a dead Faith, if it be 
without works, or put not the ſoul upon ſub- 
jection to Jeſus Chrift. Far. 2, 17, Faith, if it 
have not works, 4s dead, being alone. 

Arg. 5. Saving Faith would elſe exift without 
any other grace, and with the dominion of fin 
in the ſoul, at the ſame time : But they ſhat are 


Chriſts, have crucified the fleſh, with its affefttons 


and luſts, Gal. 5. 24, as to the reign of them at 
leaſt, How ſhall we that are dead to ſin, live any 
longer therein ? Rom. 6. 2. 

Arg. 6. Faith is. the a& of a converted crea- 
ture, Foh. 1. 12 13, Even. to them whick believe 
in his name: which were born not of blood, &c. 
but of God iyerignoar, 1 Joh. 5. I, Whoſoever be- 
lieves that Feſus is the Chriſt is born of God, 1.e. 
whoever by a ſpecial aſſent, as before: And what- + 
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ever is born of the ſpirit, is ſpirit, Foh. 3.6, i.e. 
ſpiritual; 'and ſo ſuits with all things that are 
ſpiritual z therefore with Chrift as s King , and 
Prophet. 

Arg. 7. From Rom. 8. 1, 4, They who are in 
Chriſt Fefuu, are ſuch who walk, not after the fleſh, 
but after the ſpirit, And therefore have reſpe& 
to Jeſus Chriſt , as ſan&ifying z/ or in his pro- 
phetical; and kingly Offices. 
rg. 8. This Faith on Chrift's prieſthood , is 
either holy, or unholy : If unholy, it can never 
be a nexus, or band of union between Chriſt 


and the Soul ; if holy, then by conſequence they - 


{ubmit to Chriſt as Ring and Propher. 

Arg. 9. They receive ” Chriſt whole, and all 
thit truly receive him. Mind the Text, AF. 
I6. 31, Believe in the Lord Feſus, &&c, Col. 2.6, 
As ye have received Feſus Chriſt the T ord. 
© Thus having briefly diſpatched what 1 thought 
neceſſary to be ſpoken, I ſhall gather up the ſum 
of this diſcourſe, and conclude with a few con- 
ſeQaries. The material obje& of Faith, you ſee, 
is the perſon of Chriſt, God-man, Mediator, 
as inveſted with all thoſe ſaving-offices; but the 
formal objeCt, or that which Faith hath peculiarly 


to eye, as the merit and matter of its non-con- 


demnation and ſalvation, is Chriſt working righ- 
teoutſnels. 
** Conſef. 1. If Chriſt as Prieſt, be the proper 
object of Faith, as ſaving (as before explained) 
this direfts' us where to place our hope and 
confidence, VIZ. In this perſon, God-man, as ha- 
ving done arid ſuffered, ' whatever might bring 
us into favour with God. As the general part 
calls 
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calls us to receive him; fo this in ſpecial to eye 
his righteouſneſs. Recourſe to him as a King 
hath great fecurity- agairſt the violence of cor- 
| ruption , a wicked heart, and a raging Devil, 
7 who as a roaring Lien walks about, &c. 1 Det. 
» | 5-8. And Application to him as a Prophet, a- 
vainſt the ſubtilty of the heart, and the blinds 
- of Satan : But that which gives us confidence at 
the Throne of Grace, when the Conſcience hath 
| to do with God, as an incenſed, provoked, Ma- 
jeſty, or a juſt Judg , is Jeſus Chriſt working 
righteouſneſs. Heb. 10. 19, Having therefore bre- 
 thren, boldneſs to cuter into the holieſt, by the 
bloed of Feſus, &c. 22. Let us draw near with 
1 true hearts, in full aſſurance of faith, &c, We find 
: him therefore called our hope, 1 Tim 1. 1, And 
k Lord Feſus Chriſt, which is our hope;, The rock , 
Mat. 16 18, Reſt, Matt. 11.28. City of refuge, 

Heb. 6. 18, Nothing therefore of our own will 


z ſerve turn in this caſe. Gal. 5. 3, Thou art & 
| debtour to dothe whole law. The High Prieft went 
: into the ſecond Tabernacle alone, not without 


blood, Heb. g. 7. | 
> Conſe. 2. Muſt we receive Chriſt, Lord. and 
7 King, Prophet as well as Prieſt : This dete&s the 
- | grand cheat, and unravels the common errour of 
the whole World ; who ſay, they are willing to 
be ſaved by Chriſt, but are not willing to be 
ruled by him - will have their fins, will live in 
| ignorance. Heb. 5. 9, He became the Author of 
eternal ſalvation to all them that obey him. The © 
Epiſtles of Fames and Fohn are direaly againft 
ſuch perſons. 1 Foh. 3, 6, Whoſoever ſinneth, hath 
not ſeen him, nether known him, Vetl. 8, He 
ſe”, ont 0 | that 
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that committeth ſin , is of the Devil. They who 
fin, and will ſin, chuſe to fin. Fam. 2. 14, What 
aoth it profit , my brethren, though a man ſay he 


bath faith, and hath not works? can faith ſave him? - 


6.e. Can ſuch a Faith fave him? And proves it 
cannot, by the inſtance of a cold charity. ' Yer, 
I5. 16, If a brother or a ſiſter be naked, and de- 
ftitute of dayly food. And one of you ſay unto 
them, depart in peace, be you warmed, and filled: 
notwithſtanding ye give them not thoſe things which 
are needful to the body , what .doth it profit ? 1.e, 
feed them with good words only, and clothe them 
with good language - Is this a good charity? 
Verſ. 17, Even ſo faith, if it hath not works, is 
| dead being alone. And then proves Abrahams 
Faith ,”* whereby he was juſtified , was a living 
Faith, a working Faith ; as appeared eminently, 
by offering up his Son. And yet ver/. 23, con- 
cludes himſelt to be of the ſame mind with Paul, 


And the ſcripture was fulfilled, which ſaith , A- . 


braham belicucd God , and it was imputed unto him 
for righteouſneſs, Gen. 16. 6. Rom. 4.. 3. Oh take 
heed therefore, of undoing your ſelves with a life- 
leſs fancy, and inoperative Faith, that hath no 
change upon the-heart and life. 

2 If the perſon of Chriſt Mediatour , as in- 
veſted with thoſe Offices, be the objec of ſaving 
Faith : This proves what I have ſometimes hinted, 
- that there is full content and ſatisfaftion to be 
found in- Jeſus Chriſt - He is a moſt admirable 
ſuitable obje&t, for every poor, {ſenſible ſinner. 
Caſt about, and conſider, What will ſatisfie the 
{out but God ? He is God, God-man - And what 


will ſatisfie a Joſt Soul, but one in whom is — 
q . ON 2bie 
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ces, hath whatever you need, whatever you can 
defire. Art thou at a loſs, how to get into the 


favour of God? Here is Chrift ſatisfying. Art 


thou at a loſs how to get Faith, and thoſe gra- 
ces which accompany Salvation ? he is a Prophet 
and a King to this' purpoſe ; he is a proper per- 
ſon , wherein to find peace, pardon, content, 
what not? Cart, 1. 3, His name 15 4s ointment 
poured forth. | 

4, Conſider well of this perſon: This is the 
obje& propounded to your Faith 5 he is not yours 
without your conſent. Rom. 10. 10, With the 
heart man believes. And whoever conſents to a 


' Perſon unſeen, that doth not view him and ob- 


ſerve him? That you may have him, you muſt 
think well of him, that he may have your heart. 
A Woman, that hath a Perſon propounded for 
Marriage, views and eyes him. The Spoule in 
the Canticles could run over the excellencies in 
particular of her beloved, Cart, 5. from 10, to 
16. This is that draws forth your Faith: See 
whether he hath not what will take you. 

5- And Laſtly, Labour to have your thoughts 
more expreſs, and diſtin, concerning Jeſus Chriſt 
in the latitude of all his ſaving properties; who 
is a Saviour, not onlv from the wrath to come, 
but your preſent unbelief, rebellious heart, and 
what not? _ | 
| Thus much briefly to have diſcouyſed of the ob- 


CHAP. 
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CHAP. III. 


Now proceed. to the a&, in relation to this 
I object. Where, I hope, I ſhall not be count- 
ed to infitt upon matter of ſpeculation, or little 
importance: For I know nothing of greater 'con- | 
cernment than theſe two ; The proper objz&, and 
the right acting towards that objet. I have al- 
ways counted (lince I knew any thing) matter of 
Faith of as great conſequence, as matter of pra- 
Qiice : For 1 know not who is moſt divided ; he 
that builds without a foundation, or he that up- 
on the foundation builds nothing but ji\-2w 4d 
ſtubble, 1 Cor. 3.11, 12. | 


Obſerv. 2. Faith on the Lord Feſw: Cirift, 19 
the true ſaving Faith. Believe on the 1.04 Feſus 
Chriſt, and thou ſlault be ſaved. | 

In ſpeaking to it, I ſhall firſt give vou the 
true nature of this true.Faith, in this deiinition, 

Saving Faith is a gracious habit, wrought in 
the whole Soul, whereby ir apprehends and re- 
ceives Jeſus Chriſt for Salvation : which habit is 
infuſed by the ſpecial work of the ſpirit of God 
in and upon us, 7 
TI put this clauſe laſt, becauſe I choſe to ſpeak 
to it in the laſt place. | 
_ Faith is ſometimes called an at: 1. Becauſe 
of its relation unto the obje&t. And 2. eng 
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the perfe&ion of the habit is in its ating : But 
I rather call it an habit, for theſe Reaſons. 

1. Becauſe the act cannot he without habit, in 
ordinary: For the Tree muſt be good , before 
\ you can make the fruit good 3 the hefrt muſt 
firſt be right, before the ifſue of it can be right - 
There mult be a believing frame, in order of na- 
ture, before there can be a believing. Attus et 
effloreſcentia habitus , the a& is the flow'ring of 
the habit. ?Tis true in Morals, the a&s are bc- 
fore the habits; becauſe the habits are produced, 
ex repetitis atibus, by repeated ads: But in Di- 
vine habits, there muſt firſt be an infuſion, Fam. 
I. 17. dyoley 251, &c. 

2, Becauſe a true Believer is yet a true Be- 
liever, when he believes, i7-attu ſecundo, aQuually: 
He is a believer, when he ſleeps, as well as when 
he wakes; when he works, as well as when he 
believes: Yea, it is true, even when he fins through 
unbelief. Chriſt tells Peter before-hand, to keep 
| him ſrom ſinking, 7 have prayed for thee, that 
thy faith fail. not, Luk, 22. 32. Fail not! It fail- 
ed in at» He was 1o far from conteſſing Chriſt, 
at the preſent, that he denyed him thrice - Bur 
yet it did not fail, ex roto, wholly : Therefore 
Chriſts look recovered him again to his right 
mind, by quickning the habit. 

'- -3, I call it a habit, that you may underſtand, 
that faith is not ating towards Chriſt once in 
our life time, or once in a year; as if it were 
_ an inſtrument to be made ule of only at a ſtreight, 
| Heb. 10. 38, The juSt ſhall live by faith : we are 
of thoſe that believe to the ſaving of the ſoul. 


Yet what I ſpeak here, I would not have con- 
; ſtrued 
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trued to the prejudice of adeath-bed Faith ; as 
if it could not be true by any means. 


4. That we may exclude half-motions, and ' 


half-perſwaſions,, ſome imperfe& glances and vel- 
leities towards Jeſus Chriſt; as that of Azrippa, 
Almoſt thou perſwadeſt me to be a Chriſtian, ov o\rya 
ps a8i0zis, We do not read that ever he came 
farther. It isnot under the warinth of a Sermon, 
or fome common quickening, to be carried out 
in.a kind of a paſſionate perſwaſion towards the 
Lord Jeſus: (they could find in their heart, &c.) 


but upon deliberation, or tantamount, (3. e. as 


well adviſed as if deliberate): To make a free 
choice of him, and have their heart run after 
Him, I mean, hanging and hankering this way. 


It is therefore compared to a Well of water, Joh. | 


4&. 14. 
5. Becauſe the a& of faith is a vital a&t: and 
I do not underſtand how this can be , unleſs there 


be an habit infuſed to make the foul actually to 


will, and chuſe Jeſus Chriſt. There muſt be ſome- 
thing put into the will which ſhall diſpoſe it this 
way, Certum eſt, non velle cum wvolumus, ſed ille 


facit, ut velimus, Aug. Itis certain we will, when. 


we will; but he makes that we will, not only 
by influencing the habit, but infuſing. . Yet 1 
grant, 

Conceſs. 1. Faith may very properly be called 
an act; as the Philoſophers call the ſoul the a& 
| of the body wlzaexae 15 copdles; becauſe it is 
that which quickens the ſoul, and makes it alive 


to God; which yet I ſpeak not in a ſeparation from | 


other Graces. 


Conceſs, 2, The Soul may at the very —_— | 
© 
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. of its infuſion, a& towards Jeſus Chrift : for the 


Spirit having wrought the principle, may imme- 
diately alſo influence , and draw it into act: 
though the ſoul be firſt in nature paſhve, in rela- 
tion to it; yet it may at the ſame, moment of time 
be active alſo. 

Conceſs. 3. The foul is then in beſt plight,when 
together with the habit it hath the a& allo. Ir 
is lad to think, Chriſtians that have true faith, 
may yet be poor believers, 
 Conceſs. 4. The a&tings of faith may be very 


quick, and imperceptible; as the acts of the ſoul 


are, with which they are mixt : as the water hath 
its under-ground-workings. 

' 2. It-is a gracious habit to diſtinguiſh it from 
all natural inclination; as ſome men have great 
advantage of others, unto ſome moral vertues, 
as clarity, compaſſion, candour, affability, cle- 
mency, liberality, hoſpitality, &c. From a natu- 
ral ingenuity : So towards Chriſt, they may ſeem 
to be forward in believing from a natural credu- 
lity; whereby they are ready to believe every thing 
according to that of Solomon,Prov. 14 5,The ſimple 
believeth every word. Chriſt is no more beholden 
to any of theſe men, than to the Pope, or Jaho- 
met ; ſhould they happen to live where theſe had 
the common vote, eſpecially of the great ones, 
and 'wiſe ones, they were as ready to entertain 
them, as Chriſt himſelf. ave any of the rulers, 
or the Phariſees believed on him ? Joh. 7. 48, woull 
g0 a great way with theſe. men. To beno more 
inclined to receive Jeſus Chriſt, than Antichriſt, 
or any other that ſhould come in his own name, 
Is fuch a faith as Chriſt utterly diſowns, and re- 
js as unbelief. _ Rm 
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2. From a natural facility, or eaſineſs of perx- 
ſwaſion: ſome people are of ſuch facile tempers, 
you may perſwade them almoſt any thing, with- 


in bounds of civility ; eſpecially ſome that have- 


. Intereſt in them. They will eaſily be of their Fathers 
religion, their Mothers per{wafton , or their 
Do&ours faith : Having mens perſons in admira- 
zion, Jude 16. But Jelus Chriſt regards not ſuch 
a faith , becauſe ir depends not upon the excel- 
ſency of the perfon commended, but the perſon 
commending. 

3. From general deſires of being happy. *Tis 
not every one that deſires ro be happy, that is 
preſently a believer : for every one would fo : and 
' becauſe they hear that Jelus Chriſt is the way, 
therefore they feem to have fome general com- 
pliance with him. Whereas they would have 
him* their ſervant only, not their Lord their 
help only at a dead lift, rather than as the 
author of life to them. Thus when Chriſt had 
ſaid,. Foh. 6. 33, The bread of God is he which 
cometh down from Heaven, and grveth life to the 


world : the multitude that followed, cryed out, 


Lord, evermore give us this bread, v. 34. So the 
woman of Samarza, before ever ſhe had any expreſs 
knowledg of Jetus Chriſt, but he had only. told 
her, Foh. 4. 14, Whoſoever drinketh of the water 
that I ſhall give him, (hall never thirſt; cryes out, 
Sir, give me this water, V- 15-. People under the 


hear-lay that there is no Salvation but in Chriſt ;. 


are ready to ſay, O give me this Chrift; that 


neither know him nor the way to him, or are. 


willing of his terms. _ 
2, It is a gracious habit; becauſe proceeding 
from 
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from the grace of God, 1 Cor. 15.10, By the grace of 
God I am what 1 am. And lo, it is diſtinguiſhed from 
all meer Moral Vertues, which have nothing of a 


' fpecial concourſe, but only are the excitations 


and products of a natural power. As all grace 
proceeds from -the meer grace or favour of God, 
ſo in peculiar, this grace bf Faith, Rome. 11, 32, 
He hath concluded all in anbelief, that he might have 
mercy. | 

3. It is a gracious habit, becauſe it makes us 
gracious, 5. e. freely difpoles us towards God and 
Chriſt, by working a reſemblance of the Original 
whence it comes. As Grace in God is the dila- 
ting and opening of his heart to us in a way of 
lpecial mercy ; 1o grace in us opens and dilates 
our hearts to him again, and in peculiar this grace 
of Faith. Therefore you find that uſually when 
Chriſt in the days of his fleſh, catied any after 
him, they preſently follow him, and preſſed into 
his ſervice: That a man might wonder, as Elsjah 
laid, What have I done unto thee ? While we with 
open face behold the glory of the Lord, we are chan- 


*2 | fed rnto the ſame image, 2 Cor, z. 18. Gods grace 


makes us gracious; free-hearted towards him. 


| Queſt. How may we know whether we have ſuch an 
habit of Faith? or what doth it imply in its proper 
work upon the ſoul ? 
Anſw, 1. There is an high eſtimation of Jetus 


[Chriſt planted in that ſoul : Chriſt is as it were for- 
{med in the heart, Gal. 4. 19: an impreſs made of 
Jhim, muſt needs make him glorious in our eye: 


As they cried out, whether ſhould we go, thou haſt 
the words of eternal life? Joh. 6. 68. The name of 
S Feſus 
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Feſus Chriſt us glorified tn. them, 2 Thel. '1.. ult. 
$1 JoZag5)a, is made glorious in them, Caxt 2, ;, 
As the Apple-tree 'amougſt the trees of | the wood-: 
fo is my beloved amongſt the ſons, lays the. Spouſe, 
There 1s-no compare of the trees. of the wogd 
ro the Apple-tree ; .No,more is there of any per- 
ſon to Chrif, in his mind who truly believes. _. 
2. It implies a ſweet inclination of heart tos. 
wards Jefus Chriſt, ſo as to ſeek union and com-. 
munioh with him. How ſweet is bread to the 
hungry! how pleaſant is water to the thigſty !. 
Rev. 22. 13, He that « a-thirſt come. The name 
of Chriſt before was but a name with him, but. 
now it is dulce vomen: Like an oyntment poured; 
forth. Cant. 1. 3, Thy name is 4s, oyntment poured. 
forth, It was before as an oyntment in the 4po-._ 
thecaries pot, that had an excellent name and fſt-. 
perſcription 3 but he: never had the {cent of it, be-1 
caufe it was not poured out; but now he runs, be-| 
cauſe he ſcents it. To ſuch a one Chriſt is as {weet...- 
as a Roſe, The Roſe of Sharon , . (ant. 2. 1. of 
all. lweets the fweetelt. v4 
. 3. It implies a conſtancy in the ſoul; it is ne. 
ver weary of him. Weary It is, becaule it hath 
no more of him, Heb. 10, wlt. We are not of. 
thoſe which draw back_to perdition, but of thoſe which 
believe, to the ſaving of the ſoul. Though as to! 
{ome ations, or the maniteſt aRings of Faith, he, 
1s. much at a loſs ſometimes; yet he is always hang--. Þ:4: 
ing and hankering Chriſt-ward : he will not deſert : Ix. 
 himby any means; z. e. freely and deliberately give : 
him up, as firſt he choſe him. . . Peter, when he de- 
nied, went out aud wept bitterly, . Mat. 26. alt, If 
he cannot believe, he complains he cannot z if he 
mis 
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tmifs him, he runs after him ;, if he find him, he rejoy- 
ces; he bemoans himſelf if he finds him nor. All the 
Devils in Hzll ſhall never make him deliberately 
part with him, as he chole him. 

Confett. 1, Isit an habit? Then every believer 
hath a toot inhim, whereby he is fincerely inclined 
to Jetus Thrift. His Faith is not fuch a kind of Joote 
inconfiderate boldneſs, to go to him with fome kind 
of confidence upon every act of ſeeming repentance, 
it may be upon every (Lord have mercy) to take 
out his pardon (as fome kind of notions men have, 
that God is graciovs and propitious through him), 
when God knows, he cares not at all for his perſon. 
| But he that is a believer, is joyzed to the Lord, and 
zs one ſpirit with him, 1 Cor. 6. 17. There is 
ſomething on the ſoul's part as well as on Chriſt's 
part.: It is not Chriſt's apprehendins him only, 
but he apprehends Chriſt, and lays hold on him, 
Ifa. 27. 5, Or let him take hold of my ſtrength, that 
he may make peace with me. You always find an 
union in Faith, there is confent on both ſides, as 
they fay : amicitia eſt benevolentia mutua, friend- 
ſhip is a mutual good will. 

2. Then there is fomething in every true be- 
liever, which might prove him to be ſo, when he is 
in the dark as to ſenſe and diſcovery ( the Sun 1s 
not cancePd out of the Heavens, bzcaule it is hid 
under a Ctoud); a {weet inclination, a rooted in- 


7. Jdination towards Jeſus Chritt : For ſo Faith is: 


+ 1 JFor what is an habit, bur that which inclines ? 
2 JAnd what is an habit of Fath, but what inclines 


= fto Jeſus Chriſt? And I mean not partially, as the 


[Author of happineſs in the general notion of it 
* « filone, Cant. 5. 8, If you find him, tell him I am 
$2 ſk 


252 Man's Salvatian by Faith 
ſick: 1f they could but refle& upon this, it were 
enough to prove him theirs. 
Is it a gracious habit ? | 

Conſe. 1. Then how vainly and ignorantly do 
they ſpeak, that ſay, They have believed ever fince 
they were born, or can remember ? Believers are 
born not of blood, 1 Joh. 1.13. It isnot from thy 
ſtock, or Parents: thou mayſt have had good Pa- 
rents, and thy {elf be bad enough. What a de- 
plorable inſtance are the Fews, Abrahams ſeed ? 
They that are children of the promiſe, as Iſaac was, 
are born after the ſpirit, Gal. 4. 23,29. I deny 
not, but a perſon may be born with grace (but 
then it is not of nature, but of grace ), or have 
it very carly; Yet, this is not ſo common ;z wit- 
nels the perſons who commonly fay ſo, which | 
am now ſpeaking to. | 

- 2. This ſhould for ever bring us into deſpair of 
our ſelves, as being able to'perform_ the conditi- 
on of the Goſpel-covenant. People that are con- 
vincd, and under the workings of Converſion, are 
apt to think, that though Chriſt ſave rhem by 
merit, yet they of themſclves muſt perform what 
he rcquires, the condition of the Goſpel, viz. Be- 
lieving; but you muſt be beholding to Jeſus Chriſt 
for all, as well for Faith, as Juſtification upon 
Faith : By grace ye are ſaved, through faith, and 

that not of your ſelves, it is the gift of God, Eph. 
2-0 | 


}. This ſhews the faith of the world generally] 


to be counterfeit; for if faith be a gracious dif- 
poſition, that bears the impreſs of that grace 
wherce it comes, and makes us free towards him 
avain : Then that faith which makes men =—_— 

worle 
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worſe than better, (as commonly the faith of the 
world doth ) can be no true faith; becauſe they 
believe they ſhall be ſaved, therefore they go on 
more confidently and preſumptuouſly in their ſins. 
Examine your hearts, and ſee whether it be not 
ſo with you. I but touch upon this here, becauſe 
I have ſpoken more largly to this purpoſe elſe- 
where. | 


E HAP. Iv. 


I Now proceed to the Subject of Faith, wrought 17 
the whole ſoul. Ay 

Leaving the School-men to agree among them- 
ſelves, how one habit can be in two faculties, or 
whether it be one or more: This is clear ( as I hope 


will appear), that Savins-faith muſt be in both fa- 


culties, mind and heart, 


To make the better way to the following Dit- 
courſe, 


Premiſe 1. Aſﬀient is either to a Propoſition, or 


the Perſon of Chriſt, Fohn 6.40. 1 Fohn 3.6. 


Prem. 2, Aſſent unto the truth concerning Fe- 


ſus Chriſt, from the infalliable authority of Gods 


Word, is called Divine Faith in the general, 70h. 
2. 23. Chap. 4. 42. 


Prem. 3. This Faith or Afent, is either common 

or ſpecial, as before, page 3. 
Prem. 4. Aſent unto the truth concerning Fe- 
ſus Chriſt, neceſſarily precedes Afﬀent unto the 
S 2 Per- 
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Perſon, -1 Fohn2. 24, If that which ye have beard.. 


from the beginning, ſhall remain in you, ye alſo ſhall 
continue in the Son, and in-the Father. 
Now, to prove to you that Faith is an a&t of 


the mind, conſider well theſe Scriptures, 1/a. 5 3-11z 
By his knowledg, 1. e. by the knowleds of him, ſhall 
my righteous ſervant juſtifie many. Jonn 17. 3, This 


5 life eternal, to know thee the only true God, and Fe- 
ſus Chriſt whom thou haſt ſent, &c. John. 6. 40, 
T hat every one which ſeeth the Son, and beliewvcth on 
him, &c. Gal. 1. 15, 16, When tt pleaſed God to 
reveal his Son in me, &c. John 6. 45, Every man 
therefore that hath heard, and hath learned of the 
Father, cometh tome. 1 John 5.20, And bath given 
wu an underſtanding, that we may know him that us 
FYue. 7 
And it muſt needs be ſo. | 
1. For the heart can. never be brought to con- 
ſent to Chriſt, and be united to him, but by fight 
and diſcovery of him; for the will is never forced, 
but drawn: Therefore *tis, Whoſoever ſeeth the 
Son, and believeth, &c. Who chules a perſon un- 
ſeen ? Hence it is promiſed, when. the ſpirit of truth 
ſhould come, he ſhould plorifie Chriſt, Joh. 16.14. 
Sodom, work high and honourable eſteems of him 


In the ſoul : How ſo? He ſhall receive of mine, and 


ſhew it unto you. He ts white and ruddy, lays the 
Spouſe, Cant. 5. 10, 4. e. of moſt perfet cxaRt 
beauty ; White, in his abſolute tranſparent glory z 
Ruddy, in his relative condeſcending glory z be- 
coming a Crucified Saviour for us. 
2, For there is a necefſary connexion. between 
| the diſcovery of him, 5. e. the {ſpiritual diſcovery 
and cloſing with him, Fobn 6. 45, Every man that 
i ok bath. 
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bath heard, and bath learned of the Father, comes ; 


. Le. to whom Chriſt is commended by the inward 


teachings of the Father, that man comes. There- 
fore in that Text, 1 Fohn'5, 20, The Son of Gott 5 
come, and hath given us an underſtanding to know 
him that is true. |[t follows : -and we are in him that 
zs true, even in his Son Feſus Chriſt. y 

Now this Afſent to him ( Lihall only mention 
a few particulars here, becauſe very proper, having 


| inſiſted el{ewhere to the ſame purpoſe) muſt he, 


1. Unto him as real, z. e. that there was ſuch a 
Perſon that wrought righteouſneſs, 5s. e. did, and 
ſuffered upon our account, Foha 8.24, If ye he- 
lieve not that I am he, ye jhall die in your ſins, Joh. 
T6: IO, | 

2. Unto him as incomparably excellent, 7/a. 4 2, 
In that day ſhall the branch of the Lord be beauti- 
ful and glorious : In that day, 1. e. when the Fews 
ſhall come to own him a Saviour, whom they now 
Blaſpheme. The branch of the Lord, 1. e. Jeſus 
Chriſt. Be beautiful and glorious, Hebrew, beau- 
ty and glory in the abſtract, z. e. moſt beautiful, 
molt glorious, the abſtract being put for the ſu- 
perlative, See 1/a. 11. 10. Phil. 3. 8, Mat. 13. 
45» 46- 

' 3. Unto him as ſuitable to me, good for me, 


as David-ſays, Pal. 73. ult, Foh. 6. 68, To whom IS 


ſhall we go! thou haſt the words of eternal life. 
Queſt Whether this Aſſent muſt be a firm Aſſents 


as our Divines have defined it? Fides eft. aſſenſus 
firmus, Faith is a firm afſens. Chemnit, Martyr. 
_ Anſw. 1. Itis not fo firm as to exclude an expo- 
ſednefs to doubting; for that naturally follows 

$4 un 
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unbelief. -Unbelicf will never ceaſe to play. the 
Devil, any more than the Devil himſelf, fo long 
as it-remains in the heart unreſtrained : Car the e4- 
thiopian change: his kin? Jer. 13. 23. Though 
_ Faith take down the reign ot it, Yet it does not _ 
away the remains of it. 

Anſw. 2. It isnot fo firm as to exclude al actual 
doubting : O thou of little faith, wherefore didft thou 
Joubr ? Mat. 14. 31. It is Peter himſelf here re- 
Froved, Wetrufted it bad been he that ſhould have 
redeemed Iſrael, fay the two Diſciples, Duk, 24. 21. 
Lord, I believe, help thou mine unbelief, Mar. 9.24. 
Itisa hard matter to keep up a clear Aﬀent unto 
the truths of the Goſpel, becauſe here a man is 
-put to a total denial of himſelf, Senſe, realon, 
and all but meer pure faith, are againſt it, a« one 
{ays: The oppolition of corruption is ſometimes 
' more violent ; the concurrence of the Devil {ome- 
times greater z\the aſſiſtance of the Spirit in its 
inlightning diſcoveries, convictions, is not always 
the ſame. 

3. A partial doubting, or doubting in part, will 
of neceſſity be, becauſe, If we kzow but in part, 
1 Cor, 13. o, we can Aſſent but in part, and 
an abſolute fulneſs of faith, and perſwaſton, would 
— infirmity, which is heavens qualification. 

. In times of temptation, and diſtempers of 
chwchely] It may be very great atſucha time z it 
may be true of many, what is reported of an E- 
minent man, That inthe judgment ' of his friend, 
he had. grace enough for ten men, yet all too little 
for himſelf. Blake of the Covenant, p. 500. 

\- But Poſitively. 

3. ] It 45 fo firm an Aﬀſcnt, as to determune Jodg- 

| judg - 
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judgment one. way, Fobn 4. 42, We know that this 
55: 4ndeed the Chritt, Therefore it'is called the ac- 
knowledgment..of the truth, and not bare know- 
leds only, Eph.' 1, 17, That: he may give unto you 
the: ſpirit of wiſdom and revelation in the acknow- 
ledgment of him, iv «myvoon, dvſs, 2 Tim, 2. 25, 
If God, peradventure may give them repentance, to 
the i acknowledgment of the truth : Which ſignifies 
an owning a thing in particular. For when we 
have only general apprehenfions; of, and Afſent un- 


to the truth, and more particular aſſent-.to the 


goodneſs of the World, ſta, and -creature ; then 
particular apprehenfions preyail againſt the gene- 
ral Aﬀent. And on the contrary, &c. | 

2. It is ſo firm; as to be a practical principle 
to the foul. - So firm,. as to have the leading, 
commanding voice in the main. _ Foh. 6.45, He 
that hath heard and learned of the father, comes. 
Before I leave this' queſtion, give me_ leave ro 
Engliſh - to ycu*a few paſſages, in that learned 
Divine Chemnitins. Lutita ved. in afſſenſione, vel 
in aefiderio, vel in fiducia, non eft ſronum incre- 
dulitatis, Conflict either in aflent, or in deſire, 
ar confidence, is no fign of 'incredulity : 2. e, ab- 
ſolute incredulity. | 

Fidem jam in hec jam in lo gradu magis la- 
barare, & tamen eſſe fidem, Faith is more weak, 
tometimes in this degree, ſometimes in that, and 
yet is true Faith. 
.' In ſingults hiſce gradibus, virtutem Det in infir- 
mitate perfici, In thele 1cveral degrees the pow- 
er of God is made perfe&t in weaknels. | 

Fides enim _juſtificans, nec ſemper, nec in onnt- 
bus, eft lux ardens , ſed ſepe linum, vix fitnigans : 

08 
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non ſcmper clamoy ſqnorm, ſed je | ox ng ob- 
ſeurnm. For juſtifying faith, neithe 


hardly ſmoaking: not always a loud cry , but 
oftentimes an obſcure defire, Z. com bb. 2. cap. 


de juſtif. p. 270, He quotes for it, Adatr. 14. 31. 


Rom. 14. r, 


2, Faith is an a& of the heart; or of thewill,: 


as appears, 

1. By plain Scriptures. A. 8. 37, If thou be- 
lieve3t with all thy heart, Rom. 10. 10, With the 
beart man believes. 

2. It is explained by ſuch aRts as are the aQts 
of the heart. rr 
- 1. It is deſcribed by receiving. Foh. 1. +2, 
To as many as received him, he gave privileds, &c. 
Col. 2. 6, As ye have received Chriſt Feſus the 
Lord, &c. | 

2. By coming, Joh.5. 39, Ye will not come un- 
to me, that ye might have life. Joh. 6. 35, I am 


the bread of life ;, he that cometh to me ſhall never 


hunger ;, and he that believeth in me, ſhall never 
thirſt, Verl. 37, And him that cometh to me, # 
will in 10 wiſe cafF out. What is coming, but at 
appetitus rationaly, the at of the rational defire, 
z. ce. the will? | 
3. Scripture promiſcuouſly uſes the a& of the 
mind, and the a& of the heart; as implying one 
the other. Faith is ſometimes deſcribed by know- 
ledg, as including the a& of the will allo, 7/as 
53- 11, By his knowledg ſhall my righteous ſervant 
jiftifie many : And ſometimes by the a&@ of the 
will, as preſuppoſing knowledg z Rom. 10, io, 
With the heart man believes. 

4. The 


always, nov - 
in all, is a burning lightz but oftentimes flax | 
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_ 4+. The will being the commanding-power , the 
Soul never comes to Chriſt, till that come. Few. 
22.17, Whoſotver will, let bim take che water of 


life freely. 


Qu. Are there not other atls of faith, beſides 
this of the will ? 

Anſw. Yea, there are; though they cannot be 
ſeparate from it: as 1. Ads of Recumbency. 
2. Atsof Confidence. I omit that of Afſuranee, 
becauſe it ſeems rather an aCt of knowledg, than 
of faith; though faith muſt precede. 

- 1, AQts of Recumbency ; which ſeem to have 
ſomething of a venture, and ſome mixture of- 
Confidence. Thus Faith is often expreſſed, P/al. 
37. 5, Commit thy ways urto the Lord, truſt alſo 
in him, &c. There may be many a perton in a 
thirfting, longing way, that is poſed to come up 
to this aR. 

2. Actsof Confidence. Heb. 10. 35, Caſt nt 
away therefore your confidence, which hath great 
recompence of reward. Chap. 4- ult, Let us come 
boldly to the throne of Grace, that we may obtain 
mercy, Qc. | 

Theſe two, though they are excellent a&ts of 
Faith, when the ſoul can upon Goſpel-grounds 
and principles riſe up to them : (I ſay upon Go- 
ipczrounds becauſe many are confident upon 
other grounds) yet if there be a willingnels to 
receive the Lord Jeſus, this I count the firſt 2R 
of Faith; and that which puts the perſon into a 
late condition, The ſoul may be very earneſtly 
willing to receive Chriſt in his latitude z, and yet 
£ot dare to give the venture, or be _ in 
| im : 
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him : becauſe it may ſuppoſe it preſumption'; or 


think it is too much for it. 
AJurance having been counted an ac of Faith, 


and there being ſomething of faith in it, I ſhall | 


ipeak a few words to it. 

3. Then Aflurance is properly the belief 'of a 
propoſition ; as, he that believes ſhall be ſaved. 
E beheve, therefore I ſhall' be ſaved. Aſſurance 
is the per{waſton of this laſt propoſition, or con- 
cluſion. A man may believe this, That he chat 
believes ſhall be ſaved; but not being able to 
fee that he believes, cannot make the comforta- 
ble concluſion, Therefore ſhall be ſaved. There 
goes ſomething, an exa& knowledg to aſſurance, 
(unleſs it pleafe God to a the foul fo high, that 
it comes under the qualification of any, or many 
acts of Faith) as, | 

1. Of the true nature of ſaving Faith. For, 
I muſt know certainly , what that is, before I 
can know, whether I have it or no. Now Di- 
vines themſelves having differed in this matrer, 
(though there was always that which was ſaving 
maintained ) -people efpecially may be at a lots 
herein. | | 

2, Knowieds to difcern this. A man may 
know what Faith is, and yet not be able to dif- 


cern that he hath that in himſelf in truth; 


though he may perhaps fee ſomething like” it, 
which comes partly from the deceitfulneſs of the 


heart, the ſubtilty of the Devil, the violence of 


temptation , the fumes of temper, and more e- 
ſpecially the ſuſpenſion of the ſpirit. e Ames, 
that lived nearer thoſe days, wherein this Opinion, 
Toat Faith was aſſurance, was more prevailing: 


Yet 


oz the Lord Jeſus Chriſt. 26k * 4A 
r | Yet lays, Arque adeo ſufficiat ad fides eſſe, ſi quis toto 
| corde, eligat Chriſium pro ſervatore ſuo, & corde tots 
adhereat ipſi: Guoting Col. 2. 6, 7. L. 2. De caf. 


j {| conſcientie, c. 7.p.63. It is {i fficient to the being 
| of Faith, if a man with his whole heart chule 
L Chriſt for his Saviour, and cleave to him with his 


whole heart. And Chemnitins, that lived in thoſe 
days, yet ſays: De fide non eſt ſtatuendum ex ſenſu 
conſolationis, & gaudi ſpiritualss. Sequitur, fidu- 
ciam non eſſe de eſſentie fidez. And again : Deus ſen- 
ſum illum pacis credentibus ſepe ſubtrahit, p. 276. 
de-juſtif. We wuſtnot conclude of Faith from the 
ſenſe of comfort and ſpiritual joy. It follows, con- 
fidence is not of the eſſence of Faith. God often 
withdraws that ſenſe of peace from believers. 
Is Faith Afent, or an a& of the mind ? 

Corralary 1. Then, all ignorant perſons are 
ſet aſide as unbelievers. Faith ſaves not, but as it 
lays hold on the perſon that faves, and that is 
by conſent and afſent 5 which can never be without 
knowledg. O that people would believe but this 
one thing, that if they be abſolutely ignorant, 
they muſt needs be unbelievers. Chriſtians are 
deſcribed by their knowledg, Gal. 4. 9, But af- 
ter ye have known God, &c. 1 Fobn 2.13, Iwrue 
unto you little children, becauſe. ye have known the 
Father. Even the little children, the leaſt in Chriſt's 
School know him. | 

Cor. 2, Then, what convictions have you wrought 
in your minds concerning the Lord Jelus? What 
apprehenſions, what judgments, what per{waſions, += 
not only what of hear-lay ? Feh. 16. 10, He ſhall 
convince the world of righteouſneſs. Have you heard 
and been taught by the Father concerning his 

| | Son 
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Son'? Fohn 6. 45- Have you heard Jeſus Chrift him- 
ſelf Preach? Eph. 4.21; If fo be yehave heard him ; 
and been tauzht by him.Did the Epheſians hear Chriſt 
himſelf preach? Sure Chriſt was dead before they 
heard the Goſpel, and yet'they heard Chriſt, 'z. e. 
Chriſt did make fpiritual diſcoveries of himlclf to 
them in the preaching of the Goſpel. The queſtion 
is then, What conviRtions have you in-wrought in 
your minds and judgments? For theſe make Faith, 
Cor. 3- Then, you muſt feed your minds by 
meditations concerning him. Take heed you do 
not ſtarve your ſouls. What do you think that 
Scripture means, Fade v. 20, Byt ye,beloved, buila- 
ng up your ſelves on your moſt holy faith? Can you 
build up your ſelves upon the principles of the 
Golpel ( which are here called the moſt holy faith), 
and conſequently on Jeſus Chrift? Is not he the 


autbor and finiſher of faith? Heb. 12. 3. .Yea, 


yet notwithſtanding Paul and the Apoſtles were 
labourers and workers together with him, 1 Cor. 3.9. 
2 Cor. 6. 1, And ſo mu you be in relation to 
your felves. The Tree ſucks that 'nourifhment, 
whereby it is rooted. The Reaſon why Chriſt 
is ſo little to us, is becauſe we neglect him, and 
the teſtimony of him ;; feed not our thoughts with 
that report, nor dwell not upon thoſe repreſenta- 
tions he hath made of himſelf: often read over 
his Letters, often view his Pi&ture, it you would 
have Chriſt imprinted in your mind. 

Cor. 4. Pray continually, that Jeſus Chrift 
would manifeſt himſelf to you, and ſhew you the 
things concerning himſelf, he hath written in his 
Word. Chriſt is a myſtery, and a great myſte- 


ry , far above our ken and reach. Chriſt himſelf 


muſt 
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muſt manifeſt himſelf. Fob. 14. 22. Often go to 
him for it. But ye beloved, building up your ſelves, 
&c. Praying in the Holy Ghoſt, Jude verl. 20, 
Praying wn the holy Ghoſt, is a main way to build 
you up, 8$.e, to help you to that which muſt 
build you. | | 
.. 2, Is it anaQtof the heart? (oral. 1. Then, if 
thy heart be not after Jetus Chriſt , thou art yet - 
an. unbeliever. Is it an a& of the heart? an 
act of the will? And what is that but willing 
and conſent? Then if thy heart be another way, 
after the heart of thine abominations, or detain- 
ed by the World; thou art yet an unbeliever, 
though baptized with Simon Magus, and won- 
dercſt, If thou-canſt nor call Jeſus Lord, 1 {or 
12, 3. Wilt not that he ſhall reign over thee. Luk. 
19. 27, thou art an enemy z . God hath not yer 
ſhined in thy heart. 2 Cor. 4. 6, His People are 
a willing people. Pſal. 110. 3, It he cannot have 
thy heart, he cares not for tby et c@tera's, *what- 
eyer they be. og 

Cer. 2. Then it is not fear that makes thee a 
Chriſtian, but will and deſire. . Though fear of 
being damned, may make people ſcramble after 
Jeſus Chriſt; yet tear is [no principle of onion 
and communion with him. Fhough no Man 
would have him ,. unleſs. conſtrained ; yet meer 
conſtraint makes not Faith, nor thee a Chriſtian. 
Aﬀectus non eſt magifter diuturni officit, Fear is no 
maſter of conſtant obedience. It is, 1f ary man 
will be my diſciple, Matt. 16. 24. If any man 


will, let him come, Rev. 22, 17. 


Cor. 3. Then, to win upon thy lelf, to become 
a believer, you muſt do as men would do, to 
per- 
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perſwade and. gain. their hearts in other cafes: 
How- is that.? 'Sit down and conſider z ponder 


and meditate upon Jeſus Chriſt. It is is true, if 


the Lord prevent- your meditations at firſt ,, by 
quick and clear diſcoveries of himſelf , - the buſinels 
is looner done: But the method that firſt and 
lat you' are to put your felf upon, is this, Ir s 
the wall of the father, - that they ſee the Son, and 
believe, Fob. 6,140. - And how ſhall they ſee,” that 
never look ? -S7 CT | 
Cor. 4. Then is thy heart after the Lord Jeſus; 
hath he gained thy will, he hath ' gained thee: 
Faith is the a& ofthe heart : and the 2R of the 
heart is conſent. Thou art a believer, though 
thou canſt not be 1ſo confident, nor make ſo bold 
with him as others can; nay, though -thou beeft 
dreadfully hurried, and harraſſed with tempta- 


tions, though the Devil would” imbitter thee by ' 


ſtrange and horrible repreſentations of him, make' 
thee believe he is rather a Judg than a Saviour : 
Nay, though aQually imbitter'd, if habitually in- 


clin'd, This was 'the open proclamation - Jeſus - 


Chriſt made of. himſelf; 1f any man thir#t, let 
him come unto me and drink, And-it was almoſt 
the laſt word he lefr-upon Record to the World, 
Let him that is athirſt' come : and whoſoever will, 
let hims take of the water of life freely, Rev. 22, 17. 
Will,, s. e. abfolurtely will , not conditionally , 
which 1 have elſewhere explained. 
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CHAP. V. 


FT come now to the third particular, The Obje& 
with the At; or the Ae upon the ObjeR, 
as in the definition , whereby it apprehends 
and receives Jeſus Chriſt. : A 
The Obje& I largely ſpake to, in the firſt Pro- 
pofition : Where I ſhewed you the material Ob- 
jet, and the formal Obje& of ſaving Faith. I 
ſhall only prove here, that this is no nice di- 
ſtintion ; and then proceed. | | 
. Conſider, In other ings That may be the ma- 
hich yet as formally and 
diverſly conſidered, is much another thing.Ex. gr. 
The body of Man is the material obje&,both of : 
Philoſopher, and the Phyſician. The firſt conſiders 


it, according to its nature and properties, as a - 


body : The other conſiders the ſame body, but 
qua medicabile, as expoſed to divers Dilcales, 
and how it may be cured. So the School-Di- 
vines may conſider Conſcience, as to its general 
nature and properties; the Caſuiſt, in relation to 
ſuch and ſuch particular doubts with which it 
is perplexed, and how it may be reſolved. Thus 
in our preſent caſe, Jeſus Chrift in his latitude, 
Faith hath to do with; but this perſon as work- 
ing righteouſneſs, is that peculiarly which Faith 
bath to eye for Salvation. 012 Hg 

Qu, 
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Qu. But what is this receiving Chriſt ? or whas 
is this att in relation to this ſaving objett. 

Anſ. 1 have ſhcwed you already, that it is the 
2& both of mind and heart: I now come more 
particularly, to zive you an account what it im- 
plies. I count there are thele four or five things 
implied, or intimately conjoyned in it. 

1. A Beggarly ſenſe. 2. An hungring deſire. 
3- Some free ſubjetion to the will of God for 
Salvation. 4. Acceptance of Chrift as a donative, 
or a free gift. 5. Conjugal conſent unto him, 

1/t, A beggarly fenſe in it If. The Soul finds 
it ſelf in a poor eſtate, and periſhing condition 
in it (elf; and of it felf. For 1. Chriſt is a ne- 
ceſſary good. And 2, Though neceſſary, yet a 
ſpiritual Good, ſuch as the heart will not- brook, 
until, 3. convinced of his neceffity. God is fain 
therefore to make a man poor, and bring him 
into the duſt, that he may be beholding. Luk, 
7. 22, Unto the poor , the Goſpel is preached, 
Rox wey]enitorlai, Evangelium audiunt & acci- 
pint, The poor receive the Goſpel. He bath 
anointed me to preach good tidings to the meek, 
he hath fent me to bind up the broken hearted, 
Iſa. 61. 10. Which ſignifies the. moſt inward 
trouble they have, becauſe they are at a 1ofs for 
Salvation, and Gods favour. Here note: It is 
not every one that: is troubled, though for fin, 
that is come thus far - For he that can work for 
tis living, and tive' by the work of his hands, is 
not an abſolute poor man. He that by: better 
ordering, and diet, can-cure himſelf, will-not 50 
to' the Phyſician. - Men that are-troubled for [2 
will many times not do as they- did , but fall to 
- s duty; 
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duty, mend. their manners and. carriages, and Þe 
a little more obfervant than: they uſe to be : But 
that. trouble; which ceaſes this way, is not- well 
Mr off ; but will either return again, or leave 
thee worſe than. it found thee. That man is 
poor -indeed, or a beggar: in ſpirit, who knows 
not what ſhift to. make, but muſt be beholding to 
others, or he ſtarve ; that man is poor indeed, who 
is beat out of the conceit of his own {elf-righteoul- 


neſs and {elf-ſufficiency. 


Objeft, But does not Gods people complain, that 
tbey caimot, ſo ſee into their own wileneſs, and the 
ſhortneſs of their own righteouſneſs, but that they 
are apt to truſt in themſelves ? | 

Anſw. Though they, grow in more clear, ſolid, 
expreſs convictions of their own unrighteouſneſs, 
and the need of the righteouſneſs of Jeſus Chriſt, 
yet truſt to their own ſufficiency is not a reign- 
ing ſin, in.them, as no other. 

\ 2: It implies an hungering and thiffting deſire. 


« 


-For no man receives any thing but what is good 


and what is good (elpecially, if incomparably ſo) , 
the needy man eagerly defires. Chriſt is propoun- 
ded under the notion of bread, and bread of lite, 
'Fohn 6. 35, I am the bread of life. Ver. 51, Aud 
the bread which 1 will give, s my fleſh, which 1 wil! 
give for the life. of the world, Which implies, men 
muſt have an: hungering after him. The like is to 


- be {aid of. thirſting, which is the ſame thing un- 
der another' alluſion, When a perſon is once come 


to:this: pals;: he may without all doubt 'come con- 


: fidently. : .1f. any! man thirſt, let him come, &c! :7ob: 
- 7. 37>. Ho.every one that thirſts, let him came. la. 


T 2 $5. I; 
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55-1. Such are moſt apt to queſtion, whether 
they may come or no: But may Icome ? Yea, come, 
*'Tis an anſwer to as many quzries as you would 
make, to encourage and invite you to. come coſt 
fidently. I ſhall go before I am' called, ſays one: 
I am atraid, it 1s too much preſumption in me to 
come; therefore they are: invited. Sinners are in- 
vited to come, eſpecially loſt finners; but moſt of 
all hungring and. thirſting ſinners. And I may tell 
you, this hungring and thirſting is the very cauſa 
continens fidez, the very ſeed and root of Faith, 
the very effence and-nature of it: therefore they 
are pronounced bleſſed at. the preſent, at. 5.6, 
Beſjed are they that hunger and thirſt after righte- 
ouſneſs. Only here take heed you miſtake not the 
general deſires of 'happineſs, for this hunger and 
thirſt : Sze Chap. 3. verle ; 1. 

3. Receiving implies a ready ſubje&tion to the 
will of God for ſupply : For he that' receives, takes 
what is offered; and God offers his. Son, -Fohn 
6.40, This us the will of him that ſent me, that he 
that ſeeth the Son and believeth on him, may have 
everlaſting life. Secing God hath” made this the 
condition and prerequiſite of thoſe” that will be ſa- 
. ved , the {foul muſt be brought to Gods terms, 
for he will not come down to. ours: leſs .he will 
not,.though he give. this. Submiſhon- to this way 
of Chriſt, is the hardeſt-way of all. If God: had 
bid us go Pilgrimages, fay: over never ſo many 
Pater-noſters; men would have done it: But this 
'1s againſt nature, yet the ſoul in. believing ſub- 
mits toit. - Faith: excludes non-fubmiſhon, there- 
- fore receiving doth imply it. Hence Faithin this 
*. ſenle is properly: called : obedience,'-as- being; fub- 
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miſſion to Gods will and way for Salvation(though 
otherwiſe, faith and obedience are often diſtin- - 
Suiſhed, and oppoſed_), Rom. 16. 26, Made known - 
among ſt all nations for the obedience of Faith, Rom. 
IO. I6, They have not all obeyed the Goſpel: For 
Iſaiah 1aith, Who hath believed our report ? They 
had not all obeyed, they had not all believed. 
Therefore alſo” it is called a work, and the work 
of God, Foh'6.29, This ts the work of God, that 
ye believe, i. e. that which God requires, and hath. 
a' Primary reſpect unto, This non-ſubmiſſion ts. 
Jetus, Chriſt, cut 'the Fews off from all priviledg,. 
as 45 implied, -Fohr 1.-11, 12. © * 3-861 

- 4. It implies a willingneſs to take Jeſus Chriſt. 
as a donative or free gift, Chriſt is the gift of God, 
7ohn 4. 10, If thou kneweſt the gift. of God, and 
who it us that faith unto thee, &c. fa. 9.6, ' For 
unto us achild is born, and unto us a Son 1s gruen -: 
If fo, then Faith muſt receive Chriſt, Swgezy, gitt- 
wile : for God wilt be honoured-1n all his gifts, 
eſpecially his greateſt; poor beggarly creatures rea- 
dy to. periſh will- take any thing, - and 1 thank 
you, Rom. 3. 24, Being juſtified freely by hu grace, 
Soped'y Tj du]s xdelt, It is not only by grace, but 
freely alſo : For Joſeph found grace in the eyes 


-of Pharoah, but it was becauſe .he. had that which 


commended him unto his favour, as P. Martyr ob- 


.lerves : But this is not ſo, but fwgsey, as well. as 


15 xe. And therefore *tis God hath ſet it up- 


on Faith, that hemight have all the glory of it, 
: ' Roms. 4. 16, Therefore it 1s of faith, that it might 


be by grace, ue]. xe, according to grace, or fur 
nothing, as. the Hebrew word which anſwers to 
it, is. ſometimes rendred; al. 1, 10; : Who amongſt 
| TFT 2 you 
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You will ſhut the doors, or kyndle fire upon mine al- 
txr.: Chimnam, gratis,” we render it, for nought.. 
Paul. therefore 1ets all upon the account of mer-: 
cy;or Gods meer bowels and grace,: 1 Tim. 1. i6y 
meant, 'T obrained mercy, If we gould buy favour 
of God, or purchaſe Chriſt, we. would 3 but we 
muſt-be beholding as beggars: + L. 
'F5.-There is implied a conjugal conſent to Je- 
fas Chriſt, or taking: him as a woman doth. her 
husband. The Church is therefore called: the Bride, 
Fobn 3.29, Kev. 21. 9, Come hither, and I will 
ſbew thee the bride, the lambs wife. Eph. 5-31, 
For this cauſe ſhall a man leave' father and 1o- 
ther, and cleave to his wife. This ts a great my- 
ſtery ;, but 1 ſpeak, concerning Chriſt and the Church, 
Which ſhews, that thefe expreſſions are nat Hy- 
perbole's, but real, The whole Book of the Can- 
z:cles ſpeaks to this. To make it clear, conſider, 
-. T+ There is @ real union betwixt Chriſt and a 
believer, Fahn.17. 21, 22,23. That they all may 
be one, as thon Father art in 'me, and 1 in thet ; 
that they. alſo may be one in mw. Verſe 22, That 
they may be one 4s we- are one. Verle 23, 1 in them, 
and then 1n me, that they may be made perfett 18 
one. And this you ſee, is ad ſimilitudinem unionis 
Dez & Chriſts. Will ahy man fay this is meer- 
ly moral? Moral union is an- union of ſpirits on- 
ly, this is of perſons : I do not ſay perſonal, Col. 
-1..2-7, Chriſt tn you the hope of glory. w 
- . 2. There muſt therefore be a: foundation of this 
union, and the: foundation of a: real union, . muſt 
it {elf be real: on Chriſt's part it is ſo; for he 
gives himſelf, Eph. 3. 17, That Chri## might dwell 
im your heart by faith. Gal, 2.20. : On the fauls 
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part alſo it muſt be real, viz. Its conſent to Je- 
ſus Chriſt, 2 Cor. 8. 5, They ave. themſelves firſ 
to the Lord, Rom. 7. 4, Ye alſo are become dead 
to: the Law, by the body of Chrisf, that ye ſhould 
be marritd to another, even to him that is raiſed 


' from the dead. Marriage 1s not, but by confent , 


it being the moſt near ſtri&t union that canbe in 
things that is not natural. Dy 
(orrolary 1. You ſee then, receiving Chriſt, outs 
a man quite of himſelf: I mean not of hisnature, 
but as well of his rishteous, as his unrighteous 
or ſinful-fel The 7:4:erial obje&t routs man of 
felf-wiſdom, and 1eif-will 5 and the formal objeR;, 
of his own righteouſneſs z Chriſt as King, outs a 
mafrof his own wall ; as a Prophet, of his wiſdom 
as Prieft, of /his-righteouſnels. 1 mean not, that 
it quite rids them of them, but delivers them-from 
them, not from their being, but their being ab- 


' folute, lord, and chief. | 


2: Of his own wiſdom, Man hath not wiſdom 
to know what is ſaving, or to know it ina faving 
manner, 1 Cor. 1.21, When in the wiſdom of God, 
the warld by wiſdom knew not God ; it pleaſed God, 
by the fooliſhneſs of preaching, to ſave them that bes 
lieve. In the wiſdom of God, i. e. in the -wiſdom 
that remains ſince the fall. Knew not-Gon, 1. e, 
knew him not favingly. Jeſus Chriſt delivers ſuch 
maxims . as will -not down with the wiſdom of 
man; and thoſe both ſpeculative and practical, 
(pardon the diftin&tion, for it is fomething im- 
proper in the caſe), ver/. 23, We preach Christ 
crucified unto the. Fews a ſtumbling-block.,.and tothe 
Greeks fodf;ſhaeſs, Man is ſtumbled, both at the 
things revealed, and the way of revelation, or 
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his dealing with men in the Goſpel ; requiring 
them to take things upon his word, without natural 
demonſtrations: Iztrare in tenebras fidei, as Lyu- 
ther. Credere ut intelligant, Auſtin, Far the Greths 
ſeek. after wiſdom, verl. 22, 8. e. natural demon- 
ſtration. But God goes not this way to work, 
but requires Faith to his revelation, and often 
reveals {uch things as natural reaſon cannot fa- 
thom, though nothing contrary to 'right rea- 
ſon. And this is the cauſe why of all things the 
Goſpel meets with fuch oppoſition ; though it be 
the moſt reaſonable thing in the world to telieve, 
that our reaſon cannot fathom Gods counſel: But 
he that chooſes a maſter, muſt take to what leſſon 
he ſets him and ſo he that owns Chriſt as a Pro- 
phet : therefore verſe 24, But unto them which are 
called, both Fews and Greeks, Chriſt the power of God 
and the wiſdom of God. 1 might inſtance here alſo 
in practical maxims which the wiſdom of the fleſh 
will not down with, as to overcome evil with good, 
Rom. 12. ult. To condeſcend to men of low eſtate, 
verſe 16, Not to be deſirous of vain glory, Gal. 
5. #lt, ( To do the beſt, and glory in nothing ) 
To live in perpetual ſelf-denial, take up the crols, 
Mat. 16. 24, But Chriſt makes all his Diſciples 
own thefe''to' be ways of wiſdom. It is one of 
the greateſt priviledges in the world' for a man to 
diſown his own, atid live upon | the wiſdom of 
Jeſus Chriſt; ' ** --- _ Fc 
* 2, Of his own will. For if a man addi him- 
ſelf to the Soveraignty- of- Jeſus' Chriſt, | his -will 
muſt be, ro pleaſe him who hath choſen him to be a 
fouldier, 2 Tim. 2.4. God wills 'that he be con- 
formable to the image of his own Son, Rom. hoes” 
: | . K: 
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And what was that, but to accommodate himſelf 
to his Fathers will? Heb. 10.9, Lo, 1 come to da 
thy will. Men abſolutely ſer upon their own wills 
and ways, are no true Chriſtians. Servants uſe 
not to do their. own will: and he that is called 
in the Lord, though a free-man, is yet Chriſt s ſer- 
vant, 1 Cor. 7.22. This is the meaning of that 
Scripture, Luke 7.21, The kingdom of God is with- 
n'you, 1. e. exerciſes its power and authority in 
the very heart and conſciences of men'; wherein 
Jeſus Ghriſt is above all the Kings and Empe- 
rours in the world. ki: 

3. Of his own righteouſneſs, not the having it, 


bur the truſting in it. Fob g. 20, If 1 jutifiemy 


ſelf, my own mouth ſhall condemn me : if I ſay 1 am 
perfett, it alſo ſhall prove me perverſe, Enter not 
eto judgment with thy ſervant, ſays David, for in 
thy obs fhall no man living be juſtified, Plal. 143-2. 
Good nor bad : Therefore, Enter not 5nto judg- 
ment with thy ſervant. But what things were gain 
to me, I counted loſs for Chriſt, ſays Paul, Phil. 
3- 7, 8, 9, and deſires to be found in him, not ha- 
wing his own righteouſneſs which is of the Law; but 
that which is through the faith of (kriſt : The ragh: 
reouſneſs which 1s of God by faith, He means not 
only the former works ot his Phariſailſm, but e- 
ven his works in the ſtate of grace, as appears by 
his preſent aſſertion, verſe 8, Yea doubtleſs, and 1 
count all things, &c. and by the oppoſition : but that 
which 1s through the faith of (hriſt. For inherent 
righteouſneſs is not properly a righteouſneſs by 
faith, but faith is rather through it, 25z. as ſpring- 
ing from the root of grace in the fou!. They that 
truſt in themſelves, need no ſuch Savicur, as the Gol- 

pel 
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pel tenders 3 never ſufficiently conſidered Law of 
Goſpel, themſelves or their Mediator. | 
(orrolary 2. This commends..to us both the 
ſtudy of the Law and the Goſpel together, and 
that both to good and bad... Of the Law, be- 
cauſe by it comes the knowledg of ſin, Rom. 3. 20, 
We think we tranſgreſs not the Law 1o long as 
we tranſgreis not-in outward a& : but the Law un- 
derſtood in its ſpirituality; ſhews us that we are 
loſt. And (hrift comes to feck; and to ſave that 
which 15 lo5t, Luke 19, 10. The ignorance of this, 
makes men ſo ſtumble ar the conteſfions of Gods 
ſervants. 2. Oi the Goſpel, becauſe this diſco- 
vers the abundant and ſuper-abundant fulneſs of 
Jefus Chriſt for our ſupply, Row. 5. 20, Where ſm 
abounded, grace hath much more abounded. For it 
pleaſed the Father that in him ſhould all fulneſs 
dwell, Col. 1.19. That of his fulneſs we might all 
receive, and grace for grace, Joh. 1. 16. 


CHAP; 


on the Lord Jeſus Chriſt. 275 | 


H— —_—_ > mm: 


CC 


CHAP, VI, 


Proceed: to. the Fourth - Particular in the defi- 
. hition, the.end for Salvation. And becauſe this 
is capable of divers ſenſes, I ſhall ſhew you what 
is congruous to the caſe in hand. | 
 * . Deſtinflion. 1, An end is either of intention, or 
execution. , 1; The end of Intention is either Pri- 
mary, or Secundary :; The Primary is, that which 
is aimed at, as the ſcope cf all a mans deſigns and 
endeavours; as the end of a covetous man, is to 
grow rich; and therefore in the {econd place he 
buys and ſells,” cc. 2. The end of Execution is 
the cftet or event of the- means in ae, or the 
means uſing: as health is the iſſue and effe&, by 
Gods bleſſing, of means uſed thereunto. But here 
conſider, that there is a difference between the 
ifue and conſequent, and the proper effect of a 
thing. Something is the iſſue of another thing 
which was not properly its cauſe, but meer an- 
tecedent ; as for example : A man going to Lon- 
don, hath an Eftate fetled upon him : this Eftate 
of his is- not properly the effe& of his going to 
London, but the ifſue and: conſequent , it. is the 
effet of the good - will of his triend, &c. 1o 
Salvation 1s the iſſue and conſequent, but not the 
proper effe& of good works; becauſe they have 
no deſerving quality this way, though man had 
never arrived there without them, Heb. 12. - ; 
; = nn With- 
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Without holineſs no man ſhall ſee the Lord. Good 
works are the neceſſary antecedent, but Salvati- 
on is the proper effe& of receiving Chrift. 

Diftinttion 2. Salvation is taken either, 1. For 
the ultimate, compleat perfe&ion of the perſon in 
a way of happineſs or deliverance of him from all 
fin and mifery, Rom. 13. 11, For now u your ſal- 
wation nearer than when you believed: Or 2. For 
the inchoate participations of it here, in pardon 
of fin, communion with God, ſome participati- 
ons of his favour, partial deliverance from fin and 
miſery, &c. 2 Tim. 1. 9, Who hath ſaved us, and 
called us with an holy calling, &c. Tit. z- 53 Not 
by works of righteouſneſs which we have done, but 
according to his mercy he ſaved us, by the waſhing 
of regeneration, &c. 

Having premiſed thefe : I make this Firſt Con- 
clufton. Receiving Chriſt, whole Chriſt, is necel- 
fary to every one that will be ſaved. No per- 
ion may think ever to obtain pardon of fin, peace 
with God, comfort here, or glory for ever , that 
doth not receive the Lord Jeſus, ' Foh. 8. 24, If 
ye believe not that I am he, ye ſhall die in your ſims. 
What is this? Will believing Jeſus Chriſt to be 
the Meſſias, fave any man ? No, but without this, 
he will never be brought to receive him : and by 
the tpiritual diſcovery of this, and that ſpecial 
alfent before mentioned, Chap. 1, the ſoul is 
brought home to him : 'So ver. 21, Te ſhall ſeek 
me and die in your ſins, i. e. becauſe ye cannot 
find me. But this is not all ; for in this ſenſe 
It is true, continue ' in thy fins and thou art un- 
done : impenitency will undo you, as well as. un- 
belief: cloſe adherence to the world, your want 
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-of love to God and your Neighbour, and want 

of ſpecial love to the people of God. This proves 
Faith only a neceſſary antecedent. But there- 
fore, 
. . Concluſ. 2. Salvation is not only the conſequent 
but the proper effe& of believing in Chriſt, or 
-rather of Chrift believed on, and received. To 
underſtand this, conſider, 

1. That from receiving Jeſus Chriſt I come to have 
intereſt in his righteouſneſs, Row. -z. 22, Even the 
righteouſneſs of God which is by the faith of Fe- 
ſus Chriſt unto all, and upon all them that be- 
lzeve. 

2- The formal proper cauſe of my Salvation is 
this righteouſneſs of Chriſt received and imputed, 
Rom. 5.21, Grace reigns through righteouſneſs, un. 
to eternal life, by Feſus Chriſt our Lord, i.e. God 
dignifies us with this great favour, becauſe he 
ſees us righteous z and this by Jefus Chriſt, Rowe. 

| 4+ 6, Even as David deſcribes the bleſſedneſs of 
 . the man to whom God impnteth righteouſneſs with- 
out works. Ver. 13, For the promiſe that he ſhould 

.be the heir of the world, was not to Abraham or 
his ſeed through the Law, but through the righte- 

 ouſneſs of faith. 

3. Faith hath only the influence of a conditi- 
on or inſtrument in this matter, Eph. 2. 8, By 
grace ye are ſaved through faith. Rom. 3. z9, Sec- 
#np it 1s one God which ſhall juſtifie the circumci- 
ſon by faith. and the uncircamciſion through faith. 

. Phil. 3. 8, The righteouſneſs of God by faith. 

-  *-So that Faith brings Chriſt and the ſoul to- 

- gether ; Chriſt brings righteouſneſs, and that pro- 

. perly brings ſalyaticn, Salvation: therefore is the 
To Proper 
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proper conſequent and effe& of Faith, or Chrift 


believed on. 

Concleſ. ;. As Salvation for-the future, or the 
happineſs of heaven, is the proper effe& of Faith: 
ſo alfo mctwat Salvation, or the participation of 
it in this life.” As, T7: | 

I. Pardon of fin, 1Foh. 2. 12, 1 wriaze wnto 

ou little children, becauſe your ſins are forgiven 
you for his name ſake. As 10. 43, To him give 
all rhe Prophets witneſs, that through his name, who- 
ſoever believeth in him, ſhall have remiſſion of ſins. 
2, Communion with God, 1 Fohy 1. 3, That 
which we have ſeen and heard, declare we unto you, 
that ye alſo may have fellowſhip with us + and tru- 
ly our fellowſhip is with tho Father, and with his 
Son Jeſus (brifft. And what was that which they 
had ſeen and heard, but the life which was ma- 
nifeſted; ver. 2 ? | z 

3. Peace and comfort : I mean folid peace and 
comfort, Row. I5. 13, Now the God of hope fill 
you with all joy and peace in believing. 1 Pet. 
I. 9. 

Obje&t, How comes it then that all believers have 
-20t peace, if it be the proper effeÞ of faith 

Anſw. 1. Heaven is the effe& of Faith, and-yet 
we are not immediately poſſefſed of it ; wehave 
intereſt by Faith, though not poſſeſſhon; and: 1o 
-we have in the: matter in hand. ng 

 Auſw. 2. Peace is not a neceſſary effe&t of Faith, 
. but an arbitrary, 5. e. when ever we have it, itis 
the. effe& of Faith, but it is not: neceſſary -that'we 
have it. Aſſurance is an effe& of Faith, in alF that 
have this aſſurance; yet it is not ſuch a'proper 
-and neceſſary effet, which: is inſeperable : Scng- 
ders daily walk, p. 592. Anſw. 3 


'% Þ}"\, Moy ppy 


on the Lord Jeſus Chriſt. 279 
Anſw. 3. We may not befit for peace and ſen- 
Gble injoyments, though we have intereſt in them. 


An heir may have great intereſt, yet not be fit 


to mannage his eſtate. | 
* Anſw. 4. Though it be the proper cffe& of faith, 
yet it is ordinarily communicated in a way of hum- 
ble, holy walking. 

Anſw. 5. Though we be humble and-holy, yet 
God knows beſt, when it is beſt for us, and when to 
want it. 

 Soas to Communion, 

1. Though it be founded in Faith, and the ground 
of it be Chriſt believed on; yet other graces con- 
cyr to it by way of diſpoſition, s. e. other graces 
diſpoſe the perſon, as well as faith, Fohz 14.21, He 
that loveth me, ſhall be loved of my Father, and I will 
love him, and manifeſt my ſelf unto him. | 

2. Other graces, as love peculiarly, do aQtively 
concur in aftual communion : For what is commu- 
nien, but rhe ſouls holding a moſt amicable, friend- 
ly converſe with the Lord ? 

Queſtion 1. But may the ſeul eye its own ſalvation 
inits receiving (hriſt ? 

Anſw. 1. The ſervants of God have had reſpe& 
untoit; therefore it is not inconſiſtent with truth 
of grace, Heb. 11.26, For he had reſpett unto the 
recompence of reward. He perſiſted in bearing the 
reproaches of Chriſt,and counted them greater than 
the treaſures of eZgypr, for he had reſpe&,. &c. 

Anſw, 2. Peace, pardon, ſalvation, &c. are pro- 
pounded to us in Scripture, as efcouragements, 
motives, and inducements to receive Chriſt, | 1/a. 
45-22, Look, unto me, and be ye ſaved, all ye ends of 
the earth. Ia. 55. 2, Hearken diligently unto me, 
= | | and 
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and eat ye that which is good, and let your ſoul delight 
xt ſelf in fatneſs. Ver. 3, Encline your ear, and come 
#nto me, hear, aud your ſouls ſhall live :-and 1 will 
wake an everlaſting covenant with you, &c. which is 
certain Salvation. What is the whole Goſpel, but 
the revelation of the grace of God, and the love of 
Chriſt expreſſed to ſinners; the effigies and piQture 
of Chriſt crucified ; and what is the end of-all this, 
but to winus to himſelf? Foh:; 3. 16. 2 Cor, 5. 19, 
20,21. Chriſt is not propounded to us, as ud 
Deus, meer God, but as carne noſtra veſtitns, as 
cloathed with our fleſh, Chriſt crucified. 

Anſw. 3. We muſt elfe charge all as Hypocrites ; 
for 1 Foh. 4. 19, We love him, becauſe he firſt 
loved us : And particularly the woman, Znk,7.47, 
Who loved much, becauſe he had much forgiven her 
whom Chriſt acquits, v. 50, Gon peace. 

Anſw. 4. They are a medium to Gods glory ; 
I mean our pardon, ſalvation, &c. We ſhould elſe 
never glorific him, nor could he be glorified in our 
falvation. | 

Arnſw. 5. The contrary way ſeems to cancel the 

"Goſpel all at once, and only commends Chriſt to us 
under the notion of an abſtra, abſolute perfe&ion 
and excellency, and not in his theandrical mediato- 
ry properties and vertues. | 

Queſt. 2. If you ak me whether we muſt firſt eye 
er own ſalvation, or benefit ? 

Anſw. I diſtinguiſh between the primary and 
the firſt in order ; or between the higheſt, chief, or 


laſt end and intendment, and the firſt in order, or + 


occurrence. We are to eye theſe two means and: 
motives, viz. Gods grace revealed with relation. 


to this our good , as that which ſhould win and. 


gain 
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exinus to the cloſeſt adherence and admiration of 
ſuch an infinite good. Ut abijs & per illa (as Ames 
ſays in the caſe of love), debeawu aſcendere ad divia 
nam naturam ipſam Des, in ſe,& propter ſe diligen- 
dam, ut ibs ultimo atquieſcamus : that from and by 


them, we ought to aſcend to the Divine Nature of- 


God it ſelf, to. be loved in and for it ſelf: and there 


laſtly acquieſce, Ame/. /ib. 4. c. 10. Notwithftan-+ 


ding the moſt lovely nature of Jeſus Chriſt, yetno 
man would ever come to him at this rate; were it 
not for his grace and mercy : but by that grace I 
find I cannot but adhere to ſuch an infinite gra- 


cious perſon. The other was the porzor, but this is . 


the prior ratio eligend: Chriftum ;, the other were 
the better way, but this is the nearer way of thu- 
ſing Chriſt. x 
Corrolary 1. If Salvation be the effect of belie- 
ving in Chriſt , how far are they from happineſs 
and welfare, that are without Chriſt ? Without 
Chriſt, without hope, Eph. 2.12. Do you expe& 
peace and comfort ? He is preaching peace by Feſud 
Chri#t, AQts 10. 36. Do youexpett he ſhould be- 


friend you upon a death-bed, tranſlate you into A-.- 


brah:ms boſom? For what acquaintance ? 1 zever 
knew yor, Mat. 7. 23: | 

Objet. He # a gracions Saviour. 

Anſw. It is true, but upon his own terms : To 


45 many as received him, he gave priviledg to become 


the ſons of God, John 1. 12. 


Cor. 2. What peace is that which people have | 
[without Chrilt, and without believing? We may 


obſerve people that are very igriotant, and very 
ptophane , not knowing what belongs. ts Jeſus 


2 Chriſt; or the Goſpel ; VE. to be: very ler, Full E 
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of peace, jocund and merry, at hearts eaſe : What 
myſt we think of fyck people ? To think according 
to, truth, is, that they have the Devils peace : het: 
tex be troubled, than enjoy ſuch a peace. I had ra- 


therſee people in the Jaylors condition in the Text: 


for all true peace the effe@ of believing. | 

Cor. -3. Let not them put peace from them, nor 
refufe to. be comforted, that have in truth received 
Chrift, Yoware bound to believe, peace is yours, 
if Chriſt be yours, As he is Xing of righteouſreſs , 
Sq hes King of: peace, Heb. 7.2. God is well oy 
ar his righteouſneſs ſake, Wa. 42. 21. You'l ſup- 
pole I mean here whole Chriſt received. 


CHAP. VIL 


F Am now come to the laſt particular in the defi» 
nition : Which habit is infuſed by the ſpecial work, 
of the Spirit of Gad, in, and upon us. | 
Where I take it for granted, | 

I. That there are certain habits in the ſaul, by 
which men are diſpoſed to: that which is good ; as 
others by the contrary, to that which is evil : which 
to.deny, contradids al ſenſe and experience, as. well 


as Scripture, 2 Pet 1,5, Giving all diligence, add 
to.your faith, vertue, &c. Heb. 5.14, Which by res- 
fon. of uſe, have their ſenſes exerciſed ta diſcerndoth 
good and evil, did Tis iter, by reaſon of a habit-: 
"tis the very. wotd the; Philoſophers ufe. And what 
| - good habit, but a principle diſpoſng:to, well-' 
. g . | 


2, .That 
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2. That there are certain infuſed habits, 5. e. by 
Divtae Creatioh produced in the ſoul : which are 
therefore called the fait of the ſpirit, Gal. 5. 22, 
But the fruit of the ſpirit # love, joy, peace, &c- a 
ſpirit allo, Tim. 1.7, For God hath not given ua 
the ſpirit of feat, biit of poyjer, of love, and of a 
Jound muitid \, which ſeems to be ſo called, becauſe it 
connotes the efficient cauſe whence they proceed, 
viz. the Spirit of God, an #nftion, and an anoint- 
3ng, 1Joh. 2. 2, But ye have ai unttion from the ha- 
ly One. Vet. 27, But the anvinting which ye have 
received of hint, abideth in you : As {ced allo, 1 Foh. 
4. 0, For hts feed remaineth in hin. | 
Of thisſort is this Faith we are ſpeaking of, an 
infufed habit; which we have not of our {clves, not 
can obtain by uſe and praRtice (as other habits may 
be gotten); but, <rafey 8, Fam, 1, 17, It deſcends; 
or comes down from above. = : 
Arg. 1. Becauſeit is a gift of grace, Eph.. 2. 8, 
And that ot of your ſelves; it is the gift of God. 
Phil. 1. 26, For to you it is given on the behalf of 
Chriſt,not only to believe, but, &c.vasp xess ixacict» 
freely given, Fob 1. 16, Of his fulneſs have we all 
received, and prace for grace: as the child doth 
limb forlimb, and the wax doth print for print. 
Are. 2. Itis the effe& of Divine power, Omni- 
potent, lrreſiſtible power ; therefore it is by in- 
fuſion, 2 Per. 1, 3, According as his drvitie power 
hath given ants us all things that pertain to life and 
Fodlineſs Ccia Swichis, which is oppoled both to our 
itfirmity on the one hand, and reſiſtance on the 
other, Eph. 1. 1v, And what « the exceeding great- 
neſs of his power to us-ward who believe, dccording 
tH the working of hit mighty power, which he wrought 
=” V 2 iN 
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in Chriſt, when he raiſed him fromthe dead, Ver. 29, 
Rom. 9. 19, Who bath reſiſted his will? which the 
Apoſtle uſes in the caſe we are upon, viz. in ſhew- 
ing mercy to whom he will ſhew mercy, z.e. in 
Toftning them, and hardning others. Which may 
thollify the harſhneſs of this word Power , which is 
not like flint to flint C as men imagine ), but 1sa 
{weet mollifying, melting Power. | 
Arg. 3. It is the immediate effe& of divine work- 
ing, 5. e. there is nothing comes between the work- 


ing of God and this effe&, this Faith we are ſpeak- Þ 


ing of.- It isno a of the will of man which makes 
" iteffetual; but this makes the will effequal, Col. 
2.12, Toa are riſen with him, through the faith of the 
operation of God. Ver. 13, And you being dead in 
your ſins, and the uncircumciſion of your fleſh hath 
he quickzed. | 

_ Arg. 4. This appears more plainly in the ſudden 
Converſions of ſome we read of in Scripture. All. 
Converſion, ſtrily. ſo called, is of a ſudden (though 
{ome may be a long-time in preparation), becauſe 
converting-grace is infuſed in a moment. But this 
moſt eminently appears in ſome, asin Mathew, La- 
cheus, Lydia, &c, Mat. 9.9. Luk, 19. from 5, to 
10, Acts 16. 14, It isclear as the Sun, it was not 
fromuſe and cuſtom they believed; for they were 
not ſo much as acquainted with this way before : 
What was it then that could take them off to ſud- 
denly, not only from fia and ſinful 'courſes, but 
world, and all, arid clevate, and fix their ſouls to, 
and upon ſuch a good, ſupernatural good, but on- 
ly grace ſhining in their hearts? © 70 


Arg. 5. Thoſe that lye-longeſt under convifti- 
. ons, yet they cannot-fix, nor fal 


en, until the day of 
Ce - Gods 


Gods gracious Viſitation. Though they know the 
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Goſpel many of them, and though they would fain 
be out of this condition, fomething or other keeps 
them off, Ephraim, though chaſtned, yet is 4s 4 
bullock unaccuſtomed to the yoak,: but .after he was 
turned, he repented, Jer. 31. 18,19. The Fews calc 1s 
2 common cafe: priſe, {elf-righteouſnels, nog-ub- 
miſſion to an univerſal Saviour, keeps men off. : 
Arg. 6. In all Converſions, more ſpeedy, or 
more lingring ,. every believer is beholding to God 


\ for this work. of Faith, becauſe beholden. for-his 


Regeneration, of which this isa part, 1 Fohz 5. 1, 
Whoſeever believes that Feſus is the Chriſt, is barn 
of God (This Scriptnre l have interpreted before, 
{hap 1.) and are therefore ſaid. to be children of - 
the promiſe, Gal. 4. 28, Now we brethren, as Iſaac 
was, are children of the promiſe, i.e. as it was by 
virtue of the promiſe that ever 1/aac was born, and 
not from the ſtrength of nature, either in Abraham 
or in Sarah; ſo we all, ſays the Apoſtle, are chil- 
dren of the promile, 7z.e. it is by vertue of the Co- 
venant made in Jeſus, that ever we prove believers. 
It is the meer produc of the promiſe, and not. the 
frength of nature : See Perkzns upon the place. 
And again, they afe therefore called both the chile 
dren of God, and the children of the promiſe, to- 
gether, Rom.g. 10, They which are the children .of 
the fleſh, theſe are nt the children of God, but the 


children of the promiſe are counted for the ſeed. 


Arg. 7. All liberty, 3. e. to any thing. ſpiritual- 
ly good, is from God, Row: 6. 18, Being then made 
ree from ſin, ye became ſervants unto righteouſneſs, 
eawdhe go0tr]85: liberi liberats, John 8. 36, If the Son 
ſhall make you free, ye ſhall be free indeed, i, e. from 
5 V 3 their 


their ſlavery unto fin: and *tis IrJwsz realter, not 
eminenter. q. d, there is no freedoni, not a jot, un- 
leſs the Son make free. But the ſpirit of faith to 
receive Jeſus Chriſt, is a ſpirit of the greateſi libers 
ty and freedom, ergo. =. 

_ Arg. 8. The Scriptures ſpeak. expreſſly to this 
very notion and alluſton, I mean of infuſion, Zach. 
12. 10, 1 will pour upon the men of Judah, and the 


inhabitants of Ferufalem the ſpirit of grace and ſup- + 


plication * ergo, the ſpirit of Faith, Iſa. 44: 3, 1 
will pour my ſpirit upon thy ſeed, As 2. 17, And 
it ſhall come to paſs in the laſt days, ſaith God, I will 
por out of my ſpirit upon all flefb, &c. which is ta- 
ken out of Foe! 2,28, and that Text, Tit. 3.5, is 
to the ſame: Byrthe waſhing of regeneration, and re- 
newing of the holy Ghoſt, which be ſhed on us abus- 
danttly, Ex, which he poured out on us. But 
If all grace, then this of Faith eſpecially ; becauſe 
of all graces we are naturally more diſtant from it, 
and averſe toit, TY, 

Arg. 9. From the inſuperable difficulties of faith, 
it appears it muſt be by infuſion. To make ſhort, 
thele difficulties are, | | EY 
' 1. From fancy and imagination. Theſe being 
wholly naturaliz'd and uſed another way, cannat 
be brought into the way of faith, As, wy 
\ 1+ Unto things ſenſible and earthly : as a Chriſti: 
an walks by faith, and not by ſenſe, 2.Cor. 5. 7, fo 
others walk by fenſe, and not by faith. How hard 
a matter muſt it be, think you, to reprefent Chrift 
to ſucha perſon, as more real than the world, and 
any thing in the world ; more real under guilt, than 
fin it ſelfz and that he hath more vertue in him to 
fave; than fin to deſtroy : conſidering the ayantegf 
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of ſenſe, diſadvantage of things ſpiritual, and that 
he hath neittier will nor reaſon ts heſp him ? 

2. Mans natural imagination runs in the way of 
doing. Conſider Pagan or ( hrift:an, all the world 
over, you'l find it fo, ar. 19, 16, Gaid after, 
what ſhall I do that I may have eternal life ? John 
6. 28, What ſhall we do, that we might work the works 
of God ? Fven thoſe convinced ones, Atts 2. 37, 


_ cry out, What ſhall we do ? Fancy is more real with 


{uch men, than any thing, even groundleſs fancy : 
and they can never be brought to imagin other- 
wile, unleſs God ſhine in the heart ; which is the 
thing I urge it for. Therefore 'infuſton is neceſſary, 
2. From reaſon : becauſe it is impoſſible for rea- 
ſon to apprehend and juds this to be the way of 
wiſdom, and the only way: For, 1 Cor. 1. 23, 
Chrs/t is unto the Greeks fooliſhneſs. A man bath 
firſt tounlearn himſelf, and his natural apprehenfi- 
ons, before he can learn Chriſt, 1 Cor. 3. 18, Zee 
bin become a fool, that be may be wiſe. What? Doth 
Religion and the way of Faith make a man a meer 
fool? No, but reſpeAively to what he thought, and 
judged before. Reaſon is univerſally offended at 
Chriſt, at his Perſon, at his Offices, at his way of . 
Salvation. Reaſon as it is in us, is againſt all things 
ſpiritual, eſpecially againſt that fnethod of - Salva- 
tion which God hath preſcribed ; moſt eſpecially 
agSainft Jeſus Chriſt : not thit orie thing reaſonable 


is contrary to another ;' but reaſon in ſ#bjeFo, as it 


isinus, always judges according to the intereſt of 

the fleſh; and he that judges according to intereft, 

is always a corrupt judg. Þ 
3. From acorrupt will : becauſe it is ſo hard t6 


bring men off from the way of their (ins, to a cor- 
V 4 dial 
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dial compliance with Chriſt. Sin and. the ſoul muſt 
part, when Chriſt and the ſoul come together. The 


ſoul muſt be a chaſt Virgin for (hrift, 2 Cor. 11.2, 


Sin corrupts it. Mark what Chriſt ſays, 7oh.5- 44, 
How can ye believe, which receive honour one of ane- 
ther? Why? what does this hinder ? becauſe, 
while the opinion of men is more to them, than 
the eſteem of Jeſus Chriſt , they will ſteer ſo, as 
to keep in with men. Every fin, like ſo many giants, 
appears in arms to defend their caſtle, when the 
{anRifying Spirit would enter the ſoul; and no- 


thing can take them off, but the love and kindneſs 


of God, and the ſpirit of Regeneration, Ti. 3. 3, 5. 
4. From imaginary righteouſneſs. Men may 


havea negative righteouſneſs, an outward righte- 


ouſneſs, and a- righteouſneſs of their cauſe, they 
are better than others, or not ſo bad as many : 


- and this will go a great way with them; God I 


thank_thee, I am not as other men, Lake 18. 11. 
Man thinks he hath of his own, and why ſhould 
not his own be accepted? So long as he can live 
of himſelf, he will not be beholding to his Neigh- 
bours; ſo long as he hath wherein to truſt, Chriſt 
is a ſtone of no uſe to him : therefore, it is the de- 
ſign of God in vocation, to diſmount this confi- 
dence. Scopus vocationss eſt proſternere fiduciam, &: 
confidentiam in fadere legali, the end of vocation is 
to throw down the truſt and confidence in the 
Law-covenant, which conſiſts in op;nione ad facien- 


dum, & in opinione juſtitie proprie, in a conceit that 


they can do, and in an opinion of their own righte- 
ouſneſs, Ameſ. p. 92. De tradutt precatoris ad vi- 


.#wm, Pride is natural to corrupt nature; and the 
rature of it is, to admire its own ; Therefore it 
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is ſaid of the Fews, Rom. 11. 28, As concerning the 23 

| Goſpel, they are enemies ;, Enemies to the Goſpel, the + 4 
way of Salvation! That's a ſtrange thing indeed ! but 6 


the reaſon is, man is a proud creature, and will not 
. be beholden (1ſ{olong as he can make ſhift), either 
to God or Chriſt : hence Paul, Phil. 3. 2, calls 
1 them evil workers, that yet never left preaching up 
; works, becaule it was to decry Chrift and his righ- 
, teouſneſs, You may read your own hearts by the 
>  obſtinacy and oppoſition of the Fews; they perſiſted 
- in this, to their own utter ruin and rejection. It 
. is an uncouth thing for a man to become a naked 
£7 creature, a meer nothing in the matter of his Salva- 
/ | tion. Hence it is, that we have as much ado to 
, bring a convinced {inner to receive Chriſt, as we had 
1 to diſmount his natural confidence ; which is no- 
; thing but the pride of the heart, which will not 
[ take to its own. mercy. God muſt ſel] him mercy, 
; erelſe he will not have it; becauſe he hath nothing 
| to carry to Chriſt , therefore it is he keeps off: 


: - Hence, Iſa. 55.:1, We are bid buy without money 
- and without price : intimating it is as hard to part 
with righteouſneſs, as it is with gold and filver.. 
5. From the Devil, who will keep a grievous ſtir 

1n the Soul at this timc, to ſet reaſon, wit, and will, 
| and what not, againſt it; by darkning the mind, 
; 2 Cor.4.4, kwallowing up the Soul in ſorrow, 2 Cor. 
2.7, and a Huadred more of his devices: If it be 
impoſſible to reſiſt one of theſe, how ſhall we get 
from them all, when back*d,. and ſeconded by the 
Devil ? | | | 
 2:: More particularly; I: # the ſpecial work of the 
[pirit of God, whereby this faith is infuſed Which 
1 ſhall ſpeak to, 1. Negatively, 2. Poſitively. 


1, Ne- 
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_ 1. Negatively, Itisnotin a way of general con 
currence, that it is produced by the ſpirit, s. e. by 
preſerving, and maintaining nature in its being and 
aftings. For thus, grace either faves all, or 
none at all; for this is alike to all : but Scrip- 
ture ſpeaks of no ſuch grace ; when it ſays, By grace 
ye are ſaved, Epheſ. 2.8. By the grace of God I am 
what I am, 1 Cor 15. 10, At this rate, it would be 
as hard to ſay , Faith is the effe&t of Grace; as if I 
ſhould ask (fays one) who is the Father of ſuch a 
Man ? and anſwer ſhould be made, the Sun in the 
firmament. Burgeſſe vixd. leg. p 89. For that con- 
curs as a general Cauſe to the production of Man. 
At this rate the Spirit is only the general cauſe of 
Faith, and Man himſelf the particular and ſpecial. 

© 2.”. Not barely by general influence of Grace, 
giving the Word. It's true, the Word is ſuch an 
inſtrument, as reveals that which man could never 
have known, unleſs God had revealed it: And 
therefore, inits kind, it is admirably perfe, above 
all other ways of knowledg. But if theSpirit be 
{aid to be the cauſe of. Faith, meerly becaufe he re- 
veals this : Then God affords as fpecial help to them 
which believe not, as to thoſe which believe. Then 
what doth Fames mean ? Of his own will begat he us 
by the word of truth, Fam. 1. 18, We muftſay, of 
our own will begat we our ſelves by the help of 
Truth. Then what does Paul mean? 1 Cor. 3. 7, 
So then, neither is be that planteth any thing, nor he 
that watereth:, but God that giveth the increaſe, 1.6. 
unto. the Word, which is as the ſeed ſown. It's 
true, the ſame Apoſtle ſays, Roms. 9. 6, Not as. though. 
the word of God hath taken no effet: Seeming to inti- 
mate, that it is the-word which hath the great: ef=. 
| Cl- 
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ficiency- But it is abundantly clear to our purpoſe : 
For by Word here, is meaat the Word of Gods ce- 
venant, Yerſ. g, For this u the ward of promiſe. 
And it is as much as to ſay , all that were intended 
in the promiſe, by.virtue of Gods grace revealed in 
the Covenant, did helieve, ar obtain the thing pro-. 
miſed : Intimgting clearly, that Faith was the effe& 
of Gods power, 1n proſecution of the word of his 
promiſe. i | 

3- Not in a way of bare excitation, or affilting-- 
Grace, by ſome cammon work upon the mind, and 
ſtirring the affe&ions, For what is a bare b{andun 
alloqutum, or illiciun, perſwaſion, or allurement. 
(to take it in the beſt ſenſe) to a dead Man? Whar 


is meer ſpeaking, to make a deadl Man alive? It is 


true, Lazar came forth at Chrilt's word ; but it 
was acknowledged an aſtoniſhing miracle, even by 
the Jews themlelves; and there was an Almiehty 
power went along with it, which neither the grave, 
nar. death it {cli could reſiſt, How often would: 
Chriſt thus have gathered the-Jews, and prevailed 
not? Matt.23. 36, How often would I have gather- 
e& thy childrez together , even 4s @ hen gatnereth, 
&c. and ye woild not? Bare illumination, and 
tranſient taſts, donor effect the thing, Heb. 6.45; 
4. Not in a way of partial efficiency, as if God 
did part, and man did part of the inward work, 
as two men by their joynt ſtrength rowl a ſtone, &c. 
The inward work, I fay ; remember I am ſpeaking of 
that , of Faith it ſelf. The outward work towards * 
it, Man doth wholly ; but to the inward work, he 
doth nothing at all : For iffo, then the whole glo- 
xy of the work cannot be aſcribed to God; but 
part to Man, part to God 3 quite contrary to all the 
. ” « 3 - EN Goſpel. 
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Goſpel. For God will be glorified in bis ſaints, and 
admired in all them that believe ;, Becauſe our teſtimg- 
ny amongſt you was believed, 2 Thef. 1.10. Then, 
2. (as Auſtin onthat Text, Roms. 9. 16, It is not of 
hin: that willeth, nor of him that runneth, but of God 
that ſheweth mercy) then I ſay, thoſe words may 
as well run thus: It is not of God, that ſheweth 
mercy, but of him that willeth and runneth, For 
if Gods ſhewing mercy be only a partial caufe 
then willing and running is a partial cauſe alſo. 
And not only ſo, but will and endeavour are the 
main cauſe : For they make all effeQual, as they 
fay. | | 
_ It is not by bare propoſing the obje& in a way 
ef- congruity, whereby the Spirit is faid to be the 
cauſe of Faith. Take men at ſome times, and in 
fome tempers (fay they) in ſome good moods and 
fits, in ſuch and ſuch circumſtances, and then the 
propoſal ſhall infallibly prevail. To omit, that men 
herein run into that abſurdity they would avoid : 
For if infallibly, then not contingently. Ifay, that 
God ſometimes takes men in their fits and moods 
of forrow, &c. In their month, Fer. 2. 24, Yet he 
takes them, not becauſe it is the ſeaſon of converfi- 
on; but it is the ſeaſon becauſe he takes them, and 
when he takes them. And therefore it is, that 
thoſe preparatories end in converſion. You ſhall ſee 
therefore, | = 

1, That Chriſt meets with Paul, when he little 
thought of meeting with him , in the height of his 
rage and madneſs againſt him, Afs 9. But Z 
. 2, If fo, then thepraiſe of mans believing, muſt 
be his good temper ; Thank you temper : O bleſſed 
| terpper ! and what is this, but to reſolye Faith _ 
good 
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go0d nature at laſt ? if youſlay, but Nature ſo tem- 
pered could not have done, without Gods help. 
What is this at laſt, but to make all the Grace of 
God you cry up, a meer cauſa ſine qua non, cauſe 
without which it could not have been done ? As ifa 
lame man, that had a cure at London, whither he 
could not have gone without a Horſe, ſhould at laſt 
fay, *thank you Horſe. 

3. Beſides, why ſhould not all this tumble down 
again; this temper and diſpoſition being alterable, 
and hap'ly altering ever and anon? 

_ 4. It isall one (ſays Twiſs) to ſay, that a blind 
man by a congruous per{waſion may come to ſee. 

5. In thole Three thouſand converted, AF. 2, 
Ecquid probabile eff, horum omnium unam eſſe & 
eandem temperiem ? What three thouſand of differ- 
ins nature and climates, all hit in one temper ? If 
you will ſay, it is a moral ſeriouſneſs : Why ſhould 
not convictions of the Spirit always prevail, and le- 
cal workings ? : : 

2, Poſitively, It is the ſpirits ſpecial work : Be- 
cauſe this working of Faith proceeds from ſpecial 
love, Roms. 11. 7, The eleftion hath obtained it, the 
reſs were hardned. Obtained what ? To believe : 
and the reſt were left to their hardneſs. Phil. 2. 
I3, He worketh, to will and to do of his own good 
pleaſure, wg Tis evdoxias, not deſerved, or deſired 
on man's part firſt. | 

- 2, Becauſe it proceeds from {petial power, 5. e. 
ſuch as he puts not forth in others, It is ſpecial 
in oppoſition to common, which he affords to ma- 
ny. Foh. 6. 69, We believe, and are ſure that tha 
art that Chriſt ; it being given to them to believe, 
Fer/. 65, when many others believed not, but WERE 
Kel wi ack, 
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back, as in the Context. 2 The/: 1. 11, Whey6- 
fore; we pray that ojer Ged would fulfill all the good 
—pltaſare of his goodneſs, and the work of faith with 
. power. Rom. ti. $7, He hath concluded them all in 
wnbelizf, that he might have mercy, 5.e. a powerful 
merey, giving them to believe, which were ſhut up 
4s men tft a Priſon, as men left to themſelves are. 
Qu. But how does the ſpirit work, this Faith ? 
To anfwer in a few words. : 
*y By cottimending Chriſt to the Soul abſofutely; 
7ob. 6. 14. | | 
2. By convincing the Soul, thit Chriſt is more 
eligibte than any other thing whatever, PHI. 3.8. 
Cart. 5. 10. | | 
3+ By withdrawing his affiſtance, from natutal 
gue to the cotitrary ; or taking down attual re- 
ance as before. | | 
| 4. By promoting a power to a@, according to 
the deliberate counſel of the mind. Ames p. 101. 
ale tradutt. peccatoris, 
Corrol. 1. This is great encouragement to dead 
Souls, to hope and wait , thoſe that are ſhur np iti 
unbelief. The Gofpel is 4 miniffration of ſpirit, 
2 Cor. z. 8. | Received ye the ſpirit by the works of 
the law, or by the preaching of faith? Gal. 3.2. es 
ſus Chriſt is anointed, and furniſhed with the fpirit, 
for the opening the priſon to thens that are botind, 
I/a. 61. 1. God puts you into theſe ſtreights, that 
yon may know your ſelves, and his Grace. . *Tishe + 
that worketh in you to wilt, Phil. 2.13. God makes 
the vallty of Achor a door of hope, Hol. 2. 15.-4, 6; - 
a deſolate, naked, perifhing condition, a diſpyſi- 
tion to his work. _ What you have, you' mult re- 
cceive, 1'Cor. 4; 7. You muſt have the very Sil 
jos rom 
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from him : For who hath fir ft groen to him ? Rom. 11. ww 
. $5- Wait therefore, and hope in his grace. 
; Cor. 2- Allthatwill be ſaved muſt be beholden, 
not only to Chriſt for Salvation, but the ſpirit to 
bring Chriſt and them together : wait diligent! 
therefore, where the ſpirit uſes to breathe : Sade 
comes by hearing, Rom. 19. 17- Becauſe the ſpirit 
is received in hearing, Gal. 3.2, Oh, that men 
| would be more careful hearers, and attenders to 
the word. Do not expect the ſpirit of God at 
an Alc-houſe, in feeking your pleaſures, in doing 
our own wills and works,' when you ſhould be 
ing the word. You had need, as for life, wait 
where the ſpirit is wont to work. This is quite 
contrary to what men uſe to argue: if the ſpirit 
work it, what need we trouble our ſelves? The ſþi- 
rit uſesnot to do it, but in and by means: and you 
may uſe means long enough all your life time, 
without the ſpirit. Though I told you the inward. 
work be wholly and altogether the ſpirits work ; 
yetall the outward work, 5. e. means-uſing, is your 
work wholly. The ſpirit doth not hear for you, 
read for you,. meditate for you,. &c. 

3. For trial, whether we have. had this ſpecial 
work of the Spirit of God, or no : let us enquire 
into, 1/f, The Fiere. 2dly, The faitum eſſe, the 
working, or-the work done. ; 

'_ -2.. Have you foundiitin frers, in working ? hath 
the'ſpirit been; working in afpeciat mannerin'you 
(Fam ſpeaking eſpecially to thoſe of years), and 
have you found: nothing upon' the file, na-moti- 
ons, no ſtirrings? Hath the Devilarid all the powers 
of darkneſs in-yau been routed and chaſed, and'you 
heardinonoife,. found nv trouble, nar any —_ | 
th4, | obler- 
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_ obſervation ? Doth the wind blow, and thou hearZ 
eſt no ſound, though thou knoweſt not whence it 
cometh, nor whither it goeth ; and eſpecially when 
thou haſt been a wicked creature? Is conception 
without-any ſenſe, and being born too ? though 
the particular manner of the Ipirits working may 
be ſecret ; yet in the general, have you found no 
workings upon your -thoughts and hearts? Neither 
whirlwind nor till voice ? The Jaylor had an earth- 
quake within him : The three thouſand were prick= 
ed at their heart, As 2. 37. Lydia and Zacheus 
had their heart opened, and ſweetly enclined : and 
have you. nothing of obſervation, how, and which 
way.you come to it?. i: 

_ 2, Butif you fay, we find fomething mo 
and ſtirring : then enquire into the iſſue of it. An 
in as much as I ſaid, grace and power ; ſpecial grace 
and ſpecial power £0 to this work of the Spirit : I 
ſay conſequently, this gracious power 

I. Habitually ſweetens your ſpirit towards God, 
and Jeſus Chriſt. Doth Grace appear, and work 
nothing? I tell you, the Grace of God appearing, 
works all things in this new World : I: brings ſal- 
vation, Tit.2.11. And the ſpecial work of the 
ſpirit, which he puts forth in working Faith, is ts 
make the glory of this Grace appear in Chriſt Jeſus. 
Can this appear, and the heart not be ſweetned and. 
mollified-? . though it may be aCtually imbittered 
through a preſent temptation ; yet it may be habt- 
tually ſweetned. It is the Apoſtles exhortation, 
Rom, 12, 10, Be ye kindly affeftioned one towards. 
another. How ſhould this be? If genuine. and 
Chriſtian, it muſt be for:Gods ſake + And therefore 
it. implies this kindly affe&ion towards the _ 
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mans choice, on Pſalm-4. v. 6, 1,8. by Anthony Burgeſs. 
Chriftzanograpbia, or a-.deſcription- of the multirudes 
and ſundry ſorts of Chriſtians in the world not ſubj&& to 
the Pope, by Eph: Pagit.' , | 
Dr. Dozns qto Sermons, being his 3 Volumes. 
Partus Expoſition on the Revslations. 
Choice and prattical Expofitiggs on 4 ſeleQ 7/3: : 
= a. | % 
=oT —_— in eight - | 
The forty ſecond Plalm in ten -—— 
The fifry firſ Plalm in twenty SIE 
The ſixty third Palm in ſeven 
©  , Forty ſix Sermons fipon the whole cighth Chapter of 
the Epiſtle of the Apoſtle Pay! ro the K0mans.e Both by. 
Tho.. Horton, D. D. late Miniſter of Saint Hells"s. 
An Analytical Expoſition of Geneſis, and of twenty three 


Chapters of Exodus, by George-Hughes, D. D., 
| Books 4s, 


The Door of Salvation opened by the Rey of Regenera- - 


tion, by George Swinnoch , M, A. ; 
i N An 
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.. An Antidote againſt Quakeriſm , by Ste). Scanaye, 
An Expoſition on the five firſt Chapters of Ezekiel , 
with uſeful obſervations thereupon, by william Greenhzl. 
The Goſpel Covenant opened, by Pet. Bulbley. 
 Sods holy-Mind: touching 'matters moral, which he ut- . 
tered in ten Commandments : Alſo, an Expoſition qn the 
Lords Prayer, by Edward Eſton, B: D. * "= 
The Fiery-Jeluit, or an Hiſtorical-ColleRion of the riſe, 
encreaſe, doctrines and deeds*of the Jeſuits, expoſed to 
view for the ſake of London,” | | | 


. * 


Horologiograpbia optica; Dyaling, univerſal and particu- 
lar, ſpeculative and praQtical ; together with a deſcrip- 
tzorr of rhe Court of Arts, by a new Method, by Sylvanys 
Morgan. | 5 

Regimen ſanitatis falem, or the Regiment of Health ; con- 
raining direfions and inſtructions for the guide and go- 
vernment of mans life. - . | F 

A ſcafonable Apdlogy for Religion, by Matthew Pool. 

Separation no Schign, inahſwer-to-a Sermon preached 
before the Lord Mayor, by .S.. * _ 

The praQical Divinity of che. Papiſt diſcovered to be de- 
ſtrucive to true Religion, and Mens ſouls, by 7. Clarkſon 

An Exexrcitation-on a queſtion in Divinity, and Caſe of 

© -, Conſcience, viz. Whether it be lawful for any perſon to 
E, act contrary to the*opinfon of his own Conſcience, form- 
. ed from argumentggghat to him appears very probable, 
though not neceſſar yr demonſtrative. IE, 
The Creatures goodneſs as they came out of Gods hand, 
and the good-mans mercy to the bruit-creatures, 1n two 
Setmons, | by Tho. Hodges, BD. © - © | 
Certain conſiderations tending to promote Peace and 
Unity amongſt Proteſtants. . 1 ; 
- -Medincria, or the moft plain and natural apprehenſons 


2 which the Scripture offers, concerning the great Dodtrines J 
bp of the Chriſtian Religion: of Ele&ion, Redemption, the 
Covenant, the Law. and Goſpel, and Perfe&ion. | —< 
| The Saints triumph over the laſt enemy, in a Sermon. | 
at the Funeral%®of Mr. 7ames 7aneway, by Nath, Vincent. A 


The vanity of mar in his beſt eftate, jn a diſcourſe on 
P/a] 39.. 8. at the Funeral of the Lady Suſanna Keate, by 


Kichard Kidder, ML A. N; 
T 5, , | mn 


8 : Fo tl} 


© The Morning-LeRure againſt Popery, or the principal 
errors of the Church of Rome derefed and confured1n a 
Morning-Le&ure, preached by ſeveral Miniſters of the 
Goſpel in or near London, + * Sid 
Four uſeful . diſcourſes : ( ) The art of .1mproving a 
full and proſperons cogglition for the glory of God ; being 
an appendix to the art of Contentment jn three Sermons, 
on Philip. 4.12. (2) Chriſtian, ſubmiſſidn ,, on 1:Sam: 3. 
19. (3) Chriſt a Chriſtians life and death 15 gain, on 
Philip. 1. 21. (4 ) The Goſpel of peace ſent to the ſons of 
peace, in fix Sermons, on Luke 10. 5, 6. by Jeremiah But- 
roughs. hu : | 
Dr. #ilds Letter of Thanks and Poems. 
A new Copy-Book of all ſorts of uſeful hands. 
The Saints priviledg by dying, by Mr. Scot. + 
The niew World; or niew-reformed Church, by 'DoQof 
Homes. |; | OR 
The Vertuous Daughter,a Funeral-Sermon,by Mr. Bra. 
The Miracle of Miracles, or Chriſt in our Nature: by 
Dr. Rich. Sibbs. | I 
The unity and eſſence of the Catholick Churchy viſible, 
by Mr.-Hudſon. - + 
- Dr. Prideaux's Faſciculus controverſiarum Treolog icume 
. Brightman on Revelations, Canticles and Daniel. 
Seamans-Companion. | 
Canaans Calamity. 
The intercourſe of Divine Love between Chriſt and: the 
Church,or the particular Believing ſoul: in ſeveral LeQures 
on the whole ſecond Chap..of Cant. by 7obn Collins, D. D. 


Large 820; | 
Heart-Treaſure :' or a Treatiſe tending to fill and furniſh * 
the head and heart of every Chrittian with Soul-enrich- 
1nggreaſtre of truths, graces, experiences, and comforts, 
e ſure merci& of 2avid; or a ſecond part of Heart- 
- treaſure. * | | | \ 
Heaven or Hell here in a Good or Bad Conſcience, by. 
Nath, Vincent. 
Cloſet-prayer a Chriſtians duty; all three by 0. H-yward. 
A pradtical diſcourſe of Prayer ; wherein is handled the 
nature and duty of Prayer, by Tho. Cobbzt. 
Of quenehing the Spirir ; the evil of ir, in reſpeR hoch 
Ngo 5; of 


ot 


/ 


of i its cauſes arid effefts, diſcovered; by Theophilus Poly Bite 
- The re-buildingof Londen encouraged and 1thproved 1 in 
everal meditations : by Samuel Rolts. 


The fure way ro Salvation 3 or a Treatiſe of the Saints, 


myſtical Union with Chriſt ; by Rzchard Stedman, M, A. 
Sober Singularity, by. the famggAurhor. 
Heaven taken by Stor. © 

_ The miſchief of fin® both by Tho: watſor. 


The Childs Delight; together with an Englaſh Grammar. = 


Reading and Spelling made eafie ; both by Tho. Lye. 

ſop's Fables, with morals thereupon i in Englifh-Verſe. 

The Young-mans Inſtrudtor, and the Old-mans Remem- 
Crancer 3 ; being an Explanation of the Aſſemblies Care- 
chiſm. 

Captives hound in Chains, made free .by Chriſt their 
Surety ; both by TÞs. Doo{zttle. 

Eighteen Sermons preached upon ſeveral Texts of 
Scripture, by Fillian whitaber. 

The Saints care for Church-Communion ; declared in 
—_ Sermons, preached at St, James Fey, by 

*ch. Crafton. ' 

The life and death of Edmund Stanton D\ D.'To which is 
added a Treatiſe of Chriftian-conference ;-and a Dialogue 
between a Miniſter and a Stranger. 

Sin the Plague of plagues, or Onful fin the worſt of 
_ Evils ; by" Ra/ph Viiinang. M. A. 

Caſes of Conſcience pradically reſolved ; by 7. Norman. 

The faithfulneſs of God” conſidered and cleared in the 
great Events of his Word; dr a ſecond part of the ful- 
filling of the Scripture. * 

The immortality of the Soul explained and proved by 
Scripture and Reaton z ro which 1s added Faiths-trumph 
over the fears of death; by Tho: Waajworth, 

Treatiſe of the incomparablenzſs of God, in his 
Eeing,, Attrivutcs, Works, and Word ; by- George Swin- 
noch.” M. A. | 

A diſcourſe of the original, 8c. of the Caſſachs. 

The. generation of Seekers; . or the right manner of 
the Saints addreſces to the throne of Grace, with an Ex- 
pofition on the Lords-Pray er. 

The aduſiniſtraion of Cardinal Ximones. * 

A 


# 


A diſcourſe: of Family-InfiruQion , . by '©wer Stockton; © 
with dire&ions for thoſe that have iFered by the Fire. 

An Eſſay to facilltare the Education of. Youth, bybring- 
ing down-the rudiments of Grammar tg the ſenſe of ſee-. 
ing, which ought to be improved by Syncrefis; by. M, Lewis 
of Totenham. | REG NY -.. 

'An Artificial Veſtibulum ; wherein the ſenſe gf. 72rua 
_ Linguarum 1s contained , compiled into plain and ſhore 
ſentences in Enghſh , for the great eaſc-of- Maſters, and 

Expeditious progreſs of Scholars , by A. Lewis. 

Speculum' Sberlockjanwm, ot a Looking-glaG, in which 
the admirers of Mr. Sherloc&, may- behold the man, as to 
his Acyfacy, Judgment, Orthodoxy. 

A diſcourſe. of Sins of Omiſſion., wherein js diſcovered 
their Nature, Cauſes, and Cure; by George Swinnock. 

| _ - Mr. Baxter's Reformed Paſtor. - 

His Majeſties Propriety in the Britiſh Seas vindicated: 

wuakeriſm * no. Chriſtianity; or a through-Quaker no 

Chriſtian, proved-by their Principles, and confirmed by 

Scripture ; by 7. Faldo- ; "I 

Differences about Warter-baptiſm no bar to Communion; 
by 70. Bunian. | | 

The Dstch-diſpenſatory ; ſhewing the vertues, qualivics 
and properties of Simples; the vertue and uſe of Cam- 
pounds; whereto is added the Compleat Herbaliſt. 

Judg Dodaridge's laws of Nobility and Peerage. 

Dzinglys Spiritual Faſt. | | 
Solitude improved by Divine Meditation; by Matth. Ranew. 

A Murderer puniſhed and pardoned, or Ths. Savage his 

* life and death; with his Funeral ſermon. - 
| i -* Small 800. : 
A defence againft the fear of -death ; by Zach. Croftos. 
| Gods Soveraignty diſplayed ; by #illiam Gearing. © 
\ | _ The godly mans Ark, 'or a City of Rifuge in the day of 
his diſtreſs, in five Sermons ; with Mrs. Moors evidences 
tor Heaven : by Edmmd Calamy. | | 

The Almoſt-Chriſtian diſcovered, or the falſe-Profeſor 
tried and caſt, by M. Megd. 

The true bounds of Chriſtian-freedom : or a difcourſe 
ſhewing the extent and reſtraints of! Chriſtiar- liberty, by 
S, Bo(jon , D.D, ; : 
| The 
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$i in and flneſs of Citi, in rwo Ser- 
-  . mons; hy ml, Bridg. 
 - > APlen for the Te oaly or the Rightzbas mans Excellency. 
3 The holy Enc rift, or the Sacrament of the Lords Sup- 
per. 
A Treatife 6f Salfdenial- All three by The, Watſon. 
The fe and death of ' Thoy wilſon of Maidſtone in Kent. 
_ The life and death of DoRor Smut! winter. 
'A Covert from the, Storm, or the fearful encouraged 
in the day of Trouble. 
Worthy<walking prefs'd upon all, char have heard the 
Caff' of: the Goſpel. © | 
The Spirit of Prayer. All three by With, Pincent.” 
The inſeparable union * between C iſt and a Bellever, 
by Tho, Peck. \- | 
A diſcourſe of Excuſes; ſerting forth the variety and 
- vanity. of them : the fir and: miſery brought 1 in by them, 
by John Shefffeld. 
Inviſible reality, demonſtrated in the- holy life and tri- 
umphant death of Nr. 7. Zaweway. ' 
The Saints encouragement to dilipence in Chriſts ſervice: : 
both by Mr. 7ames: fentway 
A diſcourſe concerning the. Edacatjon of Children. 
' Conviiam Celefte; a plain and. familiar diſcourſe con- 
cerning the Lords Supper ; both by R. Kidder. , 
The Saints perſeverance aſſerted in its Poſitive-ground 
againſt Mr. Ives, by TÞo., Danſon. 
A Wedding-ring fit for the Finger; by wil. Secker. 
3 The Young-mans Call and Duty ; by Nich. Lockyer. 
E- An Explanation-of the ſhorter-Catechiſm of the Aſſem- 
\ oy of Divines;. by Tho. Lye. 
[The Childs Delight with Pires ;: F by 700, Lye. 
The life and death of - Tho Hall, 
A Plea for theWNon-Conformiſts, tending to vindicate 
- .. them from Schiſm), by aDoGor in Divinity, ' 
The flat: oppoſition: of Popery to Scripture 3 by 7. N. 
Chaplain to a Perſon of. Hqnour. | 
- "The Neon Pocket-book, or Weaving Piritualiz'd X 
by 7. C. D. * 
== Two pci ion of © Original ſin ; by Richard Baxter. ; 
F.: The Mal of Moderation. " 
im The” 
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Make-barte. * 

Philadelphia 3 3 or a Treatiſe of * Brotherly-love 3 ; by Mr. 
Gearing, 

Reformation or Ruine, bling certain Sermons on. 1.7vit, 
26. 23, 24. by Tho, Hotchkis. 

The Riches of Grace diſplayed ; to which is added the 
priviledg of Paſſive Obedience ; and'$2 propoſals in or- 
der to help on Heart-humiliation 3 by will. Bagſhaw, 

The parable: of the great Supper opened | In. EEG 
by 7o. Crump. 

A preſent,for Teeming-women , by. 7. Oliver. 

Non conformity without Controverfi e; by Berj. Baxter, 
The Chriſtians daily Momtor ; by Toſh. Church. 

A Treatiſe of Cloſet-prayer ; by Richard Mayo, 

The Religious Family ; by Phzl;p Lamb. 

A ſober inquiry, or Chriſts' Reign with Saints a thou- 
ſand years 

A diſcourſe of the prodigious Abſtinence of Martha 
Taylor. 

A Memento to young and old; by John Maynard. 


The priviledg of the Saints on. Earth above thoſe in_ 


Heaven 3 - by /{1;am Hook. 
Index biblicus milltijuguszof a Table of the holy Scripimre; : 
wherein each of its Bodks, Chapters, and particular mat- 
ters are diſtinguiſhed and Epitomized. 
The day of Grace, with the converſion of a Sinner; by 
Nath. Fencent. 
The Greek Teftament in 80. 
An cafje-and uſeful Grammar for the learning of "the 
French tongue, by Mr. Goſthzad, Gentleman. 
Mr. Raworths work and reward of 'a Chriſtian. 
_ The Miners Monitor, - or adyice to thole that are cme 
ployed about the Mines. + 
A Proteſtant Catechiſim4or little Children, » 
A Scripture Catechiſm ; bySamxzzl Petto. 
® A Catechiſm-according to the Church of England, 
+ Grotius Catechilyy - 
Brief of the pibles-Hiſtory. 
The 
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The Chriſtians -earneſt opined for Ghrifis appearing, 


2 {4 ” preached at the Funeral of Mr, Nozh wehb ; by Dan. Burgeſs, 


\Earechiſm. 
Wis s WON meperarum 1 Anglia, 
Eocains Poems. - 
Poor Robins Jeſts. | 
Croftons Falix Sctlus ;, or Prof ing-pto hanen K 
voking holy conference ; by roſperin = F " pro 
Grawaticus Analyticus, by the ſame Author, 
Alexanders advice to his Son, 
Artificial Embeliſhments. 
H. Excellency of Chriſt ſer forth. 
Gods Sovcraignty dilplayed; by Mr. #illian Gearing, | 


In ſmall I 25 


"The duty of Parents towards their Children. 

A little Book for little Children; 

A method and inſtruRion for the. Art of divine Medi- . 
ration. All three by Tho, white. 

The conſidFfrations of 'Drexe!ivs on Eternity, 

The ſhadow of the Tree of Life, by M. M., 
. \ The Pſalms of David newly tranſlated - more plain, 
ſmooth and agreeable to the Text than any heretofo ore, 

The Priſoners Prayers. 

Mr. Henry. Lukin's Life of Faith. 

Awakening Call to Sinners. | 

Crumbs CO, 6 or che Lerd Bacons —_ 


